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34 Chapter 34 

Verse 1
Just as an earlier section of Isaiah is concluded by a graphic description of the eternal judgment in Isaiah 27, so here, having concluded his prophecies regarding the invasion of Sennacherib, the Lord here, through Isaiah, again made strong reference to the final judgment; and, in both instances, the Edomites are brought in especially as a people judged and condemned. It seems evident that Edom in both cases is singled out as a representative of all the wicked nations on earth, there being no evidence that the destruction of Edom on the last day will exceed in any manner the judgment that shall fall upon all the wicked.

Many scholars have discerned this:

"The theme here is judgment upon God's enemies generally; but the Edomites were selected as a typical specimen.[1] Edom is not merely a historical entity, but a symbol of all the nations that are hostile to God.[2] By a figure very common in the prophetic writings, any city, or people, remarkably distinguished as enemies of God is put for those enemies in general.[3] Most commentators agree that Edom represents all the nations hostile to God."[4]
As a matter of fact, no more appropriate representative of all the enemies of God could have been chosen. The ancestor of this people was Esau, the profane, adulterous, pagan brother of Jacob. He hated his brother continually. "He cast off all pity, and his anger did tear perpetually, and he kept his wrath forever" (Amos 1:11). The Edomites even aided Nebuchadnezzar in the destruction of Jerusalem (Obadiah 1:1:10ff); and they were relentless enemies of Israel throughout their history. When Israel desired to pass through their borders on the way to Palestine, they would not allow it; and they sold Israelites as slaves to Tyre, etc., etc. Nor did it end in the Old Testament. When the Son of God was born, who attempted to kill him? who slaughtered the innocents of Judaea? It was Herod the Great, the savage Idumean (and that word means Edomite). One of his Edomite descendants murdered the apostle James and intended to kill all of the apostles until God struck him dead; another presided over one of the mock trials of the Son of God; and his descendants filled the New Testament with their shameful names. One of them murdered John the Baptist; and two of Herod's posterity, the dissolute Drusilla and Bernice, were thoroughly evil. How fitting it was, therefore, that the Edomites should have been chosen here as a symbol for all the Gentile wickedness on earth.

Isaiah 34:1-7
"Come near ye nations, to hear; and hearken, ye peoples: let the earth hear, and the fullness thereof; the world, and all things that come forth from it. For Jehovah hath indignation against all the nations, and wrath against all their host: he hath utterly destroyed them, he hath delivered them to the slaughter. Their slain also shall be cast out, and the stench of their dead bodies shall come up; and the mountains shall be melted with their blood. And all the host of heaven shall be dissolved, and the heavens shall be rolled together as a scroll; and all their host shall fade away, as the leaf fadeth from off the vine, and as a fading leaf from the fig-tree. For my sword hath drunk its fill in heaven: behold, it shall come down upon Edom, and the people of my curse, to judgment. The sword of Jehovah is filled with blood, it is made fat with fatness, with the blood of lambs and goats, with the fat of the kidneys of rams; for Jehovah hath a sacrifice in Bozrah, and a great slaughter in the land of Edom. And the wild oxen shall come down with them, and the bullocks with the bulls: and their land shall be drunken with blood, and their dust made fat with fatness."
"Come near, ye nations ... Let the earth hear ..." (Isaiah 34:1). Such words herald the worldwide importance of the final judgment God here announced. Every man who ever breathed has an interest, whether or not he knows it, in the doings of that Great Day when God will rise in righteous wrath and cast evil out of his universe.

Another important thing about this verse is that it, "reflects the language of the law courts,"[5] suggesting the old suzerain treaty so prominent in the Pentateuch, that being a legal device unknown in Isaiah's times outside of the Pentateuch or the minor prophets anywhere else upon earth. This, of course is proof, absolute, that Isaiah was familiar with the Pentateuch and with the prophets when these words were written.

"Jehovah hath indignation against all the nations ... he hath utterly destroyed them ... delivered them to the slaughter ..." (Isaiah 34:2). This speaks of the slaughter of "all nations" as something already done. This characteristic of Biblical prophecies is called the "prophetic certainty." When God prophesies anything, it is as certain to be fulfilled as if it had already occurred.

OBSERVATIONS ON THE ETERNAL JUDGMENT
One of the six fundamentals of the Christian religion (Hebrews 6:2), the judgment is extensively mentioned throughout both the Old Testament and the New Testament. It was promised in Genesis (Genesis 2:17) where God pronounced death upon the whole race of Adam if they ate of the forbidden fruit. The sentence will be executed "at the end of this dispensation," which still lies within the perimeter of "the day they ate of it," the same being the seventh day of creation which is still going on (Hebrews 4:4-11). The sentence was not repealed, commuted, or softened in any way. It will yet be executed upon Adam and Eve in the person of their total posterity, there being absolutely no exceptions, except "the redeemed of all ages."

Some of the metaphors under which that Great Day is mentioned in Scripture:

(1) It will be the day when God destroys the Flying Serpent (the Devil), the Crooked Serpent (Evil Human government), and the Winding Serpent (False Religion) (Isaiah 27 and Revelation 12-20), all of whom shall be destroyed in the lake of fire that burneth with brimstone.

(2) It will be the day when Christ separates the sheep from the goats, consigning the lost to "hell prepared for the devil and his angels" and welcoming the redeemed into the "joy of their Lord" (Matthew 25).

(3) In Isaiah 34, it is the day in which God will slaughter all of the rebellious nations on earth.

(4) It will be the day when the greatest earthquake ever known shall occur, the sun will become black, the moon like blood, the stars fall, the heavens disappear, rolled up like a scroll, every mountain and every island removed from their places, and the kings, princes, captains, rich, strong, every bondman, and every freeman shall cry for the rocks and the mountains to fall upon them and hide them from the wrath of the Lamb! (Revelation 6:12-17).

(5) It will be the treading of the winepress of the wrath of God against the great World City (Urban mankind in his rebellion against God); "And there came out blood from the winepress, even to the bridles of the horses, as far as a thousand and six hundred furlongs (some 200 miles!) (Revelation 14:20).

(6) It will be the day when Babylon the Great falls. "The cities of the nations fell: and Babylon the Great was remembered in the sight of God, to give unto her the cup of the wine of the fierceness of his wrath ... every island fled away, the mountains were not found ... great hail, every stone the weight of a talent (about 60 pounds) ... the plague thereof was exceeding great" (Revelation 16:19ff). Some associate this with the so-called "Battle of Armageddon" mentioned just previously in Revelation 16:16; but nowhere in Scripture is it ever referred to as a battle. It appears to us that God would need a human battle just like he would need a hole in his head!

(7) It is represented as total silence. "And a mighty angel took up a great millstone (weight: about 1,000 pounds or more) and cast it into the sea, saying, Thus with a mighty fall shall Babylon, the great city, be cast down and SHALL BE FOUND NO MORE AT ALL ... The voice of harpers, minstrels, etc. ... SHALL BE HEARD NO MORE AT ALL IN THEE ... Craftsmen of whatever craft SHALL BE FOUND NO MORE AT ALL IN THEE ... The voice of a mill SHALL BE HEARD NO MORE AT ALL IN THEE ... The light of a lamp SHALL SHINE NO MORE AT ALL IN THEE ... The voice of the bridegroom and the bride SHALL BE HEARD NO MORE AT ALL IN THEE" (Revelation 18:21-24).

(8) It is spoken of as a great war between the kings of the earth, the beast, and all the forces of evil, against Christ who sat on the white horse (Revelation 19:16ff). The kings were slain; and the beast and all who worshipped him were "cast alive into the lake of fire that burneth with brimstone." Notice that there was no "battle." Note also that the "Great Supper of God" was celebrated in this instance by all of the fowls of the air which ate up the flesh of the dead men and horses! (Revelation 19:18).

(9) It is presented as an occasion when all the dead who ever lived shall be summoned before the Great White Throne; the books were opened, and the book of life; and the earth and the heavens fled away. "Death and Hades, and the devil that deceived the nations, were also, with the beast and the false prophet, "cast into the lake of fire and brimstone; and they shall be tormented day and night forever and ever." (Revelation 20).

(10) "Both soul and body will be destroyed in hell" (Matthew 10:28).

(11) "Hell is a place of unquenchable fire (Mark 9:43).

(12) "Hell: where their worm dieth not, and the fire is not quenched" (Mark 10:48).

(13) Hell appears to be mentioned in this: "Bind him hand and foot, and cast him into the outer darkness; where there shall be the weeping and the gnashing of teeth" (Matthew 22:13).

It is apparent that many of these metaphors mention things that are not clearly understood. Darkness, fire, living worms, perpetual silence, weeping and gnashing of teeth, etc., when considered collectively do not give any sharp picture at all of what the final place of God's disposal of the condemned may actually be. The one overriding feature would appear to be the total undesirability of the place! All men should be cautioned against believing that they know exactly what it will be like in hell.

(14) Still other features of that Great Day are found here. The nations shall be slaughtered and their bodies left unburied; and there will be blood enough to melt the mountains; the host of heaven shall be dissolved; and the heavens themselves shall be rolled together like a scroll (Isaiah 34:2-4). The whole land of Edom, along with all animals, even the wild ones, together with all the inhabitants shall be, as it were, slaughtered upon the altar of God in that "great sacrifice at Bozrah, and a great slaughter in the land of Edom" (Isaiah 34:5-7).

(15) The apostle Peter added that in those terminal events of the Great Judgment:

"The day of the Lord will come as a thief; in which the heavens shall pass away with a great noise, and the elements shall melt with fervent heat, and the earth and the works that are therein shall be burned up" (2 Peter 3:10),

The "great noise" is a feature of the final day that is frequently spoken of as "the sound of a great trumpet," as mentioned by Christ himself thus:

(16) "The sun shall be darkened, and the moon shall not give her light; the stars shall fall from heaven, and the powers of the heavens shall be shaken, then shall appear the sign of the Son of Man in heaven ... And he shall send forth his angels with a great sound of a trumpet, and they shall gather together his elect from the four winds, from one end of heaven to the other" (Matthew 24:29-31).

There are some features of the Great Judgment mentioned here which are not found elsewhere, one of these being the mountains melted with blood, and another being the foul stench of the rotting carcasses of the dead. Still another is in the fact of God's sword having drunk heavily of blood in heaven. This latter statement is likely a metaphor of the long accumulated wrath of God so long stored up in heaven against the incorrigibly wicked. It is quite obvious that this language is undoubtedly metaphorical.

Verse 8
"For Jehovah hath a day of vengeance, a year of recompense for the cause of Zion."
This speaks of the absolute certainty of the final judgment. Yes, men can count on it; there will be a Day of the Lord.

Verse 9
"And the streams of Edom shall be turned into pitch, and the dust thereof into brimstone, and the land thereof shall become burning pitch. It shall not be quenched night nor day; the smoke thereof shall go up forever; from generation to generation it shall lie waste; none shall pass through it forever and ever. But the pelican and the porcupine shall possess it; and the owl and the raven shall dwell therein: and he will stretch over it the line of confusion, and the plummet of emptiness. They shall call the nobles thereof to the kingdom, but none shall be there; and all its princes shall be nothing. And thorns shall come up in its palaces, nettles and thistles in the fortresses thereof; and it shall be a habitation of jackals, a court for ostriches. And the wild beasts of the desert shall meet with the wolves, and the wild goat shall cry to his fellow; yea, the night-monster shall settle there, and shall find her a place of rest. There shall the dart-snake make her nest, and lay, and hatch, and gather under her shade; yea, there shall the kites be gathered, everyone with her mate."
"Streams into pitch ... dust into brimstone ..." (Isaiah 34:9). "These words, along with the haunted ruins of Isaiah 34:11ff bring both Sodom and Babylon to mind";[6] and they provide part of the evidence here that the final judgment is the theme. However, it is evident that both the earthly judgments against Edom and that of the Final Day are mingled in the description. This is true because other pictures of the final destruction of Adam's race declare that "no living thing whatever" will be left (Zephaniah 1:1-3).

The judgments against Sodom and Gomorrah and that of Babylon are both typical of the Final Day; and for that reason, the comparison suggested here enables us to classify the judgment against Edom in the same way. Like Babylon, Edom will be nothing but a waste land generation after generation. This, of course, has already happened.

The word rendered "night-monster" in Isaiah 34:14 comes from a proper name in the Hebrew, Lilith, which is of uncertain interpretation.[7] There is some possibility that it might refer to a demon. Peake believed that all of the creatures mentioned here as dwelling in deserted and wasted Edom were "Satyrs,"[8] that is, "gods, or gods that looked like goats, demonic creatures."[9]
"Isaiah 34:15, then is meant to mirror the total absence of any human beings."[10] And, in view of the first three verses of Zephaniah, where God promised to destroy every living creature, it could be that only spiritual beings such as demons in the service of the devil would inhabit places such as Babylon and Edom were doomed to be.

Verse 16
"Seek ye out of the book of Jehovah, and read: no one of these shall be missing, none shall want her mate, for my mouth, it hath commanded, and his Spirit, it hath gathered them. And he hath cast lots for them, and his hand hath divided it unto them by line: they shall possess it forever; from generation to generation shall they dwell therein."
What is this "book of Jehovah" that Isaiah here invited his audience to seek out and read? It can be none other than the book of the sacred Old Testament, including such things as the writings of Moses in the Pentateuch and that of any of the minor prophets who had preceded Isaiah, and also such other of the sacred writings that then existed; and this line here in Isaiah 34:16 shows that Isaiah knew that his own writings would be attached to that "book" and become a part of it. We do not believe that when Isaiah wrote this that he was, in any sense, suggesting that his prophecy alone was "the book of Jehovah."

"Jehovah himself has cast the lot determining that this land shall belong to the wild animals (or demons). "They shall possess it forever" (Isaiah 34:17). For lo these two thousand years the land of Edom has been the possession of creatures that inhabit the desert and ruins left by man."[11]
The great theme here has been the final judgment, due to fall eventually upon Adam's rebellious and headstrong race. God's indignation has not diminished, and the eternal justice of this was commented upon thus by Payne:

"Every foe of God will one day be utterly banished from the scene. God's children cannot be forever at the mercy of their enemies, here epitomized as Edom. Those who have hounded and harassed them cannot remain forever unpunished. The day of recompense and vengeance is sure to come."[12]
God also has a score to settle with men who fully deserve the indignation and vengeance of our Heavenly Father. He created us in harmonious fellowship with himself in the Paradise of Eden; but man decided to become a servant of Satan, lost his estate and his glorious inheritance, and then set about to take away even the knowledge of God's existence from his posterity. That resulted in a world filled with violence, which God terminated in the Great Deluge.

Beginning over again in the family of Noah, the very knowledge of God was once more in danger of disappearing from the earth, as indicated by the Tower of Babel, which situation God terminated again by confounding the languages of men and by the selection of a "chosen people" who were commissioned to keep alive the name and knowledge of the Heavenly Father until the Messiah would be born.

But the Jews failed to live up to their assignment, and proved to be no better than the Gentiles, from whom God had separated them. As Paul wrote in the first two chapters of Romans they were in no way superior morally to the Gentiles; and when the promised Messiah finally came, they hated him and arranged his murder.

In the current dispensation, the "fullness of the Gentiles" is in the process of having come in; and then the great calamities of that awful period preceding the final judgment will come to pass according to the prophecies; and then will appear that "Day which God has appointed, upon which he will judge the world in righteousness by that man whom he has appointed, whereof he hath given assurance unto all men in that he raised him from the dead!" (Acts 17:31).

35 Chapter 35 

Verse 1
Many scholars profess to see a close connection between this chapter and the preceding one, and to interpret the wonderful blessings portrayed in this as being the consequence of the destruction of God's enemies in Isaiah 34. We see no such thing. Whatever similarities may exist here between the great blessings of the Kingdom of Christ, which is most surely the focus of the chapter, and the return of a small remnant of the Jews from the Babylonian captivity, it appears to us are very limited; and both in such types and the great reality itself, the cause of them must be discerned as being the intervention of God Himself in human affairs. Was it due to the destruction of enemies? Not entirely, because God still has enemies. The cause of the blessings in Christ's kingdom is Jesus Christ himself. He is the HIGHWAY to heaven. Christ is also the highway that brought the Jews back to Jerusalem after the captivity; because the very purpose of God's bringing them back was that the Jews should be preserved as a separate people until Messiah should be born.

The existence of a "highway" through the desert from Babylon to Judah, and that desert that blossomed like a rose as they came back home through that desert simply did not exist. This passage was not talking about such literal things as that.

There could, of course, be a prophecy here of a "highway" for the Jews to use on the way back from Babylon, if we could interpret such a highway as being the providential assistance that Cyrus the Persian ruler gave the Jews in allowing, aiding and encouraging it. Where else in these ten verses do we locate a prophecy of Jews returning to Jerusalem?

Isaiah 35:1-2
"The wilderness and the dry land shall be glad; and the desert shall rejoice, and blossom as the rose. It shall blossom abundantly, and rejoice even with joy and singing; the glory of Lebanon shall be given unto it, the excellency of Carmel and Sharon: they shall see the glory of Jehovah, the excellency of our God."
No such transformation of the desert between Babylon and Jerusalem is recorded as having taken place on the return of the remnant; and therefore we must see in these words a prophecy of a spiritual transformation that would take place at some future occasion afterward from the times of Isaiah. What was it? As Barnes explained it:

"The sense here (Isaiah 35:1,2) is that the desolate moral world would be filled with joy on account of the blessings which are here predicted ... and that the change would be so great under the blessings of the Messiah's reign, as if there should be suddenly transferred to the waste wilderness (the desert) the majesty and glory of mount Lebanon ... and that the blessings of the times of Messiah would be as great, as if the desert were made as lovely as Carmel, and as fertile as Sharon."[1]
Archer understood that blossoming and singing desert to symbolize, "The inward changes that take place in the redeemed";[2] and that certainly makes sense. As the sense of this chapter begins to appear, we may easily understand why Lowth complained that, "It is not easy to discover what connection the extremely flourishing state of the church or people of God described in Isaiah 35 could have with those events (of Isaiah 34)."[3] We will go much further and declare that, in fact, there is hardly any connection at all, except the resulting dramatic contrast between, "The future of the unrepentant, God-defying world and the future of the people of God."[4] There is also one other connection. The final glory of the Church will come after the execution of the final judgment; and since it is the final judgment that appears in Isaiah 34, it was most logical that the joy of the saints of God should immediately appear, as indeed they do, right here in Isaiah 35. However, the element of cause and effect is not in the two chapters, but only the element of their near simultaneous timing.

As indication of the many differences of scholars regarding these verses, take that word rendered "rose" (Isaiah 35:1) in our version. Peake gave it as, "the autumn crocus, "or "the narcissus." "The Septuagint (LXX) renders it `Lily,' the Vulgate gives us `Lilium' (the same thing); and the Syriac version translates it `the meadow-saffron.'"[5]
Of course, anyone can see that the exact identity of the flower in this passage is of little, if any, importance.

Rawlinson, as we see it, properly identified this whole chapter as a prophecy of, "The glory of the last times,"[6] and Hailey explained the reasons for doing so, as follows:

"The wilderness through which the redeemed came singing to Zion is not the road from Babylon to Judah, but the spiritual desert which led them into the captivity ... Afterward came the Medo-Persian role and oppression, then Alexander whose role was totally void of spiritual values ... then the Ptolemies, the Syrian Seleucids, the Maccabean wars ... and the Pharisees and Sadducees, religious rulers who corrupted the spiritual life of the nation ... and after them the Romans. It is obvious that the glorious picture in Isaiah 35 was certainly not realized at any time during the period between Babylon and the coming of Jesus Christ. Only a messianic interpretation of the chapter fits the text."[7]
Verse 3
"Strengthen ye the weak hands, and confirm the feeble knees. Say to them that are of a fearful heart, Be strong, fear not: behold your God will come with vengeance, with the recompense of God; he will come and save you."
As Payne wrote, "`Vengeance' today has a negative and unproductive ring about it; but vengeance and recompense belong together. The world cannot be put to rights and the era of peace be brought in without both the banishment and punishment of the wicked, and also the blessing of the `ransomed of the Lord.'"[8]
Certainly, the admonition here for the strong to aid and strengthen the weak and fearful has an application to every age of God's people, whether in the Old Testament or the New Testament. New Testament admonitions on this subject are: 1 Corinthians 3:1; Galatians 6:1; Hebrews 5:12-14; and Romans 15:1. That these verses also had a direct application to the Jews of Isaiah's day is certain; for they apply to every age of God's people.

The big thing that is promised in this passage is, "Your God will come ... and save you." "This is nothing less than an announcement of the Incarnation!"[9] Efforts of some to apply these words in any manner whatever to the Jewish return from captivity were described by the same author as "most inadequate."[10] Barnes denied that the words here have any other explanation than as a reference to the Father; but it was not "The Father," but "The Son" who actually "visited" us from on high and brought redemption to fallen man.

Verse 5
"Then the eyes of the blind shall be opened, and the ears of the deaf shall be unstopped. Then shall the lame man leap as a hart, and the tongue of the dumb shall sing: for in the wilderness shall waters break out, and streams in the desert."
Again, we point out that the great promise in Isaiah 35:4 is, "Behold, your God will come ... and save you." Very well, the people who heard that would wish to know, above everything else, WHEN will it happen? Isaiah 35:5 answers the question. Look at the first word in Isaiah 35:5 and Isaiah 35:6. "THEN," that is, when the "eyes of the blind shall be opened, and the ears of the death unstopped." "When? .... Then," "When the lame man shall leap as a hart, and the tongue of the dumb shall sing!" And when?, pray tell, is that? It is, of course, in the times of the Messiah, for there is not a more Messianic message in the entire Bible than these two verses right here. Commentators of every shade of conviction are unanimous:

"Lowth declared that, "The miraculous works wrought by our blessed Saviour are so clearly specified here (Isaiah 35:5,6) that we cannot avoid making the application. And our Saviour himself has moreover plainly referred to this passage as speaking of him and his works in Matthew 11:4,5".[11] This passage is so accurate a description of what the Messiah, the Lord Jesus Christ did, that it doubtless refers to the miracles which he would perform."[12]
Verse 7
"And the glorying sand shall become a pool, and the thirsty ground springs of water: in the habitation of jackals, where they lay, shall be grass with reeds and rushes."
This language is very similar to the promises in the first few verses of the chapter and carry exactly the same meaning, indicating the contrast between the conditions where men are in rebellion against God and the far better times which result from men's submission to God's will. It is no accident that, all over the world, wherever Christian faith has thrived, there, and there only, have occurred the truly great advancements of human civilizations. If one needs an example of this, try a contrast between Africa and North America.

In this verse, the expression "glowing sand" is given as "mirage" in an alternate reading in the American Standard Version margin; and some scholars prefer that reading. Such a change would not alter the obvious meaning of the passage.

Verse 8
THE HIGHWAY FOR THE REDEEMED
"And a highway shall be there, and a way, and it shall be called the way of holiness; and the unclean shall not pass over it; but it shall be for the redeemed: the wayfaring men, yea fools, shall not err therein. No lion shall be there, nor shall any ravenous beast go up thereon; they shall not be found there; but the redeemed shall walk there: and the ransomed of Jehovah shall return, and come with singing unto Zion; and everlasting joy shall be upon their heads: they shall obtain gladness and joy, and sorrow and sighing shall flee away."
One of the most glorious passages in all the Word of God is these three verses. "The glory of this passage is enhanced, if that is possible, by its setting as an oasis between the visionary waste of Isaiah 34 and the history of war, sickness and folly in Isaiah 36-39."[13]
Another glorious thing about this chapter was pointed out by Kelley who wrote:

"Attention has often been called to the numerous parallels between Isaiah 35 and those found in Isaiah 40-66. The themes shared in common include: (1) the transformation of the desert into a lush oasis at the appearance of God, which appears also in Isaiah 41:17-20; 43:19-21; 51:3,10,11; 55:12:13; (2) the coming of God as a source of comfort and strength, found also in Isaiah 40:9-11; 52:7-10; (3) the restoration to health of the weak and infirm, appearing again in Isaiah 42:16; 61:1; (4) the preparation in the desert of a highway for the redeemed, predicted again in Isaiah 40:3-5; 49:8-11; (5) the joy of the redeemed as they return to Zion, mentioned also in Isaiah 43:5-7; 49:12-13; 51:11."[14]
Important as these comparisons are, Kelley's conclusion is even more important: He wrote, "The close similarities between the two sections argue for a common background and origin." Yes indeed! This is not only "an argument" for a common origin, it is proof of the same; and that proof has been available for all generations and is still so. Near the end of the last century. Dr. George C. M. Douglas published a book in London, entitled "Isaiah One, and his Book One!"[15] It has never been any other way with truly intellectual and thoughtful scholars. It is wonderful to see this same thought in a Broadman Commentary!

How many "ways" are visible in this passage? The answer is, only one. But, does not the text say, "A highway and a way"; and does not that make two? That second "way" which appears here is an error. "A Hebrew word was added by mistake to the first member of the sentence." It does not read like this in many ancient manuscripts and in the Syriac version.[16]
The proof of Lowth's position on this is seen in the manner Jesus Christ treated the teaching here. We already know that Christ, and only Christ, is the Highway of this passage; and yet he did not say, "I am the Highway"; but that "I am the Way" (John 14:6). The truly accurate understanding of the scriptures by Jesus is seen in the difference. For Christ to have said "I am the highway," it might have been interpreted as an implication that there was also another way, or a low way. We have seen that some critics are unwilling to allow the comments of Christ on the Old Testament prophets as the truth, because some of such critics vainly think they are more learned than was Christ; but the truth is, none of them of whom we have ever read, is even in a class with Jesus, but far inferior to him.

"The whole atmosphere of this passage is supernatural."[17] This passage is not referring to any kind of an elevated roadway through a desert, but to the way of Salvation in Jesus Christ. He alone is "the way."

Some of the language here has long been misunderstood. "Wayfaring man, though a fool, shall not err therein" has been thought to mean that even a fool can enter the "Way" without making an error; but what is meant is that, "Fools are not permitted to enter it."[18] The word "fools" here carries a moral rather than an intellectual significance, "Here they stand for the irreligious, and they shall not go to and from in that way of holiness. The English Revised Version (1885) is singularly unfortunate here, since it has been commonly taken to mean that `not even a fool can miss it.'"[19] Throughout the New Testament. the term "fool" always implies wickedness. The foolish builder who built on the sand, the foolish virgins, the rich fool who mistook his stomach for his soul, etc. were always morally deficient persons.

As Hailey summed up the lines about the wayfaring man, though a fool, "The prophet is not saying that the way is so simple that an inexperienced or unlearned person cannot miss it, but that the man who despises wisdom, being wise in evil instead, will not make the mistake of walking in it."[20]
Isaiah 35:10 is the glorious climax of the whole prophecy. Fortunately, we have a New Testament glimpse of some of those redeemed souls coming unto Zion in these words: "Ye are come unto mount Zion, and unto the city of the living God, the heavenly Jerusalem, and to an innumerable host of angels, to the general assembly and church of the firstborn who are enrolled in heaven, and to God the judge of all, and to the spirits of just men made perfect, and to Jesus the mediator of the new covenant, and to the blood of sprinkling that speaketh better things than that of Abel" (Hebrews 12:22-24).

This is not a picture of Jews coming back from Babylon, but a picture of sinners (Jews and Gentiles alike) leaving their sins and coming home to God through Christ. May we come with "songs of everlasting joy" upon our heads, as Isaiah here said. Just think, we are the "heirs of all things through Christ!" As an apostle expressed it, "Eye hath not seen, nor has ear heard, and neither has it entered into the heart of man, the good things that God has prepared for them that love him." (1 Corinthians 2:9). This subject was also covered by Isaiah himself in Isaiah 64:4 and Isaiah 65:17.

This writer once preached a sermon on this chapter; and many details of the occasion have remained in his memory ever since. It was preached outdoors in Bowie, Texas, the night of August 15,1935, the night of that day when Will Rogers and Wiley Post were killed in the "Winnie Mae" in Alaska. The response included W. T. Hamilton, one of the greatest preachers of this century, who was baptized that night at the age of 10. Also another was baptized. He was Mose Fowler, the founder of the city of Stoneberg, Texas, and the man whose oil well, "The Mose Fowler No. 1" brought in the Burkburnett Oil Field in the second decade of this century. It was a producer that yielded 365,000 barrels a day at $3,00 a barrel (and there was no income tax)!

The outline of the sermon, adapted from one originally preached by N. B. Hardeman in the Ryman Auditorium in Nashville was as follows:

THE WAY TO HEAVEN ISA. 35:8
<LINES><MONO>

I. What is that WAY? It is Jesus Christ.

A. John 14:6
B. It is the way of holiness (which is described here).

C. It is the way of eternal life.

II. First, one must come TO that way. No man has ever entered a way

yet without getting TO it first. How does one arrive AT the way?

A. Faith brings one TO it; not INTO it (Romans 10:10).

B. Confession also brings one "to it."

C. Repentance brings one "to it." (Acts 11:18)

III. Then one must ENTER the way. How does one enter Christ?

The Word reveals the answer:

A. Romans 6:3-5
B. 1 Corinthians 12:13
C. Galatians 3:27ff

IV. Then one must continue in the Way, all the way home.

A. Revelation 2:10
B. James 2:21-22
C. 2 Peter 1:6-8SIZE>MONO>LINES>

(The end of Division IV)

36 Chapter 36 

Verse 1
DIVISION V (Isaiah 36-39)
This division is the historical section of Isaiah, corresponding with 2 Kings 18:13-19:37. "Except for Hezekiah's psalm, found only in Isaiah 38:9-20, and for Isaiah's omission of 2 Kings 18:14-16, including part of Isaiah 36:17a, much of the material in this Division coincides almost word-for-word with 2 Kings 18-20."[1]
There are some unanswered questions about variations in these two accounts: (1) Samaria fell in 722 B.C., which was Hezekiah's sixth year (2 Kings 18:10); Sennacherib's invasion of Judah was in 701 B.C., which therefore would have been Hezekiah's 27th year. Isaiah 36:1, however, states that Sennacherib's invasion of Judaea came in the 14th year of Hezekiah. All kinds of "explanations" are proposed by critics, most of them involving emendations in the text, the supposition of errors on the part of editors, co-editors, and redactors, etc., but as Rawlinson pointed out the solution of such problems is "quite impossible to determine except arbitrarily."[2]
We like the bold manner in which Archer handled this problem. He stated that, "The 14th year (Isaiah 36:1) seems to refer to the Second Reign of Hezekiah, that is, the additional span of fifteen years added to the king's life after that deadly illness."[3] Archer did not relate just how he came up with that explanation; but a number of scholars agree that Sennacherib's invasion actually occurred almost exactly in that 14th year following God's fifteen year extension of Hezekiah's life. This makes as much sense as any other "explanation" we have encountered. To us such discrepancies in the Word of God are not a problem. There were various ways in which the kingly reigns of that era were calculated. Furthermore, the other minor discrepancies that trouble some analysts are of little or no importance.

"The difference in the two copies is little more than what has manifestly arisen from the mistakes of transcribers. They mutually correct each other, and most of the mistakes may be perfectly rectified by a collation of the two copies."[4]
As Rawlinson pointed out, "Isaiah wrote the history of the reign of Hezekiah for the general Book of the Chronicles of the Kings of Judah (2 Chronicles 32:32), from which the account in 2Kings is almost certainly taken; and there is a close verbal resemblance"[5] between this section of Isaiah and the passage in 2Kings. Isaiah is evidently the author of both narratives.

Some have been impressed by the fact that there are certain particulars in which the Assyrian inscriptions which have thus far been deciphered differ here and there with the Biblical account of Sennacherib's invasion. As might have been foreseen, those inscriptions make no mention whatever of the loss of 185,000 soldiers on a single night. The Assyrians also might have inflated the number of cities taken and also most probably were in error on other points. We have no patience whatever with scholars who seem to think that the word of Isaiah needs to be confirmed by the boastful, arrogant, and inaccurate monuments erected by some wicked pagan king. Even our own monuments in the U.S.A. are not always correct. In the old Trinity Church Yard at the foot of Wall Street on lower Broadway, New York City, one may read on the monument over the grave of Robert Fulton that he was "the inventor of the steamboat," which he most certainly was NOT, a fact attested by a corrective monument erected by the United States Government in Berea, Kentucky, on which the REAL inventor, a certain John Fitch, is memorialized.

In this light, who should be concerned that Sennacherib's inscriptions in some instances claim that the ruthless invader did some things at Jerusalem which Isaiah's prophecy had foretold that he would not do. All one needs to remember in such an instance is that Sennacherib, am ong other things, was a very wicked man. Any allegation that monuments he erected would always have been truthfully inscribed is a postulation that we cannot possibly accept.

RABSHAKEH THREATENS JERUSALEM (Isaiah 36)
On the "14th year" see the chapter introduction. The invasion of Sennacherib referred to here took place in 701 B.C., at which time the Assyrian ruler did indeed ravage all of the outlying cities of Judaea, laying them waste, depopulating and carrying into captivity their peoples and despoiling them of vast quantities of booty.

It looked as if there would be little or no opposition to him; but suddenly Tirhakah, one of the Ethiopian rulers of Egypt appeared to confront Sennacherib; and that was the principal reason why he wished to bring about the surrender of Jerusalem in order to avoid fighting on two fronts at once. Sennacherib was engaged at the moment in destroying Lachish; and Isaiah 36:1 here states that it was from that city that Sennacherib sent an envoy to demand the surrender of Hezekiah.

Isaiah 36:1-3
"Now it came to pass in the fourteenth year of king Hezekiah, that Sennacherib king of Assyria came up against all the fortified cities of Judah, and took them. And the king of Assyria sent Rabshakeh from Lachish to Jerusalem unto king Hezekiah with a great army. And he stood by the conduit of the upper pool in the highway of the fuller's field. Then came forth unto him Eliakim the son of Hilkiah, who was over the household, and Shebna the scribe, and Joah, the son of Asaph, the recorder."
The narrative in 2Kings points out that Hezekiah had requested this envoy by a message sent to Sennacherib during the siege at Lachish, "I have offended; that which thou puttest on me I will bear" (2 Kings 18:14). Sennacherib demanded and received from Hezekiah 300 talents of silver, and 30 talents of gold, which Hezekiah at great cost had paid. Sennacherib had already carried away over 200,000 captives at the time when he sent this envoy to Hezekiah, which was composed of three men of high rank: Tartan, Rabsaris and Rabshakeh.[6] Rabshakeh, the commanding general of the invading army, seems to have been the most important; at least, he was the speaker and was alone mentioned in this chapter.

Hezekiah responded by sending three important officers of Judah: Eliakim, Shebna, and Joah. It is interesting that Eliakim's replacement of Shebna as the officer over the king's household, as prophesied in Isaiah 22:20-22 had, at this time already occurred, Shebna, at this time being demoted to scribe. "It is also of interest that the spot where this meeting occurred was the very place where Isaiah some forty years earlier had been commanded to meet Ahaz. It was probably on the north side of Jerusalem, not far from the Damascus gate (Isaiah 7:3)."[7] God's message to the king of Judah would be the same as it was then, "Do not fear the Assyrians."

Verse 4
"And Rabshakeh said unto them, Thus saith the great king, the king of Assyria. What confidence is this wherein thou trustest? I say, thy counsel and strength for the warfare are but vain empty words: now on whom dost thou trust, that thou hast rebelled against me? Behold, thou trustest upon the staff of this bruised reed, even upon Egypt, whereon if a man lean, it will go into his hand, and pierce it; so is Pharaoh king of Egypt to all that trust on him. But if thou say unto me, We trust in Jehovah our God: is not that he, whose high places and whose altars Hezekiah hath taken away, and hath said unto Judah and Jerusalem, Ye shall worship before this altar? Now therefore, I pray thee, give pledges to my master the king of Assyria, and I will give thee two thousand horses, if thou be able on thy part to set riders upon them. How then canst thou turn away one captain of the least of my master's servants, and put thy trust on Egypt for chariots and horsemen? And am I now come up without Jehovah against this land to destroy it? Jehovah said unto me, Go up against this land, and destroy it."
This was indeed a master stroke of diplomatic arrogance and intimidation. It was a combination of falsehood, mingled with a few grains of truth. The arrogant offer to provide two thousand horses for Hezekiah, provided that Hezekiah had anybody who could ride them, was the equivalent of the boast of the schoolyard bully who threatened his opponent, saying, "I can whip you with one hand tied behind my back!"

"Say ye now to Hezekiah ..." (Isaiah 36:4). Note that Rabshakeh did not even accord to Hezekiah his rightful title as King, whereas he referred to Sennacherib as "The Great King the King of Assyria," that being the title by which the Assyrian kings referred to themselves.

Evidently, the Assyrians had a thorough intelligence system; because this mention that Hezekiah had tom down Jehovah's altars was a mistaken interpretation of Hezekiah's marvelous reforms. The Law of Moses required that "only at Jerusalem" was God to be worshipped by the Israelites; but, in time, high places and altars had been erected throughout the land. Hezekiah had corrected that apostasy, which is exactly what he should have done; but Rabshakeh supposed that this would have been contrary to God's will.

None of the pagan nations had a religious system that required "one altar only," as did the Jews; and therefore Rabshakeh, having learned that Hezekiah had destroyed some altars (the illegal ones) that were indeed dedicated to Jehovah, he supposed that Jehovah would have been angry with Hezekiah. As Jamieson said, "Some of those altars that Hezekiah destroyed may indeed have been dedicated to Jehovah; but they were worshipped with idols in violation of the Second Commandment."[8] Thus Rahshakeh's argument was totally contrary to the truth.

One thing Rabshakeh was absolutely correct about was the dependability of Egypt!

Notice the bold lie that "Jehovah" had sent him against Jerusalem. Indeed the Assyrians were God's instrument in the reduction of the Northern Israel and many of the adjacent cities to Jerusalem, but we may reject as an arrogant falsehood the proposition that God had commanded Sennacherib to take Jerusalem.

We learn from Isaiah 36:10 that the purpose of Sennacherib was the total destruction and devastation of Jerusalem, despite all of the lying promises he had made when he exacted that scandalously large tribute from Hezekiah. The truth comes out right here.

Verse 11
"Then said Eliakim and Shebna and Joah, Speak, I pray thee unto thy servants in the Syrian language; for we understand it: and speak not to us in the Jews' language, in the ears of the people that are on the wall. But Rabshakeh said, Hath my master sent me to thy master, and to thee, to speak these words? hath he not sent me to the men that sit upon the wall, to eat their own dung, and to drink their own water with you?"
The purpose of Hezekiah's envoys here is plain enough. They did not want the men on the wall to understand the arrogant intimidation in the terrible words of Rabshakeh; and therefore they requested that the message be delivered in the Syrian language. Rabshakeh, fully aware of their purpose, addressed his next taunt to the men on the wall themselves, promising them that, when Sennacherib took over the siege of the city, they would be compelled to eat their own dung and drink their own urine! What a horrible and revolting promise!

Jamieson pointed out that it was not "Syrian" which the Assyrians spoke, but "Aramean."[9]
Verse 13
"Then Rabshakeh stood, and cried with a loud voice in the Jews' language, and said, Hear ye the words of the great king, the king of Assyria. Thus saith the king, Let not Hezekiah deceive you; for he will not be able to deliver you: neither let Hezekiah make you trust in Jehovah, saying Jehovah will surely deliver us; this city shall not be given into the hand of the king of Assyria. Hearken not to Hezekiah: for thus saith the king of Assyria, Make your peace with me, and come out unto me; and eat everyone of his vine, and everyone of his fig-tree, and drink ye every one the waters of his own cistern; until I come and take you away to a land like your own land, a land of grain and new wine, a land of bread and vineyards. Beware lest Hezekiah persuade you, saying, Jehovah will deliver us. Hath any of the gods of the nations delivered his land out of the hand of the king of Assyria? Where are the gods of Hamath and Arpad? Where are the gods of Sepharvaim? and have they delivered Samaria out of my hand? Who are they among all the gods of these countries, that have delivered their country out of my hand, that Jehovah should deliver Jerusalem out of my hand?"
The strategy of Rabshakeh here was to destroy the faith of the people in their king Hezekiah, and in their God Jehovah, and in themselves. If he could have accomplished that, there would not have been very much left for Jerusalem to rely upon. One may only admire the arrogant and skillful verbal assault upon the city.

All the promises about every man eating of his own vine and fig-tree, etc., all but concealed the brutal truth that all of that period of peace would last "only" until Sennacherib carried them away to Assyria (Isaiah 36:17); and even that terrible fate was disguised by the promise that Assyria was a productive and fruitful land "like your own land!" But he did not mention the long lines of captives strung together with hooks and bridles through their noses, ears and lips, or the fact of their ultimate destination in the brickyards, mines, and factories where they would be worked to death, starved to death or beaten to death. What an unconscionable liar Rabshakeh really was?

Note the boast in Isaiah 36:19 that Sennacherib had defeated the gods of Hamath, Arpad and Sepharvaim, along with those of Samaria; but it was not Sennacherib who had won those victories. They belonged to Shalmaneser or Sargon, or Tiglath-pileser III.

Hamath was a city on the Orontes river on the northern border of Israel; Arpad was a citadel on the road between Damascus and Hamath (Jeremiah 49:23); Sepharvaim cannot certainly be identified, but the context indicates that it was in Syria. See The New Bible Dictionary (in loco).

In Isaiah 36:20, Rabshakeh classified Jehovah along with all the other gods of the nations destroyed by the Assyrians, having already stated in Isaiah 36:10 that "Jehovah" had commanded him to destroy Jerusalem, posing in that remark as one who was acting upon Jehovah's orders! As Jamieson said, "This contradicts what was said in Isaiah 36:10. Liars need good memories (which evidently Rabshakeh did not have). He here classes Jehovah with the idols of other lands, and even thinks him to be inferior."[10]
Verse 21
"But they held their peace, and answered him not a word; for the king's commandment was, saying, Answer him not. Then came Eliakim the son of Hilkiah, and Shebna the scribe, and Joah the son of Asaph, the recorder, to Hezekiah with their clothes rent, and told him the words of Rabshakeh."
The rent garments of the three envoys whom the king had sent to receive the communication from Sennacherib's messengers indicate the shameful, tragic nature of the word they brought back. Their king had been insulted, unconditional surrender had been demanded, the captivity of the people had been promised, their God, even the Holy One of Israel, had been blasphemed, Jerusalem had been consigned to the ban and would be totally destroyed. Therefore, in sorrow, disgrace, grief, and the utmost despair, indicated by their rent clothing, these envoys returned to Hezekiah. This was indeed a dark moment in the history of God's chosen people. Under such dreadful circumstances as these, Hezekiah reacted as a believer in Jehovah should have done; and that is fully developed in the next chapter.

37 Chapter 37 

Verse 1
THE THREAT TO JERUSALEM CONTINUED AND CONCLUDED
The first four verses here begin to enumerate the things which Hezekiah did because of the desperate situation that confronted him. His first move was one that indicated his deep distress, repentance and sorrow. He covered himself with sackcloth and went into the temple to pray. He sent Eliakim and Shebna and the elders of the priests all covered with sackcloth to seek out Isaiah and to request his assistance in the prayers for "the remnant that is left."

Isaiah 37:1-4
"And it came to pass when king Hezekiah heard it, that he rent his clothes and covered himself with sackcloth, and went into the house of Jehovah. And he sent Eliakim, who was over the household, and Shebna the scribe, and the elders of the priests, covered with sackcloth, unto Isaiah the son of Amoz. And they said unto him, Thus saith Hezekiah, This day is a day of trouble, and of rebuke, and of contumely; for the children are come to the birth, and there is not strength to bring forth. It may be Jehovah thy God will hear the words of Rabshakeh, whom the king of Assyria his master has sent to defy the living God, and will rebuke the words which Jehovah thy God hath heard: wherefore lift up thy prayer for the remnant that is left."
These words represent a profound change in Jerusalem. The king himself appears as a penitent seeking the aid of God. The sinful party that advocated alliances with Ethiopia and Egypt is nowhere in evidence. Hezekiah now professes to believe what Isaiah for such a long time had been telling him, that only a remnant of Israel would finally be spared.

The reference to children that have come to birth and the absence of strength for them to be born was a well known proverb of a desperate and almost hopeless situation (Hosea 13:13). "Hezekiah rent his clothes in token of the deepest humiliation and distress. He well knew how largely he himself was responsible for the terrible blow"[1] about to fall on the kingdom. He had disregarded God's warning and had gone forward with that Egyptian alliance. He had also turned away from Isaiah; but now in utmost distress he sought him whom he had so long ignored. Note his reference to Jehovah as "thy God," in his words to Isaiah. That does not mean that Hezekiah did not believe in Jehovah, but that he recognized Isaiah as a more faithful follower of Jehovah than Hezekiah had been.

Verse 5
"So the servants of Hezekiah came to Isaiah. And Isaiah said unto them. Thus shall ye say to your master. Thus saith Jehovah, Be not afraid of the words that thou hast heard, wherewith the servants of the king of Assyria have blasphemed me. Behold, I will put a spirit in him, and he shall hear tidings, and shall return unto his own land; and I will cause him to fall by the sword in his own land."
Isaiah did not need to be solicited for prayer on behalf of Jerusalem; he had already been praying and was ready with an answer when Eliakim and Shebna with their delegation arrived. As Douglas pointed out, there were no less than four things which God promised would thwart and prevent Sennacherib's purpose toward Jerusalem. "First, God would put a spirit into him; secondly, he would hear a rumor; thirdly, he would return to his own land; and fourthly, in that land, he would fall by the sword."[2]
"Servants of the king of Assyria ..." (Isaiah 37:6). Hailey tells us that, "The word from which `servants' is here translated is a term of disparagement, a term that Leupold translates as `lads' or `young chaps.'"[3] It leaves us with the thought that, "you boys have not said anything of importance!"

Verse 8
"So Rabshakeh returned, and found the king of Assyria warring against Libnah; for he had heard that he had departed from Lachish. And he heard say concerning Tirhakah king of Ethiopia, He is come out to fight against thee. And when he heard it, he sent messengers to Hezekiah, saying, Thus shall ye speak to Hezekiah king of Judah, saying, Let not thy God in whom thou trustest deceive thee, saying, Jerusalem shall not be given into the hand of the king of Assyria. Behold, thou hast heard what the kings of Assyria have done to all lands, by destroying them utterly: and shalt thou be delivered? Have the gods of the nations delivered them, which my fathers have destroyed, Gozan, and Haran, and Rezeph, and the children of Eden that were in Telassar? Where is the king of Hamath, and the king of Arpad, and the king of the city of Sepharvaim, of Hena, and Ivvah?"
One of the unresolved questions mentioned in the introduction to Isaiah 36 concerns the Tirhakah mentioned here in Isaiah 37:9. Some say he was too young to have led an expedition against Sennacherib at this time, being only about ten years of age; but there is too much ignorance of the whole political picture of that period of history, and there is too much ignorance about Tirhakah himself (Does this name refer to a dynasty rather than to an individual?) for anyone to be troubled by such speculations. As Hailey said, "Until contrary evidence is provided, we will assume that Tirhakah was of sufficient age to have led an army against Sennacherib."[4]
This message from Sennacherib was little more than a somewhat extended repetition of the message he had already sent to Hezekiah by Rabshakeh. He did mention a few more cities that had fallen to previous Assyrian kings, such as Gozan, one of the towns to which the Assyrians had deported some of the Northern Israelites (2 Kings 17:6). Haran was located on a tributary to the Euphrates river and was prominent in Jewish history; for that was where Abraham settled when he left Ur of the Chaldees; there Terah died; and there the Word of God came the second time to Abraham. There both Isaac and Jacob received their wives. Eden was an important city that had supplied the kings of Damascus, of whom Amos prophesied that, "God would cut off the inhabitants from the valley of Aven, and him that holdeth the scepter from the house of Eden; and the people of Syria shall go into captivity" (Amos 1:5). The Assyrian kings indeed had been God's instrument in the fulfillment of Amos' prophecy.

Kelley noticed that this message was delivered both orally and by letter,[5] that being apparently the principal difference between them.

Verse 14
"And Hezekiah received the letter from the hand of the messengers, and read it; and Hezekiah went up unto the house of Jehovah, and spread it before Jehovah. And Hezekiah prayed unto Jehovah, saying, O Jehovah of hosts, the God of Israel, that sittest above the cherubim, thou art the God, even thou alone, of all the kingdoms of the earth; thou hast made heaven and earth, Incline thine ear, O Jehovah, and hear; Open thine eyes, O Jehovah, and see; and hear all the words of Sennacherib, who hath sent to defy the living God. Of a truth, Jehovah, the kings of Assyria have laid waste all the countries, and their land, and have cast their gods into the fire: for they were no gods, but the work of men's hands, wood and stone, therefore they have destroyed them. Now therefore, O Jehovah our God, save us from his hand, that all the kingdoms of the earth may know that thou art Jehovah, even thou only."
Hezekiah's spreading out Sennacherib's letter in the temple was "a symbolical action" representing his prayer to Jehovah.[6] It should not be thought of as the kind of worship seen in the prayer-wheels of the Buddhists, and the petitions written on pieces of paper and attached to sacred trees.

Hezekiah's prayer here is a model in some ways. It acknowledged that Jehovah is over all nations and all men, the creator of heaven and earth, and that in him only is salvation. The basis of his petition, moreover is directed toward the benefit of all the nations of the earth, that they might know the one true God, and it is not marked by the narrow object of what would benefit Israel only. As Archer said, "He grounded his petition upon the need for the vindication of God's glory, not upon his own personal need, or that of his people; because he realized they little deserved divine favor."[7]
Verse 21
"Then Isaiah son of Amoz sent unto Hezekiah, saying, Thus saith Jehovah, the God of Israel, Whereas thou hast prayed to me against Sennacherib king of Assyria, this is the word which Jehovah hath spoken concerning him: The virgin daughter of Zion hath despised thee; the daughter of Jerusalem hath shaken her head at thee. Whom hast thou defied and blasphemed? and against whom hast thou exalted thy voice and lifted up thine eyes on high? even against the Holy One of Israel. By thy servants hast thou defied the Lord, and hast said, With the multitude of my chariots am I come up to the height of the mountains, to the innermost parts of Lebanon; and I will cut down the tall cedars thereof; and I will enter into its farthest height, the forest of its fruitful field; I have digged and drunk water, and with the sole of my feet will I dry up all the rivers of Egypt."
This paragraph is only part of the message that Isaiah sent to Hezekiah, giving the answer of the Lord to Hezekiah's prayer. Note that the reason for God's favorable answer was based upon Hezekiah's earnest prayer against Sennacherib.

The whole substance of God's answer may be seen at once in the fact of the daughters of Zion and of Jerusalem shaking their heads and despising Sennacherib. The rest of the paragraph deals largely with God's acknowledgment of the arrogant and sinful ambition and boasting of the Assyrian invader.

Such expressions as "the virgin daughter of Zion," are not references to the moral excellence of the people. "They mean that the city, or cities, referred to have not been conquered, or raped, by a conqueror."[8]
The last verses here are a continuation of the boastful threats of Sennacherib. He brags about what he has done and will do! He will even dry up all the rivers of Egypt with the sole of his feet. What a terror he is to the people of all nations. There is an amazing amount of truth in what this beast of a heathen was saying. As a matter of fact, no other nation of human history ever surpassed the sadistic cruelty and ruthless passion for destruction that marked the ravages of Assyria. They were referred to throughout the world as "the breakers." The monuments they left behind show how they gloried in the suffering of their captives and the injustices heaped upon the helpless people by their wicked conquerors. It is amazing that God tolerated their existence as a world power as long as he did. Such merciless behavior on their part deserved the sentence that God executed upon them as foretold in the prophecy of Nahum.

Verse 26
"Hast thou not heard how I have done it long ago, and formed it of ancient times? now have I brought it to pass, that it should be thine to lay waste fortified cities into ruinous heaps. Therefore their inhabitants were of small power, they were dismayed and confounded; they were as the grass of the field, and as the green herb, as the grass on the housetops, and as a field of grain before it is grown up. But I know thy sitting down, and thy going out, and thy coming in, and thy raging against me. Because of thy raging against me, and because thine arrogancy has come up into mine ears, therefore will I put my hook in thy nose, and my bridle in thy lips, and I will turn thee back by the way by which thou camest."
"Hast thou not heard how I have done it long ago ..." (Isaiah 37:26). "Jehovah is here the speaker";[9] and the message is addressed to Sennacherib. He is not to believe for a moment that his conquests were due to any special ability on his part, but to the fact that God was merely using him as an instrument, such as a saw, or a razor, and that his conduct was so offensive to God that he would be sorely punished and that God would use another instrument to punish him, and that he would be rewarded with the same kind of cruel and inhumane punishment he had so ruthlessly meted out to his unfortunate victims.

Douglas pointed out that, "Isaiah 37:29 here is God's explanation a little more fully of what he had already prophesied in Isaiah 37:7."[10] As we have frequently observed this procedure of adding details with each subsequent mention of prophesies or commandments in the word of God is followed throughout the Bible.

"I will put my hook in his nose ..." (Isaiah 37:29).. Assyrian sculptures represent both captives and beasts as being led in this manner."[11] Some of these ancient sculptures may be seen at a place called, "Khorsabad, where captives are led before the king by a cord attached to a hook or ring passing through the underlip, the upper lip, or the nose."[12] The ear was also used for such purposes. Archer noted that animals, especially bulls, were led in this manner, and that God here promised to humiliate Assyria by treating her like a wild beast, "And compelling her to return home with her objectives unrealized."[13]
Verse 30
"And this shall be the sign unto thee: ye shall eat this year that which groweth of itself, and in the second year that which springeth of the same; and in the third year sow ye, and reap, and plant vineyards, and eat the fruit thereof. And the remnant that is escaped of the house of Judah shall again take root downward, and bear fruit upward. For out of Jerusalem shall go forth a remnant, and out of mount Zion they shall escape. The zeal of Jehovah of hosts will perform this."
Dummelow's explanation of these verses is as follows:

"This year, the year of the invasion, since the harvest has been destroyed they must eat of the aftergrowth (the volunteer production). Since they have not been able to sow this year, next year they must also depend upon what grows of itself, but the year after, they will be able to sow and reap freely, for the land will be free from enemies."[14]
"It is evident here that the person addressed has been changed from Sennacherib to Hezekiah. Such transitions without a clear indication of them are common in this prophecy."[15]
Archer observed that this promise of the restoration of suburban Jerusalem was fulfilled during, "The 113-year interval that elapsed before Jerusalem fell to the Chaldeans."[16] "The blessing of God was upon them, and in a short time, Judah recovered her ancient vigor and was able to extend her dominion over nearly all of the old Israelite territory."[17]
Despite this, however, there is a frightening and ominous note here in Isaiah 37:32 where "the remnant" is repeatedly mentioned. It is a warning that the punishment of Judah is yet destined to fall upon the city, that it will be sacked and devastated, and that "only a remnant" will be preserved. Historically, Judah paid little or no attention to this warning.

Verse 33
"Therefore thus saith Jehovah concerning the king of Assyria, he shall not come unto this city, nor shoot an arrow there, neither shall he come before it with shield, nor cast up a mound against it. By the way that he came, by the same shall he return, and he shall not come unto this city, saith Jehovah. For I will defend this city to save it, for mine own sake, and for my servant David's sake."
This is a prophecy that, "Sennacherib, after meeting the Egyptians under Tirhakah at Eltekeh, would not return to renew the siege of Jerusalem, but would flee homeward by the shortest route possible."[18] We believe that this prophecy was fulfilled exactly as indicated here. We are aware that some have tried to contradict this by inscriptions deciphered from ancient Assyria; but, as stated above, no Christian should allow Satan to contradict the word of God with any kind of inscription ordered by any unqualified son of the Devil such as Sennacherib.

Verse 36
"And the angel of Jehovah went forth, and smote in the camp of the Assyrians a hundred and four score and five thousand; and when men arose early in the morning, behold, they were all dead bodies. So Sennacherib king of Assyria departed, and went and returned, and dwelt at Nineveh. And it came to pass that as he was worshipping in the house of Nisroch his god, that Adrammelech and Sharezer his sons smote him with the sword; and they escaped into the land of Ararat. And Esar-haddon his son reigned in his stead."
Scholars make a point that the actual assassination of Sennacherib took place in 681 B.C., some twenty years after the events of this chapter; but, if this is indeed accurate, it does not contradict what is said here. The text merely states that "it came to pass."

Tradition has a story that these two sons of Sennacherib who murdered him lived to found substantial dynasties in Armenia. Nothing is known of their motives for murdering their father, but it was evidently not for the sake of succeeding him in the throne. The identity of what god Sennacherib claimed and which he was in the act of worshipping when they killed him is not positively identified. "Nisroch might have been the title of some better-known deity."[19]
Homer Hailey's summary of this section is excellent:

"It is not impossible for Isaiah himself to have added this historical section. If he began his prophetic work at age 30, he could have lived unto the murder of Sennacherib, which was about sixty years from the beginning of Isaiah's ministry. The account was probably added as Isaiah edited his book before his death. Two facts stand out clearly: (1) Through Isaiah, God declared what he would do, and (2) he did it; but how quickly was this remarkable deliverance forgotten by Manasseh, Hezekiah's son, who was one of the most wicked kings of Judah!"[20]
Some love to speculate with regard to just how "the angel of the Lord" executed so many men so quickly. No dogmatic answer is possible; but Barnes pointed out that God usually employed natural means in achieving many of his great miracles, as, for example, in the instance of the "strong wind" that rolled back the waters of the Red Sea, or the terrible hail as one of the plagues in Egypt (Exodus 9:22-25). His conclusion was that, "The most satisfactory explanation is that it was a great storm of hail, with thunder and lightning ... This description in its suddenness, its terror, and its ruinous effects accords more nearly with the account of the destruction than any other speculation that has been made."[21]
38 Chapter 38 

Verse 1
This chapter has the account of the fatal illness survived by Hezekiah and of God's 15-year extension of his life, and also the record of the Psalm which Hezekiah wrote in commemoration and thanksgiving for the event.

Isaiah 38:1
"In those days was Hezekiah sick unto death. And Isaiah the prophet the son of Amoz came to him and said unto him; set thy house in order, for thou shalt die, and not live."
"In those days" (Isaiah 38:1) does not fix the date of Hezekiah's illness; and, consequently, there are diverse opinions as to when this event occurred. Kelley pointed out that it "is very difficult"[1] to fix the date, but thought it might be around 705 B.C. Hailey gave the date as "701 B.C."[2] Rawlinson noted that, "The illness of Hezekiah is fixed by Isaiah 38:5 here and 2 Kings 20:6 to the fourteenth year of his reign, or B.C. 714."[3] Adam Clarke listed 713 B.C. in the margin of his commentary on this verse;[4] and Cheyne wrote that, "Since, according to 2 Kings 18:2, Hezekiah reigned 29 years, his illness must have occurred in his fourteenth year, and must have synchronized, or nearly so, with the invasion of Sargon."[5]
There is too much uncertainty as to when the beginning and ending of the reigns were calculated for some of the kings mentioned in Isaiah to allow dogmatic conclusions to carry very much weight. There is also the possibility mentioned by several that God actually extended Hezekiah's life somewhat longer than the fifteen years promised here. There is also the question of the overlapping of reigns in certain cases. See the Introduction. Another possibility, already mentioned earlier is that Hezekiah calculated the latter part of his reign, after the extension of his life, as a "Second Reign." We do not pretend to have an adequate solution of this problem.

Verse 2
"Then Hezekiah turned his face to the wall, and prayed unto Jehovah, and said, O Jehovah, I beseech thee, how I have walked before thee in truth and with a perfect heart, and have done that which is good in thy sight. And Hezekiah wept sore."
Hezekiah's turning his face to the wall, "Resembles that of Ahab (1 Kings 21:4); but the spirit is wholly different."[6] Ahab turned away to the wall for a sullen pout; but Hezekiah did it for privacy and to collect his thoughts for the prayer.

Josephus tells us that the reason for Hezekiah's bitter weeping was due to the "Knowledge that he was childless and the thought of his leaving the kingdom without a son to succeed him. So the king was in great dread, and in terrible agony at this calamity."[7]
Jamieson commented, "How often do our wishes when gratified prove curses"![8] Hezekiah lived to have a son, Manasseh, (2 Kings 21:1), by all standards the most wicked and evil of all the kings of Judah, whose reign ended with the overthrow of the kingdom and the deportation of the people to Babylon.

Verse 4
"Then came the word of Jehovah unto Isaiah, saying, Go, and say to Hezekiah, Thus saith Jehovah, the God of David thy father, I have heard thy prayer, I have seen thy tears: behold, I will add unto thy days fifteen years. And I will deliver thee and this city out of the hand of the king of Assyria; and I will defend this city."
The parallel account in 2 Kings 20:4 reveals that Isaiah left Hezekiah and was on the way to departing from the palace, being as far as the middle court, when the Word of God came to Isaiah again, instructing him to reveal that the Lord had heard his prayers and was extending his life by some fifteen years. "So swiftly does God answer the prayer of faith!"[9] From this we may conclude that God approves of our prayers for health, for life and for strength.

As Douglas commented, this great prayer of Isaiah, "May be ranked with Abraham's intercession for Sodom, with Elijah's prayer for rain, and with the Syrophoenician's pleading with the Saviour for her daughter."[10]
Notice that the disease that threatened Hezekiah was a fatal malady; yet Hezekiah did not fail to pray. We believe that Christians today, due to the increase of knowledge, appear to settle such matters without regard to God, much in the same manner that a deacon in Bakersfield, California, once prayed for a patient diagnosed as being terminally with cancer, praying, in substance, as follows: "God, we know there's nothing you can do for him, but if possible help him to be easy in his last days!" To us, such a prayer approaches blasphemy. This writer has definite knowledge of a man from Moundsville, West Virginia, who was diagnosed as having "inoperable cancer of the trachea" by seven of the leading surgeons in Washington, D.C., whose principal physician was Dr. James Jerry McFarland, a noted surgeon in that city. That man was given a maximum life expectancy of six months, but eight years later he walked into Dr. McFarland's office completely whole. He said that God healed him. This report, incidentally was reported in the American Medical Journal (approximately 1955).

As Jamieson correctly commented: "At this point, Isaiah 38:21,22 would normally have appeared in the narrative; but Isaiah placed them later in order not to interrupt the message of God."[11]
Verse 7
"And this shall be the sign unto thee from Jehovah, that Jehovah will do this thing that he hath spoken: behold, I will cause the shadow on the steps, which is gone down on the dial of Ahaz with the sun, to return backward ten steps. So the sun returned ten steps on the dial whereon it was gone down."
The account in 2Kings mentions that it was by the specific request of Hezekiah that this sign was given in preference to a sign in which the shadow on the dial would have advanced ten steps. We receive this as an astounding miracle, wrought by the power of God himself, a miracle that is in every sense equal to that of Beth-horon (Joshua 10:12-15). All that we wrote in connection with that miracle is also applicable here. See my commentary on Joshua, pp, 110-113.

We are not interested in the learned dissertations by men explaining `why they cannot believe this.' Since when did unbelief ever need an explanation? Christ has already explained it. "Men have loved darkness rather than light because their deeds are evil" (John 3:19). As to `how' God performed this wonder, no man may claim to know. Given the fact that it was God who intervened here, where is there any problem? Is anything too hard for God?

We fully agree with Douglas on this. He said, "The attempts to explain the going back of the shadow by a parhelion (mock sun), or by an eclipse, or refraction have been utterly unsuccessful. Those who do not reject the narrative as a falsehood, nor explain it as a conjurer's trick, must accept it as a miracle."[12]
Verse 9
"The writing of Hezekiah king of Judah, when he had been sick, and was recovered from his sickness."
As Cheyne said, "There is nothing to deny the authenicity of this psalm of Hezekiah, as Dillman and Delitzsch, among our latest great critics, agree."[13] The same author also called the psalm recorded here, "a peculiarly sweet and plaintive specimen of Hebrew psalmody."

After recovering from his sickness, Hezekiah remembered his emotions and feelings as he lay upon what he believed would be his death-bed and incorporated them into the following song.

Verse 10
"I said, In the noontide of my days, I shall go into the gates of Sheol;

I am deprived of the residue of my years.
I said, I shall not see Jehovah, even Jehovah in the land of the living:

I shall behold man no more with the inhabitants of the world.

My dwelling is removed, and is carried away from me as a shepherd's tent;

I have rolled up, like a weaver, my life; he will cut me off from the loom:

From day even to night wilt thou make an end of me."

This is the first of four stanzas that are thought to be discernible in this little psalm. "In the first two, the king is looking forward to death, and the thought is mournful; but in the last two he has received the promise of recovery, and he pours out his thanksgiving."[14] It is of interest that the metaphors used here, namely, that of the removal of a shepherd's tent, and that of being cut out of the loom and folded up, both carry the thought that death is not the end of everything. "The idea here is that his dwelling would be transferred from one place to another. He would continue to exist, but in another place, just as the shepherd would remove his tent from one place to another, but still live in it."[15]
Verse 13
"I quieted my self until morning; as a lion, so he breaketh all my bones:

From day even to night wilt thou make an end of me.
Like a swallow or a crane, so did I chatter; I did moan as a dove; mine eyes fail with looking upward:

O Lord, I am oppressed, be thou my surety?"

The big thing here is that even in the gates of death, Hezekiah asked that God would be his surety. The chattering and the moaning may refer to the incoherent speech of those who are delirious and the groans of those violently :

Verse 15
"What shall I say? he hath both spoken unto me, and himself hath done it:

I shall go softly all my years because of the bitterness of my soul.
O Lord, by these things do men live;

And wholly therein is the life of my spirit:

Wherefore recover thou me, and make me to live.

Behold, it was for my peace that I had great bitterness:

But thou hast in love to my soul delivered it from the pit of corruption;

For thou hast cast all my sins behind thy back."

The thought here is not too clear, other than the change of attitude. God has now assured Hezekiah of extended life, and in gratitude, and penitence he confesses his sins and acknowledges that God "in love" has rescued him. Kidner notes that, "The awkwardness of the Hebrew here suggests a damaged text, on which the ancient versions and the scrolls have no unanimity."[16]
The mention of God's putting Hezekiah's sins behind his back, does not mean that God forgave them, but that for the time present he was "passing over" them as in Romans 3:25.

Verse 18
"For Sheol cannot praise thee, death cannot celebrate thee:

They that go down into the pit cannot hope for thy truth.
The living, the living, he shall praise thee, as I do this day:

The father to the children shall make known thy truth.

Jehovah is ready to save me.

Therefore we will sing my songs with stringed instruments

All the days of our life in the house of Jehovah."

The theme here is rejoicing over the recovery which came from the special blessing of the Lord. The language used in portions of this little hymn suggests that it was used in the temple services, or at least, that Hezekiah might have composed it with such a usage in view.

The final two verses here have the same information that appears in the narrative in 2Kings, only there, it appears in a different sequence. We have already noted that Isaiah's probable reason for this different arrangement was that of avoiding an interruption of the message of God. We like Douglas' comment on this. he wrote:

"Ingenious scholars, whose aim is to present us with the text as they think Isaiah should have written it, are pretty well agreed that there is a dislocation here, and that these last two verses ought to have come earlier, perhaps between Isaiah 38:6-7; and they compare the order in the book of Kings."[17]
It has been almost a century since Douglas wrote this; but he here pointed squarely to the great passion of countless critical commentators of our own times, whose comments are much preoccupied with telling us what they believe the prophet thought, or what he meant. We care absolutely nothing for any of that kind of "guessing" on the part of men who have absolutely nothing on earth to go by except their own imaginations. The text is what God has given us; if we learn anything at all from the Bible, it must be found in the text, not in the imaginations of men who, at their very best are ignorant, and who at the worst are servants of Satan himself.

There is no reason whatever for denying that Isaiah wrote both accounts, the one in 2Kings, and the one here. Why should Isaiah have consulted any other person, or writing, except himself and his own notes on what happened. Was he not the one who prescribed the poultice of figs?

Verse 21
"Now Isaiah had said, Let them take a cake of figs, and lay it for a plaster upon the boil, and he shall recover. Hezekiah also had said, What is the sign that I shall go up to the house of Jehovah?"
This injection of some pertinent fact into a narrative subsequently to its actual chronological occurrence is a typical feature of the Word of God from Genesis to Revelation. As an example, in Jonah, after the men cast lots and charged him with being the cause of the danger they were in, learned that Jonah was a follower of Jehovah; "Then, the men were exceedingly afraid, and said unto him, What is this that thou hast done? For the men knew that he was fleeing from Jehovah, because he had told them" (Jonah 1:10). Thus there appears here a fact that the mariners had learned at the time of Jonah's taking passage on the ship of Tarshish.

The fact that dried figs were used in the medical practice of the ancients is confirmed by both Roman historians, Pliny, and Celsus.[18] The significance is that natural means were frequently utilized by the Lord in the performance of those wonders with which the Bible is filled.

The additional information provided in these last two verses was summarized thus by Dummelow: "The remedy for the king's disease was suggested by Isaiah, and the sign was given at the king's request."[19]
In this connection, even during the charismatic age of the church when elders endowed with the gift of healing, prayed for the sick, they also anointed the sufferer with oil, as in James 5:13-15.
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Verse 1
Here we have the conclusion of the historical section, relating Hezekiah's vanity in the display of his wealth to Merodach-Baladan's ambassadors, the Lord's rebuke through Isaiah, and the predictive prophecy that Babylon would be the power that would capture Jerusalem, loot the city, and deport the royal family to Babylon. The short chapter ends with the submissive resignation of Hezekiah to the fate of his beloved city and the personal rejoicing that he would not live to see the disastrous prophecy fulfilled. Also, he found great comfort in the assured time-lapse before the promised fulfillment of it.

The great thing in the chapter, of course, is the clear, graphic prediction of the Babylonian captivity, which in consideration of Isaiah's oft-repeated mention of "the remnant" that would return, conclusively shows that this prophecy of the Babylonian captivity had long been anticipated; but only here is it boldly and emphatically declared. To be sure, many critical writers refuse to admit that Isaiah wrote this; but as Rawlinson pointed out, this denial is caused, "Solely by their reluctance to admit that a prophet could predict the subjugation of Judah by Babylon more than a century before the event."[1] The judicial darkening of the human intelligence is clearly visible in such illogical unwillingness to see predictive prophecy here. The prophecy is wedged into the historical situation so skillfully, carries so many dramatic particulars, and so certainly belongs to the century preceding the events prophesied, that there cannot possibly be any reasons whatever for alleging that the prophecy is a "post eventum" prediction.

As Hailey suggested, the only difficult thing about this chapter is the problem of dating it. Rawlinson set it in the year 714 B.C.[2] Cheyne located it in the era of Sargon's invasion;[3] D. J. Wiseman placed it in the year 705 B.C.[4] We fully agree with Hailey who wrote that, "Determining dates for events in this chapter is beyond our ability."[5] Nevertheless, it is appropriate to ask, "What difference does it make"? We are certain of the approximate time, and the exact date makes no difference at all.

Despite the uncertainty regarding the exact dates involved here, there are a few facts which we believe shed light on exactly why this uncertainty persists. There is hardly any event in these historical chapters that can be nailed down chronologically with absolute certainty.

"Merodach-baladan, the son of Baladan, king of Babylon ..." (Isaiah 39:1). Cheyne believed that there were two monarchs of this name, one ruling in the period of Sargon's invasions of Judah, and the other during the period of Sennacherib's invasions. "Merodach-baladan was not an uncommon name of Babylonian kings."[6] Thus, there is the problem of just "which" Merodach-baladan sent this embassy to Hezekiah. Furthermore, Merodach-baladan's kingship of Babylon was ended in 710 B.C., when Sargon removed him.[7] It should be noted in this connection that our text flatly declares that Merodach-baladan was "king of Babylon."

Now, take the reign of Hezekiah. Neither the beginning of it, nor the end of it, is actually dated in scripture. "It seems best to assume that Hezekiah was co-regent with Ahaz from circa 729 B.C., becoming sole king circa 716 B.C."[8]
The end of Hezekiah's reign is just as uncertain. "His son Manasseh was probably, "Co-regent with him from 696 to 686 B.C."[9]
Even the invasions of Judah are not at all certainly documented as to their dates. In fact, Sargon, in inscriptions claims to have conquered Judah, but the Bible makes no mention of such a conquest.

In view of all these facts, there is little wonder that scholars do not know exactly what date to assign to some given event in these chapters. For example, in the "sixth year of the reign" of some monarch means nothing at all unless the knowledge of just "when" that reign started is also available.

After all, the big thing here is not exactly when the events of this chapter occurred, but that they did occur; and that they precipitated the great prophecy of the Babylonian captivity of Israel. Here we turn our attention to the text itself.

Isaiah 39:1-2
"At that time Merodach-baladan, son of Baladan, king of Babylon, sent letters and a present to Hezekiah; for he heard that he had been sick, and was recovered. And Hezekiah was glad of them, and showed them the house of his precious things, the silver, and the gold, and the spices, and the precious oil, and all the house of his armor, and all that was found in his treasures: there was nothing in his house, nor in all his dominion, that Hezekiah showed them not."
The proper understanding of what happened here must be derived from what is recorded in 2 Chronicles 32:25,26. After his illness, "Hezekiah rendered not again according to the benefits done unto him; for his heart was lifted up: therefore there was wrath upon him, and upon Judah and Jerusalem. Notwithstanding Hezekiah humbled himself for the pride of his heart, both he and the inhabitants of Jerusalem, so that the wrath of Jehovah came not upon them in the days of Hezekiah."

Hailey's comment here is appropriate:

"Hezekiah's ancestor, David, had yielded to the lust of the flesh; and Solomon had yielded to vanity and pomp; and now Hezekiah, one of Judah's most admired kings, had yielded to flattery and pride. The flesh is terribly weak."[10]
Human beings are simply not structured to be rulers. The old proverb that "Power corrupts; and total power corrupts totally" has grown out of the distilled experience of mankind throughout the ages.

The flourishing state of Hezekiah's treasury cannot help us with the problem of the date, because, his treasury was full, not only before Sennacherib exacted that huge tribute, but again after the recovery of all that loot and more upon the death of the Assyrian army.

Before leaving these two verses, it should be noted that the occasion of this visit from Babylon was the recovery of Hezekiah, also an inquiry into that astronomical miracle which had accompanied it (2 Chronicles 32:31). This strongly indicates that the miracle was not a worldwide event, but one localized in Jerusalem. Behind this, however, the scheme of the Babylonian monarch to form an alliance with Hezekiah looms as the principal reason for the visit.

Verse 3
"Then came Isaiah the prophet unto king Hezekiah, and said unto him, What said these men? and from whence came they unto thee? And Hezekiah said, They are come from a far country unto me, even from Babylon. Then said he, What have they seen in thy house? And Hezekiah answered, All that is in my house have they seen: there is nothing among my treasures that I have not showed them."
It seems nearly incredible that Hezekiah should have been so naive as to have turned his palace wrong-side out to display it to any foreign power, much less to one such as Babylon. There seems to be a very pleased vanity exhibited by Hezekiah here as he tells Isaiah that "This embassy has come all the way from Babylon to see me!" "Thus the faith of Hezekiah, proof against the heaviest blows, melts at the touch of flattery; and the world claims another victim by its friendship."[11]
Verse 5
"Then said Isaiah unto Hezekiah, Hear the word of Jehovah of hosts: Behold the days are coming, when all that is in thy house, and that which thy fathers have laid up in store until this day, shall be carried to Babylon: nothing shall be left, saith Jehovah."
As Rawlinson observed that, "Concerning the exact times and seasons, the prophets generally knew nothing. They were mouth-pieces to deliver the Divine will. They were not keen-witted politicians, forecasting results by the exercise of sharpsightedness and sagacity."[12]
No human wisdom could have supplied such information as this to Isaiah. Babylon, at the time of this prophecy, was a rebellious portion of the Assyrian Empire; and it would be only a few years until Esarhaddon, the son of Sennacherib, would be on the throne of Babylon. What an unlikely prophecy this must have appeared to be! Nevertheless, in about 120 years, all of this prophecy was completely fulfilled in Babylon's rape of Jerusalem and the deportation of the royal family first, and later, the whole population to Babylon.

As Jamieson pointed out this is "the very first place in the Bible where the place of Israel's punishment is announced."[13] It is particularly important, however, that this is by no means the first prophecy of Israel's being plucked off of `their land.' Moses prophesied, "Ye shall be plucked off the land; and Jehovah will scatter thee among all peoples" (Deuteronomy 28:63,64). Ahijah prophesied against Jeroboam: "Jehovah will root up Israel out of this good land which he gave to their fathers, and will scatter them beyond the River, because they have made their Asherim, provoking Jehovah to anger" (1 Kings 14:15). "Therefore will I cause you to go into captivity beyond Damascus, saith Jehovah, whose name is the god of hosts" (Amos 5:27). Here, at last in the prophecy of Isaiah, God finally revealed the very city into which Israel would be carried captive. Although it had been known from the beginning by the Father that Babylon would be the place of Israel's captivity, it was only in this chapter that God at last revealed it through Isaiah. Yet, it is clear enough that "Babylon" was actually intended in those other prophecies.

Verse 7
"And of thy sons that shall issue from thee, whom thou shalt beget, shall they take away; and they shall be eunuchs in the palace of the king of Babylon."
This is good news and bad news combined. The good news is that Hezekiah would not die childless as he had feared; but the bad news was the prophetic fate of his sons. The prospect of their being eunuchs in the place of the king of Babylon was indeed a terrible destination. Furthermore, Manasseh who would succeed him in the throne was indeed an evil son of the devil until near the very end of his life.

In the Book of Daniel, we read that, "Among the princes of Judah were Daniel, Hananiah, Mishael, and Azaraiah; and the prince of the eunuchs gave names unto them (Daniel 1:6,7). It was usually true in that era that "eunuchs" were men who had been emasculated; and although it was also true that sometimes "eunuchs" were "officers of the king." This was by no means true of the princes of Judah in Babylon. They were not officers of the king, but captives; and here, they even endured the humiliation of having their names changed. We not only agree with Culver that, "There is a great possibility that Daniel and his friends were emasculated,"[14] but we, through the influence of Isaiah's prophecy here, believe that that is the only proper understanding of the fate of those princes of the royal household of Judah. Many agree with this interpretation. "The descendants of Hezekiah, rather than his actual sons, seem to be intended here; and the fulfillment of this prophecy is to be found in Daniel 1:3, where certain of `the king's seed' are mentioned among the Israelites who served as eunuchs in the palace of Nebuchadnezzar."[15]
Verse 8
"Then said Hezekiah unto Isaiah, Good is the word of Jehovah which thou hast spoken. He said moreover, For there shall be peace and truth in my days."
In 2 Chronicles 32:26, we learn that, "Hezekiah humbled himself for the pride of his heart, both he and the inhabitants of Jerusalem, so that the wrath of Jehovah came not upon them in the days of Hezekiah." This information was also, in all probability, imparted to Hezekiah at the same time with the message here; and it was for this that Hezekiah was especially glad.

We deeply appreciate the discernment of Kidner who saw in this little chapter the explanation of the rest of the great Prophecy of Isaiah:

"To Hezekiah there was comfort in the postponement of the disaster awaiting Israel, but not to Isaiah. Evidently, he took this burden home with him, and so lived under its weight that when God spoke to him again it was to one who in spirit had already lived long years in Babylon (Isaiah 40:2), and who could speak "to the heart" of a generation of exiles yet to be born."[16]
Here then, is the explanation of Isaiah's focus upon the problems of later generations featured in the next division of his prophecy.

Some have read a certain trait of selfishness into Hezekiah's words of thankfulness here; but we believe Dummelow was correct in the statement that, "On the contrary, his spirit at this time seemed rather to have been one of humble contrition."[17]
(The end of Division V.)
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Verse 1
INTRODUCTION TO DIVISION VI (Isaiah 40-66)
Our introduction to the whole prophecy is also applicable here; but due to the flood of critical comments to the effect that this division is utterly unlike Isaiah and that it comes from a different author who lived a century or more after Isaiah's times, we shall address the question again, hopeful that new light can be shed upon the alleged problem.

It is our unwavering conviction that all of the prophecy in our version which is ascribed to Isaiah was indeed written by him, the fact being that no one except Isaiah could possibly have written a line of it. Why do we believe this?

I. The inspired writers of the New Testament quoted from this last section of Isaiah no less than thirty-seven times, almost always making specific mention of the prophet Isaiah as the author of the passage quoted. Here is the real evidence on the authorship of this prophecy, as contrasted with the fembu advocated by the critics. Who were those New Testament writers: Matthew, Mark, Luke, John, Peter and Paul? They were the Holy Apostles of the Son of God, to whom Jesus Christ promised that the Holy Spirit would guide them "into all truth." We believe this! Here is an analysis of their quotations from this last Division of Isaiah:

NEW TESTAMENT QUOTATIONS
BY THE APOSTLES FROM ISA. 40-66 <MONO><SIZE=3> Isaiah 40:3-5 ........ Matthew 3:3; Mark 1:3; Luke 3:4-6; John 1:23
Isaiah 40:6-8 .........1 Peter 1:24,25
Isaiah 40:13 ..........Romans 11:34; 1 Corinthians 2:16
Isaiah 42:1-4 .........Matthew 12:18-21
Isaiah 42:7 ........... Mark 4:15,16
Isaiah 45:23 ..........Romans 14:11
Isaiah 49:6 ........... Acts 13:47
Isaiah 49:8 ...........2 Corinthians 6:2
Isaiah 52:5 ...........Romans 2:24
Isaiah 52:7 ...........Romans 10:15
Isaiah 52:11 ..........2 Corinthians 6:17
Isaiah 52:15 ..........Romans 15:21
Isaiah 53:1 ........... John 12:28; Romans 10:16
Isaiah 53:4 ...........Matthew 8:17; 1 Peter 2:24
Isaiah 53:7,8 .........Acts 8:32,33
Isaiah 53:9 ...........1 Peter 2:22
Isaiah 53:12 .......... Mark 15:28; Luke 22:37
Isaiah 54:1 ...........Galatians 4:27
Isaiah 54:13 .......... John 6:45
Isaiah 55:3 ........... Acts 13:34
Isaiah 56:7 ...........Matthew 21:13; Mark 11:17; Luke 19:46
Isaiah 59:7,8 .........Romans 3:15-17
Isaiah 59:20,21 .......Romans 11:26,27
Isaiah 61:1,2 ......... Luke 4:18,19
Isaiah 62:11 ..........Matthew 21:5
Isaiah 65:1,2 .........Romans 10:20,21
Isaiah 66:1,2 ......... Acts 7:49,50
Isaiah 66:24 .......... Mark 9:44. SIZE>MONO>

The significant thing about these quotations is that the inspired holy writers took pains to tell us whom they were quoting. Did they know? Of course. Take just one out of many examples of this from the above list, the very first quotation, from Isaiah 40:3-5, quoted by all four of the gospel writers. They each identified the person whom they were quoting, as follows:

Matthew: "This is he that was spoken of by the prophet Isaiah, etc." (Matthew 1:3).

Mark: "As it is written in Isaiah the prophet, etc." (Mark 1:2).

Luke: "As it is written in the book of the words of Isaiah the prophet, etc." (Luke 3:4).

John: "As said by the prophet Isaiah etc." (John 1:23).SIZE>

What do the critics do with such an argument as this? They ignore it, that being the only answer they have; and for one who believes the Lord and his holy promises to the apostles, that is no sufficient answer. These quotations are an all-sufficient reason for accepting every word of Isaiah as being One Book by One Author. Nevertheless, there are other reasons for doing so that are just as convincing.

II. God's "Modus Operandi". Yes, God has a modus operandi, that being the truth that he was never caught in an emergency. God anticipated every need of mankind in his plan of redemption, which was not formulated after men sinned, but "before the foundation of the world." When, in the wilderness of wanderings of Israel, God's people encountered the biter waters of Marah, God did not instruct Moses to plant a certain tree and wait a generation or two till it matured and then cast it into the waters to sweeten them. Oh no! God had planted that tree perhaps a century before it was needed! Now, in the case of the comfort and encouragement that God's people were sure to require during their captivity, may we suppose that God waited till they were twenty years deep into that punishment and that God then raised up some Johnny-come-lately of a prophet to prophecy their return and the blessings of God that would follow? Ridiculous! If God had done a thing like that, nobody in Israel would have believed such a "prophet." As Hailey accurately judged:

"Jehovah knows what is in man; and anticipating our every need, He makes provision for us. Over a hundred years before Judah went into captivity, Jehovah made provision through Isaiah the prophet for their spiritual needs ... This is the theme of this section." (Homer Hailey, p. 336.) (See Isaiah 40:12-31).

The utmost precautions were taken in order to insure that Judah would have every reason to believe what this great prophet declared. He was the one who prophesied the captivity; and from the very beginning he had repeatedly spoken of that "remnant" who would return. Furthermore, the Jewish tradition that Manasseh murdered Isaiah, is probably true. Thus Isaiah sealed his prophecies with his own blood. Yet, even with all of that, it was only a pitiful little remnant who believed Isaiah and the other true prophets and returned to Jerusalem. This undeniable fact simply will not square with the critical dictum that the wonderful prophecies found in Isaiah were written by "Some Great Unknown." The Piltdown Man hoax was no greater deception than this allegation of Bible enemies.

III. The Jewish people were incapable of producing any prophet at all during their captivity. The priesthood itself fell to such a low condition during this period that God, through Malachi, uttered a curse against them, accused them of robbing God, and gave expression to the thought that God would be pleased if someone would close the temple itself. What a preposterous proposition it is that during that terribly low estate of Judah, there arose the greatest of the Old Testament prophets, whose writings would be recognized for all ages to come as the "heart of the Old Testament," who would be the most esteemed prophet ever to appear on earth, and whose writings are undoubtedly the most eloquent prophecies ever given concerning the coming of the Messiah into our poor world.

IV. There is no textual evidence of any change in the authorships as we proceed from Isaiah 39 to Isaiah 40. In fact, Isaiah 40 is as well authenticated as belonging to Isaiah as if he had signed it two or three times. Critics complain that he did not sign it anywhere in the last twenty-seven chapters; but the critics themselves never sign their letters but once. There is no historical evidence that any "great unknown prophet" ever lived during the captivity who had the capability of writing these magnificent chapters. Who has ever explained just how such a thing could have happened? If the author of a little book such as any one of half a dozen of the minor prophets would have been so honored and respected as they were, how can it be imagined that that "great unknown nobody" wrote the most magnificent prophecies of a Millennium without anyone's finding out who he was, where he lived, or anything else concerning him? And just how did he get his marvelous writings incorporated into the book of the writings of the most distinguished royal prophet, Isaiah? And just how did it happen that those writings were certified to all subsequent generations as a bona fide portion of Isaiah?

The preposterous allegations that underlie such a complicated and elaborate complex of deceptions deserve only one appellation. They bear all the earmarks of a gargantuan falsehood, a title which we do not hesitate to assign to this favorite allegation of Biblical enemies.

THE MIKE GLITSCH SUPPLEMENT
Mike Glitsch, a distinguished citizen of Houston, engineer, world traveler, and Bible scholar, the dimensions of whose mind never fail to amaze this writer, has prepared some observations on these last twenty-seven chapters of Isaiah which deserve the attention of every careful student of God's Word; and my wife and I are grateful that he has granted us permission to include portions of his magnificent studies in this introduction. These observations make up the final portion of this Introduction to Division VI.

In that period of time beginning when Christ went up to Jerusalem for the First Passover until he withdrew to the mountain in Galilee to choose the Twelve Apostles, Jesus Christ directly quoted from the Scriptures only six times, that is, from Isaiah 61:1,2; Isaiah 9:1,2; Hosea 6:6; Daniel 12:1,2; Numbers 28:9,10; and Isaiah 42:1-4. However, the subject matter as recorded in all four of the gospels which Jesus Christ discussed during this chronological period dealt very systematically and almost exclusively with the subject matter of Isaiah 40-66.

This means that our Lord Jesus Christ absorbed practically all of these last twenty-seven chapters of Isaiah into his teachings, making them in fact the very heart of the teaching during his earthly ministry.

Why did Christ do this? (1) First of all, the prophecies of these chapters were fulfilled in Christ. The very volume of these is astounding. (2) Another reason appears in the fact that Christ did this in order to assure continuity and unanimity among the gospel writers. (3) It is, of course, speculative; but the coincidence is fascinating that Jesus Christ by this emphasis upon this particular section of Isaiah has provided, almost two millenniums before it was needed, an adequate and irrefutable answer to the allegations of those self-styled "higher critics" who, beginning in the 19th century, invented what they called "Deutero Isaiah," an allegedly "unknown prophet" of the exilic, or post-exilic era, whom they arbitrarily installed as the author of these last twenty-seven chapters.

This, along with other devices of the critics, affected all religious thought profoundly and to a degree impossible of being recounted in a few words. This laid the foundations for all modernist thought and led to the ultimate rejection of the authority of the scriptures by almost all Protestant religious groups.

Those "higher critics" confidently predicted that the expected ultimate discovery of Old Testament manuscripts would verify their textual and historical detective work; but the very reverse of this has happened. It occurred in Qumran in 1946, and in subsequent discoveries. The Book of Isaiah was the only one found totally complete in one piece! Yet, in spite of this, some forty-three years later, one will still hear allegedly "Christian" preachers and professors referring to this imaginative phantom "Deutero-Isaiah" as if he once existed, apparently in total ignorance of the truth that "Deutero-Isaiah" was never anything except a Colossal Hoax!

Here is the proof of this: There are forty-eight subjects mentioned in the New Testament during the chronological period between Jesus' going up to Jerusalem for the first Passover and his retirement into the mountain for prayer the night before he appointed the twelve.

Subject Theme:
No.:
1. Man must be born anew.

2. The Son was sent from God.

3. Man was to receive eternal life.

4. Jesus is the bridegroom.

5. The Lord gives living water.

6. The proper place of worship - Jerusalem.

7. Salvation is of the Jews.

8. God is Spirit.

9. God is all truth.

10. Jesus is the Christ, the Messiah.

11. Gentiles to receive promises, salvation.

12. Signs never seen before to confirm his identity.

13. Jesus is and also brings good tidings.

14. Others to be taught by those who have been taught.

15. The Son came to forgive sins. 16. New things not to be mixed with old.

17. Fasting, how, when, and for what purpose?

18. The mercy of the Lord to man.

19. The mercy of man to man.

20. Judgment was committed to the Son.

21. The resurrection of the dead.

22. A forerunner to go before Messiah (John the Baptist).

23. People accept false gods, and they love darkness.

24. Man will be self-sufficient, honoring each other.

25. Man has never seen or heard the Father.

26. The Son's works bear witness of him.

27. The Father bears witness of the Son.

28. The Son comes in the Father's name.

29. The Son knows the hearts of people.

30. The Father is the only God.

31. Moses wrote of the Son of God.

32. If ye honor the Son, ye honor the Father.

33. The Son seeks the will of the Father.

34. The Son can do nothing of himself.

35. Jesus was persecuted by his people (Jews).

36. The Son of God is the Light; he teaches.

37. People who reject the Son cannot perceive the truth.

38. The Son was to be crucified, "lifted up."

39. People must believe and obey.

40. The people who know him follow him.

41. The Sabbath, and Law; a right and a wrong way to keep it.

42. There is power in him.

43. The Lord confuses minds of those who reject him.

44. The Scriptures bear witness of the Son.

45. God loves His children.

46. The Son of God does not bear witness of himself.

47. The Son of God has zeal for the Father's house.

48. The Son of God was to be put to death.

Now the significant thing about these subjects is that every single one of them is also in these last twenty-seven chapters of Isaiah! There are no New Testament passages encountered (in the chronological period under study) that are not also in these twenty-seven chapters; there are very few subjects in this last division of Isaiah that are covered by these New Testament passages.

Note: Glitsch has also produced an elaborate set of charts, backing up every statement made with a verse by verse collation the subjects, leaving no possible excuse for doubting any of the declarations made in this treatise.

Thus, some eighteen hundred years before "Deutero-Isaiah" ever born in the imaginations of Bible enemies, Jesus Christ identified the author of these chapters as Isaiah himself, and systematically made him (the real Isaiah) the basis for his total teaching during his earthly ministry, and did it so completely as to all doubt either of the inspiration or authenticity, either of his holy Apostles, or of that great Prophet Isaiah who had died (sawn asunder, we believe) seven centuries earlier.

We are reproducing herewith a photographic specimen of the Glitsch charts. Note that in the first six chapters of these last twenty-seven, every single verse of each chapter is found to be represented in the Gospel quotations, in many cases not merely one time by several times. Thus, there are fifty-one points of correspondence in Isaiah 40, sixty-five in Isaiah 41, and more than fifty each in Isaiah 42; 43; 44; and 45.

This pattern prevails throughout all twenty-seven of these last chapters of Isaiah. This is the most astounding thing that we have ever heard of in a study of Isaiah; and we consider it to be of the utmost significance. Did Jesus Christ consider these chapters valid portions of Isaiah's prophecies? He most assuredly did!

A SPECIMEN OF THE GLITSZCH CHARTS
The numbers below refer to subjects the which were listed above (Subject No. 1 through Subject No. 48).

Isaiah 40:1 - Subject No. 18

Isaiah 40:2 - Subject No. 18

Isaiah 40:3 - Subject No. 22

Isaiah 40:4 - Subject No. 22

Isaiah 40:5 - Subject No. 11

Isaiah 40:6 - Subject No. 3

Isaiah 40:7 - Subject No. 3

Isaiah 40:8 - Subject No. 3

Isaiah 40:9 - Subject No. 13

Isaiah 40:10 - Subject Nos. 2,28, 15,3, 18,21

Isaiah 40:11 - Subject Nos. 18,36, 15,40

Isaiah 40:12 - Subject Nos. 30,9

Isaiah 40:13 - Subject Nos. 30,8

Isaiah 40:14 - Subject No. 30

Isaiah 40:15 - Subject No. 11

Isaiah 40:16 - Subject No. 29

Isaiah 40:17 - Subject No. 29

Isaiah 40:18 - Subject No. 25

Isaiah 40:19 - Subject No. 23

Isaiah 40:20 - Subject No. 23

Isaiah 40:21 - Subject Nos. 9,24

Isaiah 40:22 - Subject No. 9

Isaiah 40:23 - Subject No. 43

Isaiah 40:24 - Subject No. 43

Isaiah 40:25 - Subject Nos. 25,28, 2

Isaiah 40:26 - Subject Nos. 9,42

Isaiah 40:27 - Subject No. 24

Isaiah 40:28 - Subject Nos. 24,9

Isaiah 40:29 - Subject No. 42

Isaiah 40:30 - Subject No. 29

Isaiah 40:31 - Subject Nos. 1,18, 21,15, 40,42

Isaiah 41:1 - Subject Nos. 1,11, 39,3, 20

Isaiah 41:2 - Subject Nos. 9,20, 30,44

Isaiah 41:3 - Subject No. 43

Isaiah 41:4 - Subject No. 30

Isaiah 41:5 - Subject Nos. 12,39

Isaiah 41:6 - Subject Nos. 19,24

Isaiah 41:7 - Subject No. 23

Isaiah 41:8 - Subject No. 7

Isaiah 41:9 - Subject No. 7

Isaiah 41:10 - Subject Nos. 7,18

Isaiah 41:11 - Subject Nos. 35,43

Isaiah 41:12 - Subject Nos. 7,43

Isaiah 41:13 - Subject Nos. 7,18, 36

Isaiah 41:14 - Subject Nos. 7,2, 15,28

Isaiah 41:15 - Subject Nos. 7,12

Isaiah 41:16 - Subject Nos. 7,12, 28

Isaiah 41:17 - Subject Nos. 5,2, 28 Isaiah 41:18 - Subject Nos. 5,11

Isaiah 41:19 - Subject No. 11

Isaiah 41:20 - Subject Nos. 11,27, 28

Isaiah 41:21 - Subject Nos. 24,23

Isaiah 41:22 - Subject Nos. 23,9, 12

Isaiah 41:23 - Subject Nos. 23,12

Isaiah 41:24 - Subject Nos. 23,43

Isaiah 41:25 - Subject Nos. 26,20, 29

Isaiah 41:26 - Subject Nos. 27,24

Isaiah 41:27 - Subject Nos. 27,44, 13

Isaiah 41:28 - Subject Nos. 24,43

Isaiah 41:29 - Subject No. 43

Isaiah 42:1 - Subject Nos. 2,8, 11,20, 36

Isaiah 42:2 - Subject Nos. 9,10, 12,13, 18,26, 44

Isaiah 42:3 - Subject Nos. 18,36, 9,13, 29

Isaiah 42:4 - Subject Nos. 42,9, 13,20, 11

Isaiah 42:5 - Subject Nos. 9,30, 27,8

Isaiah 42:6 - Subject Nos. 28,40, 1,36

Isaiah 42:7 - Subject Nos. 36,13, 15,18, 21

Isaiah 42:8 - Subject No. 28

Isaiah 42:9 - Subject Nos. 16,27, 44

Isaiah 42:10 - Subject Nos. 16,11

Isaiah 42:11 - Subject No. 11

Isaiah 42:12 - Subject Nos. 39,14

Isaiah 42:13 - Subject Nos. 26,27, 47

Isaiah 42:14 - Subject No. 43

Isaiah 42:15 - Subject No. 43

Isaiah 42:16 - Subject Nos. 36,43

Isaiah 42:17 - Subject No. 23

Isaiah 42:18 - Subject No. 24

Isaiah 42:19 - Subject No. 24

Isaiah 42:20 - Subject No. 43

Isaiah 42:21 - Subject Nos. 36,16, 31,44

Isaiah 42:22 - Subject Nos. 24,41

Isaiah 42:23 - Subject No. 29

Isaiah 42:24 - Subject Nos. 20,41

Isaiah 42:25 - Subject Nos. 20,37, 43

Isaiah 43:1 - Subject Nos. 15,9

Isaiah 43:2 - Subject Nos. 18,36

Isaiah 43:3 - Subject Nos. 30,28, 15,2, 7,10

Isaiah 43:4 - Subject No. 7

Isaiah 43:5 - Subject No. 7

Isaiah 43:6 - Subject No. 7

Isaiah 43:7 - Subject No. 7

Isaiah 43:8 - Subject Nos. 40,36

Isaiah 43:9 - Subject Nos. 23,24

Isaiah 43:10 - Subject Nos. 27,28, 30

Isaiah 43:11 - Subject Nos. 30,10

Isaiah 43:12 - Subject Nos. 27,30, 14

Isaiah 43:13 - Subject Nos. 30,41

Isaiah 43:14 - Subject Nos. 28,10, 7

Isaiah 43:15 - Subject Nos. 28,10, 9

Isaiah 43:16 - Subject No. 9

Isaiah 43:17 - Subject No. 9

Isaiah 43:18 - Subject No. 16

Isaiah 43:19 - Subject Nos. 16,5

Isaiah 43:20 - Subject No. 5

Isaiah 43:21 - Subject No. 40

Isaiah 43:22 - Subject Nos. 24,29

Isaiah 43:23 - Subject No. 41

Isaiah 43:24 - Subject Nos. 41,29

Isaiah 43:25 - Subject Nos. 15,28

Isaiah 43:26 - Subject No. 24

Isaiah 43:27 - Subject Nos. 37,41

Isaiah 43:28 - Subject Nos. 43,20

Isaiah 44:1 - Subject No. 7

Isaiah 44:2 - Subject No. 7

Isaiah 44:3 - Subject Nos. 5,8

Isaiah 44:4 - Subject No. 40

Isaiah 44:5 - Subject Nos. 28,29, 30,24

Isaiah 44:6 - Subject Nos. 30,28, 10

Isaiah 44:7 - Subject Nos. 30,9

Isaiah 44:8 - Subject Nos. 30,27

Isaiah 44:9 - Subject Nos. 23,43

Isaiah 44:10 - Subject No. 23

Isaiah 44:11 - Subject No. 20

Isaiah 44:12 - Subject Nos. 23,24, 5

Isaiah 44:13 - Subject Nos. 23,24

Isaiah 44:14 - Subject Nos. 23,9

Isaiah 44:15 - Subject Nos. 23,24, 43

Isaiah 44:16 - Subject Nos. 24,43

Isaiah 44:17 - Subject Nos. 23,24, 43

Isaiah 44:18 - Subject No. 43

Isaiah 44:19 - Subject No. 43

Isaiah 44:20 - Subject No. 43

Isaiah 44:21 - Subject Nos. 7,45

Isaiah 44:22 - Subject Nos. 15,45

Isaiah 44:23 - Subject Nos. 28,15, 2

Isaiah 44:24 - Subject Nos. 28,15, 2,9

Isaiah 44:25 - Subject No. 43

Isaiah 44:26 - Subject No. 27

Isaiah 44:27 - Subject No. 27

Isaiah 44:28 - Subject No. 27

Isaiah 45:1 - Subject Nos. 27,9

Isaiah 45:2 - Subject Nos. 27,9

Isaiah 45:3 - Subject Nos. 27,9

Isaiah 45:4 - Subject Nos. 27,9

Isaiah 45:5 - Subject Nos. 27,9, 3

Isaiah 45:6 - Subject No. 30

Isaiah 45:7 - Subject No. 9

Isaiah 45:8 - Subject Nos. 5,27, 9

Isaiah 45:9 - Subject No. 24

Isaiah 45:10 - Subject No. 24

Isaiah 45:11 - Subject Nos. 12,28, 10

Isaiah 45:12 - Subject No. 9

Isaiah 45:13 - Subject Nos. 6,16, 2,10, 13,15

Isaiah 45:14 - Subject No. 7

Isaiah 45:15 - Subject Nos. 23,3, 2

Isaiah 45:16 - Subject Nos. 43,23

Isaiah 45:17 - Subject Nos. 28,3, 2

Isaiah 45:18 - Subject Nos. 9,30

Isaiah 45:19 - Subject Nos. 9,36, 18,27

Isaiah 45:20 - Subject Nos. 23,24

Isaiah 45:21 - Subject Nos. 30,9, 27,28

Isaiah 45:22 - Subject Nos. 2,28

Isaiah 45:23 - Subject Nos. 39,28, 36

Isaiah 45:24 - Subject Nos. 40,39

Isaiah 45:25 - Subject Nos. 15,28

SECTION A. OF DIVISION VI
Isaiah 40-48
These eight chapters are entitled "The Contest Between Jehovah and the Idols" by Hailey.[1] The first chapter in this section (Isaiah 41) gives us Jehovah's Confrontation with the idols.

In this section, God presented three servants who will appear prominently in his deliverance of Israel from their bondage and captivity, that entire event being also a type of the far Greater Deliverance of mankind from the captivity and bondage of sin. These three servants are the Secular Israel (the blind and deaf servant), the earthly ruler Cyrus, and the Ideal Suffering Servant, Jesus Christ our Lord. "Jehovah's victory over the nations and their heathen gods is the major theme of these chapters."[2]
Of interest is the number of the names for God which are used in this section:

[~'El].....is used 15 times and means "the mighty one." Sometimes used of pagan gods, it usually refers to the true God.

[~'Eloah].......is found once in Isaiah 41 times in Job, and is parallel with the name Rock, indicating God's permanence and ability.

[~'Elohiym]......is found 21 times.

[~Yahweh] (Jehovah).... is found 66 times in references to the Covenant.

Lord.......... is the KJV rendition of [~'Adonay].

The Holy One of Israel.....................This title of God was Isaiah's favorite and was used 11 times in the earlier chapters, once in the historical portion, and 13 times in Division VI, and only five other times in the Bible, three times in the Psalms and twice in Jeremiah.[3]
Creator.....Isaiah 43:15, Israel's Maker...Isaiah 45:11, Israel's Redeemer and Saviour.

This chapter begins the final division of Isaiah's prophecies. There is a very remarkable difference in this division from all that has preceded in the prophecy. No, it is not a different author, nor a different style, but a different situation and a different purpose. These differences are far more than enough to account for the changes so evident from here to the end of Isaiah.

Isaiah had just announced in stern, dramatic terms the coming captivity of Judah in Babylon. Up until this point, it appears that Isaiah might have believed that the captivity might be avoided; but the failure of Hezekiah recorded in the previous chapter was a sure indication that the royal family of Judah was a poor place to expect the kind of changes that would be required by the Lord if the total punishment of the whole nation was to be avoided.

Isaiah no longer expected any further development in Judah except the ultimate execution of God's wrath inherent in the forthcoming captivity.

What did Isaiah do? He, through the power of God, moved to comfort God's people during the frightful ordeal through which they were destined to pass. He already knew, through God's revelation, that a remnant would return; and in these chapters, Isaiah revealed the very name of the mighty ruler who would break the back of pagan Babylon and order the return of Judah to Jerusalem, Cyrus. But Isaiah's prophetic insight extended far beyond Judah's return from physical captivity to a still more glorious future event, namely, the return of all mankind from the captivity of sin to the loving fellowship with God. This great deliverance would be accomplished through the Messiah, called in these chapters "My Servant."

All of the thrilling messages of these chapters were designed to comfort and inspire God's people to trust in the Divine visitation that would restore their liberty; but, over and beyond that, there continually looms the still greater deliverance designed for "all flesh," Jew and Gentile alike, in the Lord Jesus Christ.

Isaiah 40:1-2
"Comfort ye, comfort ye my people, saith your God. Speak ye comfortably to Jerusalem; and cry unto her, that her warfare is accomplished, that her iniquity is pardoned, that she hath received of Jehovah's hand double for all her sins."
Cheyne viewed this little paragraph as the theme, not merely of this chapter but of the remaining twenty-seven chapters of Isaiah.[1] He also believed that this was a commission to "all the prophets"; but we do not agree with that. It was the commission to Isaiah, somewhat of an auxiliary commission to his original call, the great assignment here being that of comforting God's people.

"Comfort ye my people ..." (Isaiah 40:1). Yes, God still has a people, despite the sins and rebellions of Israel. Although the sinful kingdom is to undergo well-deserved punishment, there remains nevertheless a "righteous remnant," that being, particularly, the "people" whom God will comfort.

Note that this chapter has no reference whatever to Babylon, nor to anything that is supposed to have happened to Israel between Isaiah 40 and Isaiah 39. One may find all of that in the speculations of critics! It is implied, however, in Isaiah 40:2, that Judah will endure hard military service (warfare) and receive "double" penalty from God for her sins. "The double punishment refers, perhaps, to (a) the seventy years of captivity, and (b) the eternal punishment visited upon the person of Christ the sin-bearer on Calvary."[2]
"Her iniquity pardoned, her warfare accomplished ..." (Isaiah 40:2). "These are perfects of prophetic certainty,"[3] a fact proved by the truth that Jerusalem in the days of Isaiah had not actually received the forgiveness of her sins, nor had her warfare then been accomplished. As a matter of fact, it lay more than a century in the future. Isaiah, however, sees all as already accomplished in the Divine counsels, and so announces it to the people."[4]
These two verses serve ample notice upon us that the theme of Isaiah's prophecy here encompasses the far distant future, and that the ultimate comfort of God's "righteous remnant" will not be their return from physical captivity, though that will be included, but will principally consist of the forgiveness of their sins, a benefit which will depend upon and derive absolutely from the achievement of Messiah and the establishment of his kingdom.

Some have complained that the repetition of "Comfort ye, comfort ye" is unlike Isaiah; on the other hand it is a hallmark of his writings. See Isaiah 24:16, and Isaiah 29:1 for similar instances of this type of repetition.

Verse 3
"The voice of one that crieth, Prepare ye in the wilderness the way of Jehovah; make level in the desert a highway for our God. Every valley shall be exalted, and every mountain and hill shall be made low; and the uneven shall be made level, and the rough place a plain: and the glory of Jehovah shall be revealed, and all flesh shall see it together; for the mouth of Jehovah hath spoken it."
The first impression here may be that God will precede the captives on the way back home from Babylon, and that these words are a call to prepare the Lord's way through the desert. However, as Archer noted:

"From Matthew's application of this verse to the ministry of John the Baptist (Matthew 3:3), it is apparent that these geographical features symbolize the arid lifelessness of the unconverted soul. The hills represent the carnal pride of the sinner, the valleys his moods of carnal hopelessness and self-pity."[5]
In short, the meaning is that Judah should prepare their hearts for the coming manifestation of God in their deliverance.

The figure of leveling and preparing literal roads is taken from the practice of some ancient rulers who actually required such preparation when they traveled to distant places. An ancient example of this, given by Lowth, is seen in the march of Semaramis' marches into Media and Persia, "She ordered the precipices to be digged clown and the hollows to be filled up; and, at great expense, she made a shorter and more expeditious road."[6]
Despite the obvious primary application of this passage to the return of Israel from the Babylonian captivity, "At the same time it is clear that the prophet was inspired to use language of a special design that should also appropriately express an even more important event, the coming of John the Baptist, the forerunner of the Messiah, and the work that he would perform as preparatory to the first advent of Messiah."[7]
As Adam Clarke noted, "We have the irrefragable authority of John the Baptist and of our blessed Saviour himself, as reported by the gospels, that these verses apply to the introduction of the Gospel and the kingdom of Christ, who was to effect a much greater deliverance of God's people, Jews and Gentiles alike, from the captivity of sin and the dominion of death."[8]
Verse 6
"The voice of one saying, Cry. And one said, What shall I cry? All flesh is grass, and the goodliness thereof is as the flower of the field. The grass withereth, the flower fadeth, because the breath of Jehovah bloweth upon it; surely the people is grass. The grass withereth, the flower fadeth; but the word of our God shall stand forever."
The big point in this paragraph is the last clause. It points to the only dependable and certain anchor that men have, namely, the word of the Lord.

Both Peter and James quoted from this passage (1 Peter 1:24,25; James 1:10,11), bringing to six the New Testament authors who quoted from this chapter, four of them ascribing the passage to Isaiah. No Christian should dare to ascribe it to anyone else!

Verse 9
"O thou that tellest good tidings to Zion, get thee up on a high mountain; O thou that tellest good tidings to Jerusalem, lift up thy voice with strength; lift it up, be not afraid; say unto the cities of Judah, Behold, your God! Behold, the Lord Jehovah will come as a mighty one, and his arm will rule for him: Behold, his reward is with him, and his recompense before him. He will feed his flock like a shepherd, he will gather the lambs in his arms, and carry them in his bosom, and will gently lead them that have their young."
The repetition of the same thought in successive clauses, as in Isaiah 40:9, "is quite in the manner of Isaiah."[9] Some scholars seem to be troubled here by the use of a feminine pronoun in "Thou that tellest good tidings to Zion." But the solution proposed by Archer appears to us as correct. "Jerusalem, the Holy City (The New Jerusalem that cometh down out of heaven as a bride, the Church of our Lord Jesus Christ), she is to announce Jehovah's coming."[10] Archer also pointed out that "thou that preachest the Gospel" is a better rendition than appears in the American Standard Version.

Note that "the Lord's arm and the Lord's hand" in Isaiah 40:10, as Rawlinson pointed out is a favorite expression of Isaiah, occurring in "Isaiah 5:25; 9:12; 10:4; 11:11; 31:3; 51:9; 53:1; and 62:3."[11] This is a good place to notice that other verses in this same chapter exhibit expressions and usages peculiar to Isaiah. In Isaiah 40:5, we have the words "The mouth of the Lord hath spoken it." Isaiah used this expression here, and in Isaiah 1:20, and in Isaiah 58:14. "No other writer uses this expression."[12] Also, in Isaiah 40:25, we have an abbreviated form of Isaiah's special designation of God as, "The Holy One of Israel," an expression used dozens of times in Isaiah, and only once or twice by any other Old Testament writer.

Isaiah 40:27 has this: "O Jacob ... O Israel." "This pleonastic combination, so characteristic of Isaiah, is also found in Isaiah 9:8; 10:21,22; 14:1; 27:6; 29:23 in the earlier chapters, and in Isaiah 41:8; 42:24; 43:1,22,28; 44:1,5,23; 45:4; 46:3, and 49:5,6, etc. in the last twenty-seven chapters!"[13]
The significance of this, along with other things cited here, is that it earmarks this chapter as having been written by Isaiah just as clearly as if he had signed it a half dozen times.

Isaiah 40:11 is an expression of the tenderness of God toward his people under the metaphor of a loving shepherd; and Jesus Christ our Lord called attention to the application of this metaphor to Himself when he declared that, "I am the Good Shepherd" (John 10:14ff).

Verse 12
"Who hath measured the waters in the hollow of his hand, and meted out heaven with the span, and comprehended the dust of the earth in a measure, and weighed the mountains in scales, and the hills in a balance? Who hath directed the Spirit of Jehovah, or being his counselor hath taught him? With whom took he counsel? and who instructed him, and taught him in the path of justice, and taught him knowledge, and showed to him the way of understanding? Behold, the nations are as a drop of a bucket, and are accounted as small dust of the balance: behold, he taketh up the isles as a very little thing. And Lebanon is not sufficient to burn, nor the beasts thereof sufficient for a burnt-offering. All the nations are as nothing before him as less than nothing, and vanity."
Isaiah here offered no argument for the existence of God, because he was addressing a people who had long been accustomed to the acceptance of such a fact. Here, Isaiah was commenting upon the greatness of God. As Hailey noted, "No more appropriate title for these verses could be imagined than the one found in the ASV, as follows: `The Incomparable Greatness of God.'"[14]
There is a series of rhetorical questions here, every one of which requires the answer: "No one." Kelley commented that the use of such questions, "was a favorite literary device of this prophet."[15]
The apostle Paul quoted from Isaiah 40:13 in Romans 11:34. One of the unusual metaphors here is in Isaiah 40:16 where it is declared that the whole forest of Lebanon for the fire and all of the beasts thereof for the burnt-offering would not be sufficient to provide a single sacrifice for such a great God as Jehovah!

"The nations ..." (Isaiah 40:17). This means all of the nations on earth taken together.

Verse 18
"To whom then will ye liken God? or what likeness will ye compare unto him? The image, a workman hath cast it, and the goldsmith overlayeth it with gold, and casteth for it silver chains. He that is too impoverished for such an oblation chooseth a tree that will not rot; he seeketh unto him a skillful workman to set up a graven image, that shall not be moved. Have ye not known? have ye not heard? hath it not been told you from the beginning? have ye not understood from the foundation of the earth? It is he that sitteth above the circle of the earth, and the inhabitants thereof are as grasshoppers; that stretcheth out the heavens as a curtain, and spreadeth them out as a tent to dwell in; that bringeth princes to nothing; that maketh the judges of the earth as vanity. Yea, they have not been planted; yea, they have not been sown; yea, their stock hath not taken root in the earth: yea, he bloweth upon them, and they wither, and the whirlwind taketh them away as stubble. To whom then will ye liken me, that I should be equal to him? saith the Holy One. Lift up your eyes on high, and see who hath created these, that bringeth out their host by number; he calleth them all by name; by the greatness of his might, and for that he is strong in power, not one is lacking."
The first few verses here speak of the utter foolishness of idolatry. Idols simply cannot be compared to God. An idol is not a person, it cannot see, it cannot think, it cannot hear, it cannot move, it cannot feel, it cannot "know" anything, it cannot move, it cannot "do" anything! How, then could it even remind anyone of God? Isaiah here emphasizes all of this by speaking of the manner in which idols are manufactured. As objects of worship, idols are "nothing," indeed "less than nothing." This writer once visited a pagan temple in Japan. It was the great temple of the Diabutso; and there were dozens of niches around the outer part of the great enclosure where many lesser gods were honored with statues; but on the day when this writer visited, there were large signs in black and red letters declaring that, "These gods are out for repair"!

"Have ye not known, have ye not heard, hath it not been told you, etc ..." (Isaiah 40:21). This refers to the basic knowledge that has been handed down to successive generations of the human race concerning God's creation of the world and related truth.

Isaiah 40:22-23 speak of God in terms stressing his incomparable greatness and power.

"Be sitteth above the circle of the earth ..." (Isaiah 40:22). We are somewhat annoyed by some writers who hasten to explain to us that this has no reference to the earth's being a sphere, because Isaiah, of course, could not have known that. Do such writers not know that it was not Isaiah who declared this, but God gave the words through Isaiah? Certainly the passage is compatible with the fact of the earth's being round.

"That stretcheth out the heavens as a curtain, and spreadeth them out as a tent to dwell in ..." (Isaiah 40:22). Here is another scientific fact, utterly unknown to Isaiah, but apparent nevertheless in the words which God delivered through Isaiah to mankind. Are the atmospheric heavens indeed a curtain and a tent? Assuredly! Take a look at detailed photographs of the moon, where there is no atmosphere (heavens) like that which protects the earth, and it will be at once apparent what God's "curtain, or tent" has done for our earth. That curtain, composed of earth's atmosphere, traps and destroys millions of meteorites which otherwise would long ago have destroyed our world without God's "heavens" spread out like a curtain or a tent to dwell in!

Such an omnipotent, ubiquitous, omniscient God could indeed behold the inhabitants of the earth as "grasshoppers." The mention here of princes that "have not been planted" suggests that great men do not even have the stability and permanence of a tree. All men, even the great ones, are "here today and gone tomorrow"!

How can such a great God be compared, or "likened" to anything on earth? Even the starry hosts of heaven are deployed and commanded by God's authority. He made them; and he has a definite plan for every single one of them; and he even calls every one of the billions of trillions of stars by their names! Feeble, mortal, men do not have the slightest idea of how many stars there actually may be.

Verse 27
"Why sayest thou, O Jacob, and speakest thou, O Israel, My way is hid from Jehovah, and the justice due to me is passed away from my God? Hast thou not known? hast thou not heard? The everlasting God, Jehovah, the Creator of the ends of the earth, fainteth not, neither is weary; there is no searching of his understanding. He giveth power to the faint; and to him that hath no might he increaseth strength. Even the youths shall faint and be weary, and the young men shall utterly fall: but they that wait for Jehovah shall renew their strength; they shall mount up with wings as eagles; they shall run, and not be weary; they shall walk and not faint."
Kelley and others suppose that these words of reproach coming here in Isaiah 40:27 from the Jews and directed against Jehovah were due to the terrible anguish the people were suffering in their captivity. However, there is not even a hint of such things in the text. This attitude on the part of the chosen people was characteristic of nearly any period in their long history of distrust and rebellion against God and by no means was confined to the captivity.[16] As a matter of truth, the Jews fared very well in Babylon; and the vast majority of them found it so good there that they even refused to go back to Jerusalem when the opportunity finally came. Remember, it was only a "remnant," and a very pitifully small one, that returned.

Of course, Isaiah designed these words to be of special comfort to Israel during the captivity who had prophesied in the preceding chapter; and the big admonition here is that Israel should stabilize and comfort herself by leaning "Upon God, (1) the everlasting; (2) the Creator; (3) the unwearied; and (4) the unsearchable."[17]
The word "wait" (Isaiah 40:31) is of unusual interest. Kelley informs us that:

"The basic word from which `wait' is derived means `to wind' or `to twist,' the word `rope' being a noun that comes from this term. The meaning here is that the believer should let the Lord be his lifeline, his cord of escape."[18]
Some are tempted to view the last clauses of Isaiah 40:31 as an anticlimax, that is, in the words flying, running, and walking; but as Kelley noted:

"The man of faith may sometimes soar on eagles' wings, or run without wearing; but most of the time he will merely walk. And the real test of his faith comes, not when he flies or runs, but when he must plod along. It is in the monotony of everyday life that the man of faith reveals his true character."[19]
As Hailey noted, "`They that wait for Jehovah' is another favorite expression of Isaiah."[20] As we have already observed, the vocabulary, style, and favorite expressions of this great prophet are so abundantly used in this chapter that they are as valuable in the identification of Isaiah as the author of it, as would be a half dozen signatures!

It is curious that Lowth rendered a portion of Isaiah 40:31 thus, "They shall put forth fresh feathers." His comment on this tells of a common and popular opinion, "that the eagle lives and retains his vigor to a great age; and that beyond the common lot of other birds, he moults in his old age, and renews his feathers, and with them his youth. Psalms 103:5 has this: `Thou shalt renew thy youth like the eagle.'"[21]
41 Chapter 41 

Verse 1
GOD SUMMONS THE NATIONS AND THEIR IDOLS TO COURT
Isaiah 41:1-7
"Keep silence before me, O islands; and let the people renew their strength: let them come near, then let them speak; let us come near together to judgment. Who hath raised up one from the east, whom he calleth in righteousness to his foot? he giveth nations before him, and maketh him rule over kings; he giveth them as dust to his sword, as the driven stubble to his bow. He pursueth them, and passeth on safely, even by a way that he had not gone by his feet. Who hath wrought and done it, calling the generations from the beginning? I, Jehovah, the first, and with the last, I am he. The isles have seen, and fear; the ends of the earth tremble; they draw near, and come. They help every one his neighbor; and everyone saith to his brother, Be of good courage. So the carpenter encourageth the goldsmith, and he that smootheth with the hammer him that smiteth the anvil, saying of the soldering, It is good; and he fasteneth it with nails, that it should not be moved."
"Here the call for silence opens the imaginary proceedings of a court, where God will face the heathen world with a test question (The call to renew their strength may be a warning that the encounter will be formidable)."[4]
This type of an imaginary court session was a device frequently used by a number of God's prophets, in Hosea, especially.

Isaiah 41:2, is interpreted by practically all of the present-day commentators as a reference to God's raising up Cyrus the King of Persia as the deliverer of God's people from their Babylonian bondage; but we do not accept that interpretation of this passage. Of course, there is no doubt whatever of Isaiah's prophesying the rise of Cyrus and of his reporting his very name over a century before he appeared upon the historical scene; but that certainty, in our opinion, falls far short of injecting Cyrus into this particular passage. We have noted one commentator who mentioned Cyrus fifteen times in his writings on these seven verses, but the text does not even mention him at all!

Here are our reasons for applying Isaiah 41:2 to Abraham, rather than to Cyrus.

1. Cyrus is not mentioned here; and when Isaiah introduced him in Isaiah 45:1ff, there is no notice whatever of his having already been introduced.

2. As noted above, there were three Great Servants of God who would figure prominently in the lifting of Israel's captivity, these being Israel herself, Cyrus, and the Messiah; and there is no way that Cyrus qualifies for being mentioned first. He simply does not belong first in that triad.

3. As Douglas observed, "The Jewish writers and earlier Christian expositors applied this to Abraham."[5] What is it that "moderns" have learned that generations of earlier scholars did not know?

4. Righteousness is not a term that suggests Cyrus; and the KJV translates the opening clause here thus: "Who raised up the righteous man from the east, etc.?" Yes, they have been fiddling with this passage, and have rendered it differently; but we remain convinced that the KJV is correct, and that the attempts to change the meaning here are anchored in what may be described as translators trying to support a false interpretation.

5. Furthermore, the injection of Cyrus into this paragraph destroys the unity of the chapter. Note that the very next verse (Isaiah 41:8) speaks of Abraham and Israel. Douglas affirmed flatly that interpreting Isaiah 41:2 as a reference to Cyrus "breaks the unity of the chapter."[6]
6. Isaiah's design of comforting the chosen people in their captivity is far better served by understanding this paragraph as a reference to Abraham, the great ancestor of Israel, than by a reference to one who would not even appear until the captivity was practically terminated already. To us, that makes no sense at all. On the other hand, think of Abraham. God called him, prophesied that his posterity would be a great nation, that they would endure captivity for four hundred years in Egypt, that God would deliver them with great wealth out of the land of Egypt, and that they would inherit the land of Palestine! All of those marvelous prophecies through Abraham, known to every Israelite on earth, were a thousand times more comforting than this passage could possibly have been if it were nothing more than an ambiguous prophecy of a ruler who would appear on earth near the very end of their captivity.

7. The last three verses of this paragraph introduce the idolatrous peoples as greatly alarmed about the great man God raised up (Isaiah 41:2); and they are represented as going to work and making or repairing idols as rapidly as possible. This can be a reference only to Abraham's utter rejection of idols; because, "There was nothing in the character of Cyrus to cause any such alarm among idolaters."[7] Abraham was called for the very purpose of casting the idolaters out of Canaan; and the success of the Hebrew people through the long generations had indeed put the fear of God upon all the idolatrous nations on earth (Joshua 2:8-11). There is nothing like this that may be said of Cyrus. He simply is not in this passage.

8. Isaiah 41:3,4 could have been said of Abraham, but not of Cyrus, there being no record whatever that he ever pursued anyone! On the other hand, Abraham defeated the coalition of the kings in Genesis 14 and pursued them beyond Damascus. Some pursuit! We fully agree that, "This passage does not very well suit Cyrus."[8]
9. The multitude of ancient interpreters who favored the view that this passage refers to Abraham is impressive. Although Barnes disagreed, he pointed out that:

"The Chaldee Paraphrast translates Isaiah 41:2, "Who has publicly led from the east Abraham, the chosen of the just"; and this translation has been adopted by Jewish writers generally. They say that it means that God had called Abraham from the east, that he conducted him to the land of Canaan, and enabled him to vanquish the people who resided there, and particularly that he vanquished the kings of Sodom and Gomorrah and rescued Lot from their hands; and that the fact of God's bringing Abraham from the east was a sure and comforting sign that God would also deliver Israel from their captivity in the east."[9]
10. Notice here, that this great man of God spoken of in Isaiah 41:2 would be from "the east." Cyrus, on the other hand was from "the north." Rawlinson quoted Herodotus as saying that, "When Cyrus attacked Babylon, he fell upon the city mainly from the north."[10] Of course, by misapplying Isaiah 41:25, some would attempt to make it appear that Cyrus came upon Babylon from the east, which is inaccurate. Thus, in order to support the Cyrus interpretation of this paragraph, men have not only changed the meaning of "righteous man" but also have perverted the truth on the direction from which Cyrus came. It appears to us that the Cyrus interpretation requires entirely too much fiddling with the Scriptures.

Verse 8
THE FIRST SERVANT INTRODUCED
"But thou, Israel, my servant, Jacob whom I have chosen, the seed of Abraham my friend. Thou whom I have taken hold of from the ends of the earth, and called from the corners thereof, and said unto thee, Thou art my servant, I have chosen thee and not cast thee away; fear thou not, for I am with thee; be not dismayed; I am thy God; I will strengthen thee; yea, I will help thee; yea, I will uphold thee with the right hand of my righteousness. Behold, all that are incensed against thee shall be put to shame and confounded: they that strive with thee shall be as nothing, and shall perish. Thou shalt seek them, and thou shalt not find them, even them that contend with thee: they that war against thee shall be as nothing, and as a thing of naught. For I, Jehovah thy God, will hold thy right hand, saying unto thee, Fear not; I will help thee. Fear not, thou worm Jacob, and ye men of Israel, I will help thee, saith Jehovah, and thy Redeemer is the Holy One of Israel. Behold, I have made thee to be a new sharp threshing instrument having teeth; thou shalt thresh the mountains, and beat them small, and shall make the hills as chaff. Thou shalt winnow them, and the wind shall carry them away, and the whirlwind shall scatter them; and thou shalt rejoice in Jehovah, thou shalt glory in the Holy One of Israel."
In these verses (including also the text through Isaiah 41:20) Israel is assured (1) of the faithfulness of God, Isaiah 41:8,9; (2) that they will receive strength from God, Isaiah 41:10, (3) that weakness will afflict their enemies, Isaiah 41:11,12; (4) that God will raise up aid for them, Isaiah 41:13,14; (5) that their enemies shall be scattered, Isaiah 41:15,16; (6) and that they shall receive spiritual refreshment during their worst experiences, Isaiah 41:17-19.[11]
As Kidner observed, "This long chain of promises (future verbs) is characteristically anchored in the facts (present and past), a pledged relationship, and an irrevocable choice and call."[12] Note that this usage of past blessings as a pledge of future support for Israel supports the view that Isaiah 41:2 is not a reference to a future "righteous man," but to a former one, Abraham.

"Jacob is called `a worm' in Isaiah 41:14; and `men' should perhaps be rendered `lice' in the same passage."[13] It is believed that such derogatory words represent, not God's opinion of Israel, but their discouraged and pitiful opinion of themselves during the times that lay ahead of them.

The metaphor here of Israel's threshing the mountains and hills, all nations great and small, large as it is, does not exaggerate the influence of Judaic-born Christianity over all the nations of mankind.

There is another term in Isaiah 41:14, namely, Redeemer, that has been seized upon by some as indicating a new author for this part of Isaiah. Yes, it is true that this word, from Leviticus 25:47-54 is a technical word found a number of times in the Old Testament. A man's [~go'el] was his next of kin; and in case a man sold himself into captivity, his `redeemer' or [~go'el] was under obligation to purchase his freedom. Critics quickly point out that, "This word never appears in Isaiah 1-39; but it is found 13 times in the final 27 chapters of Isaiah. No other Biblical writer ever used the word, except Jeremiah, and he did so only once."[14] So what? In the first 39 chapters of Isaiah, there was never another occasion when Israel was in a status of captivity, as envisioned here; and thus the word would never have been appropriate until these later chapters. Furthermore, it is a fact beyond all dispute that Isaiah knew the word, as indicated by his utmost familiarity with the Pentateuch. The desperate status of the `Deutero Isaiah' theory is indicated by its advocates' pressing into service such a meaningless point as this one.

Archer pointed out that Isaiah 41:8 in this paragraph is the "first mention of the momentous figure of `Servant of the Lord,' the `Servant' here being the believing nation of Israel as opposed to the Gentiles ... Even though no exiled nation had ever before in history been brought back to start life anew in their former homeland, God here promises to bring about such a seeming impossibility."[15] There is also in this the type of that Far Greater Servant, Jesus Christ, the True Israel, the True Vine (as distinguished from the corrupt vine (the old Israel) (John 15:1ff), the Old Israel being most certainly a type of the True Israel, as extensively indicated in the Book of Jonah. We agree with Archer that the primary reference here is not the antitype but the type. The Greater Israel, under the figure of the Suffering Servant, will be more prominent in later chapters.

Verse 17
"The poor and needy seek water, and there is none, and their tongue faileth for thirst; I Jehovah will answer them, I, the God of Israel, will not forsake them. I will open the rivers on the bare heights, and fountains in the midst of the valleys; I will make the wilderness a pool of water, and the dry land springs of water. I will put in the wilderness the cedar, the acacia, and the myrtle, and the oil-tree; I will set in the desert the fir-tree, the pine, and the box-tree together: that they may see, and know, and understand together, that the hand of Jehovah hath done this, and the Holy One of Israel hath created it."
Isaiah had just prophesied that the captivity would be in Babylon; and every Israelite knew where Babylon was located and that the passage from Babylon back to Canaan was possible only by transversing what was, to all practical purposes, a nearly impassable desert. The promise that Judah should indeed return to Palestine seemed like an utter impossibility. "These verses, Isaiah 41:17-20, seek to remedy the exiles' fears about the difficulties of the journey home. The God who had long ago supplied all the needs of Israel in the wilderness of Sinai would work even greater miracles now,"[16] that is, when the time arrived when God would bring them home.

Verse 21
"Produce your cause, saith Jehovah, bring forth your strong reasons, saith the King of Jacob. Let them bring them forth, and declare unto us what shall happen: declare ye the former things, what they are, that we may consider them, and know the latter end of them; or show us things to come. Declare the things that are to come to pass hereafter, that we may know that ye are gods: yea, do good, or do evil that we may be dismayed, and behold it together. Behold, ye are of nothing, and your work is of naught; an abomination is he that chooseth you."
The chapter in these verses takes up the imaginary court scene again; and God challenges the pagan gods to show that they are really gods. Let them predict future events, or explain the significance of past events; let them actually do anything at all, either good or evil. Their utter inability to meet such a challenge entitles them to the vehement denunciation that God here made of pagan gods. They are nothing, of no account, helpless, and incapable of doing anything whatsoever, either of good or of evil!

There is a powerful assertion here that God, of course, is able to do what no pagan god could possibly do, the principal thing God here claims being that of the ability to "declare the things that are to come to pass hereafter," in short, the power to give men the revelation of predictive prophecies! The critical denial of this is the complete and irrevocable condemnation of their whole system of Biblical studies. For any person whomsoever to be deceived by so-called Bible scholars who have accepted the dictum of men who follow such satanic rules, that person must first become an unbeliever himself; and afterward from that he will inevitably receive the hardening, blinding, and deluding of his central nervous system, the brain itself. One would be just as wise to ask the devil himself what a given scripture may mean as to accept the comment of such "scholars."

"The word `abomination' transferred to the worshipper of idols in this passage shows how corrupting is the choice of a lie for one's ultimate allegiance."[17] See Romans 1:18-32, where Paul spelled this out in detail.

God's challenge here for the idol gods to predict future events really touched the heathen world on a very sensitive spot, since divination was a major preoccupation of idol gods. Croesus of Lydia was to pay dearly for trusting such gods.

"Croesus of Lydia consulted the famous oracle at Delphi over his prospects of success against Cyrus; and the pagan oracle told him that he would destroy a great empire. He attacked Cyrus all right and destroyed a great empire, but it was his own."[18]
Verse 25
"I have raised up one from the north, and he is come; from the rising of the sun one that calleth upon my name: and he shall come upon rulers as upon mortar, and as the potter treadeth clay. Who hath declared it from the beginning, that we may know? and beforetime, that we may say, he is right? yea, there is none that declareth, yea, there is none that showeth, yea, there is none that heareth your words. I am the first that saith unto Zion, Behold, behold them; and I will give to Jerusalem one that bringeth good tidings. And when I look, there is no man; even among them there is no counselor, that, when I ask of them, can answer a word. Behold, all of them, their works are vanity and naught; their molten images are wind and confusion."
This passage applies to Cyrus, a fact inherent in the strong intimation just given that God is able to predict future events. Cyrus is the second of the three Great Servants of God to be introduced in this section. There is a common error here in the allegation that Cyrus is from the "rising of the sun," usually understood as the "direction" from which Cyrus would come to destroy Babylon. However, that is incorrect. To construe that reference to sunrising as a reference to the direction (east) would contradict the statement just made that Cyrus would come from the "north." On the other hand, it is a time-reference, meaning that the mighty ruler who would come and free Israel would call upon God's name "from the sunrising," that is, continually, all day, from "the sun rising." See our Introduction to this entire Prophecy of Isaiah, where this prophecy of Cyrus is discussed more fully.

In the last two verses here, God again returns to his arraignment and his taunting of the idol goods. As the New Testament declares, "an idol is nothing at all." An idol is a nonentity, less than nothing, vanity, and an abomination.
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Verse 1
FEATURING A PROPHECY OF THE MESSIAH
By far the most interesting part of this chapter is found at the very beginning.

Isaiah 42:1-4
"Behold, my servant whom I will uphold; my chosen in whom my soul delighteth: I will put my Spirit upon him; he will bring forth justice to the Gentiles. He will not cry, nor lift up his voice, nor cause it to be heard in the street. A bruised reed will he not break, and a dimly burning wick he will not quench: he will bring forth justice in truth. He will not fail nor be discouraged, till he have set justice in the earth; and the isles shall wait for his law."
The certainty that it is Jesus Christ the Messiah who is actually prophesied here has been known for ages; and only the rebellious perversity of deluded and hardened minds could be responsible for the regrettable fact that today one finds the true meaning denied by a few.

"The ancient Chaldee version translates the first line here: `Behold, my servant, Messiah.' The apostle Matthew applied it directly to Jesus Christ; nor can the passage with any justice or propriety be applied to any other person or character whatsoever."[1]
In the New Testament, Matthew quoted this whole passage verbatim in Matthew 12:18-21, stating that the prophet Isaiah had written this, and applying every word of it to Jesus Christ. It is the unwavering conviction of this writer that the Gospel of Matthew is a true portion of God's Word, every word of which we hold to be absolute and unalterable truth!

I have already written an exegesis of this paragraph in Vol. 1 of my New Testament Series of Commentaries (Matthew), pp. 170,171.

"Reference is here made to other writers regarding their comments on this passage: Only Christ fulfills the assignment here; all others fall short.[2] The Messiah-Servant is presented here as the tender Prophet; and clearly the Servant is here presented as an individual, not as the nation of Israel.[3] This speaks of Christ the antitype of Israel, and also the antitype of Cyrus.[4] Christ, the Servant, here is closely related to Israel. The mention of God's Spirit given to Christ upon the occasion of his baptism (Matthew 3:17) emphasizes that the Servant is an individual, standing out from the mass of Israel, a fact strongly emphasized again in Isaiah 42:18, below.[5] There are few indeed who deny that "the Servant of the Lord" here is the Messiah. The portraiture has so strong an individuality and such marked personal features, that he cannot possibly be merely a personified collective."[6]
No matter how undeniable an interpretation may be, the diehard critics will not have it so. "Isaiah 42:1-4 mean that Yahweh has called Israel, taken him by the hand, made him a covenant and a light to the nations, to bring them forth from the prison-house of glimmering darkness."[7] It is charitable to suppose that Wardle ever read the rest of this chapter, where it is unequivocally stated that the nation of Israel was both blind and deaf! How could such a nation be thought of as light and a covenant to all the nations? Furthermore, this remains the status of secular Israel until this day.

In our Introduction to Isaiah, we pointed out that splitting Isaiah once by no means solves any problem. Kelley tells us that, "Bernard Duhm (we do not know if this last name is pronounced Dumb or Doom!) published a commentary in 1892 and revealed that he had isolated four `Servant Songs' (Isaiah 42:1-4; 49:1-6; 50:4-9; and 52:13-53:12), alleging that they were so different from the material in which they were embedded that they must have been written, not by their imaginative Deutero-Isaiah, but by someone else!"[8] Such a ridiculous error as this is due to the failure to recognize the close relationship between Christ and the First Israel and also between Christ and Cyrus, our Lord being undoubtedly the antitype of each of these, as noted by Jamieson, above in footnote 4.

The most deplorable error of interpretation with regard to the Old Testament and to Israel particularly is that of the failure to distinguish `which Israel' is meant. All of the glorious promises to Abraham never pertained in any degree to the mere physical descendants of that patriarch, but to his "spiritual seed," the "true Israel," the honorable people of "like character and faith of Abraham." The stupendous error of the critics in supposing that the nation of physical Israel is "the Ideal Servant" of Jehovah is due to their confusing the sinful kingdom of Israel with the "Servant" in whom the Lord was delighted, and who is here promised that Jehovah will uphold him, etc. That Israel is the "True Israel"; and just who is he? The apostle John quoted Jesus himself on this, and he said, "I am the true vine" (John 15:1). The physical, secular Israel was never, for a moment, the "true vine." Christ only is the True Vine, the True Israel; and just who is the Old Israel? Jeremiah tells us what kind of vine Israel became:

"To Israel: Yet I had planted thee a noble vine, wholly a right seed: how then art thou turned into the degenerate branches of a vine foreign unto me?" (Jeremiah 2:21).

Note also that Isaiah had stressed this very same fact in Isaiah 5:3-8, where it is revealed that: although Israel (the physical Israel) had been intended to produce grapes, instead it produced only wild grapes and was fit only to be destroyed. There are literally countless passages of the Old Testament that dwell upon this tragic truth; and yet, throughout the Old Testament, God continually reiterated the truth that all of the sacred promises to the patriarchs were yet to be fulfilled. How? In the spiritual Israel, of course!

In this very chapter, the two Israels are dramatically presented; and without the information conveyed here, no understanding whatever is possible with reference to whole sections of the Old Testament. The two Israels in view here are the blind and deaf and rebellious Israel, and the Holy Christ who is the "True Israel," "the True Israel" of the New Testament. The first Israel is a type of the True Israel which is Christ.

The first Israel came up out of Egypt, being called forth from Egypt by God; Christ the True Israel also was called out of Egypt (See Hosea 11:1 and Matthew 2:15). The birth of the first Israel as a nation was accompanied by a wholesale slaughter of innocent babies by Pharaoh who sought to destroy Israel; and the birth of the True Israel (Christ) was likewise accompanied by the wholesale slaughter of the innocents by Herod the Great. All of the first Israel were descended from Abraham; so was Jesus Christ the True Israel (Matthew 1:1). The first Israel, namely, Jacob, died; and Joseph begged the body of the first Israel from Pharaoh for the purpose of burying it; and when the True Israel (Jesus Christ) died, another Joseph begged the body of Pilate in order to bury it. The old Israel received "bread from heaven" in the form of manna in the wilderness; the New Israel receives Christ as the "bread from heaven," eating of his flesh and of his blood in the symbolical ritual of the Lord's Supper in the "wilderness of the Church's current probation." This is an extensive subject; but these few lines will demonstrate the validity of the type-antitype relationship between the two Israels.

Note what is said here of the character of "The Servant." God's soul delighteth in him (the prophetic present for the future verb). Could this refer to the "nation" of the Old Israel? Certainly not. Ezekiel stated that the secular nation had become worse than Sodom and Gomorrah (Ezekiel 16). He will bring forth justice to the Gentiles. The Old Israel absolutely refused to do this; and they are still refusing to do it in the case of the shamefully displaced Palestinians. Only in the Ideal Israel, Jesus Christ our Lord, has justice and salvation ever come to the Gentiles. It was primarily because the physical Israel understood Jesus' intention of saving Gentiles that they rejected him and engineered his crucifixion.

"And the isles wait for his law ..." (Isaiah 42:4). Delitzsch as quoted by Rawlinson stated that, "It is an actual fact that the cry for redemption runs through the whole human race. They are possessed by an earnest longing, the ultimate object of which is, however unconsciously, the Servant of Jehovah and his instruction from Zion."[9]
Verse 5
"Thus saith God Jehovah, he that created the heavens, and stretched them forth; he that spread abroad the earth and that which cometh out of it; he hath given breath unto the people upon it, and spirit to them that walk therein. I, Jehovah, have called thee in righteousness, and will hold thy hand, and will keep thee, and give thee for a covenant of the people, for a light of the Gentiles; to open the blind eyes, to bring out the prisoners from the dungeon, and them that sit in darkness out of the prison-house. I am Jehovah, that is my name; and my glory will I not give to another, neither my praise unto graven images. Behold, the former things are come to pass, and new things do I declare; before they spring forth I tell you of them."
This paragraph, like all the rest of these final chapters of Isaiah is loaded with the earmarks of Isaianic authorship, Note the repetition in Isaiah 42:5,6, and 8, calling attention to the fact that it is Jehovah God who is promising these wonderful things; and, "This is one of Isaiah's favorite means of emphasizing the certainty of the fulfillment of the things prophesied."[10]
Concerning the specific things prophesied in these five verses, Archer listed them thus: "God's twofold mission for his Servant would be: (a) to fulfill his covenant promises to Israel, and (b) to bring the light of revelation to the Gentiles (Isaiah 42:5,6)."[11] The first of these concerned especially the bringing of the Messiah into the world, which event God had specifically tied to the posterity of Abraham, Isaac, and Jacob; and therein lies the fact of God's refraining from the destruction of the "chosen people" until A.D. 70. Ages before the Messiah finally came, the apostate nation of the fleshly descendants of Abraham fully deserved to be destroyed, yet God, in a sense, was `stuck with them' until Messiah was born. Paul commented on this thus: "God endured with much longsuffering vessels of wrath fitted unto destruction; and that he might make known the riches of his glory upon vessels of mercy, which he afore prepared unto glory" (Romans 9:22). The profound English Scholar John Locke commented on this as follows:

"By `the vessels of wrath fitted for destruction' (mentioned in Isaiah 42:22), he manifestly means the nation of the Jews, who were now (in Paul's day) grown ripe, and fit for the destruction God was bringing upon them. And by `vessels of mercy,' he means the Christian Church gathered out of a small collection of convert Jews, and the rest made up of Gentiles, who were together from thenceforward to be `the people of God' in the room of the Jewish nation, now cast off, as apparent in Romans 9:24."[12]
The Gospel which would be proclaimed by the Servant would specifically invite the Gentiles of all mankind to share and share alike with the Jews the New Covenant and the blessings of salvation and eternal life. Isaiah 42:7 prophesied that the Servant would open the eyes of the blind and release the captives from prison. Christ did indeed open the eyes of the physically blind; but both that miracle and the releasing from prison found their real fulfillment in the spiritual sector. Christ referred to this in Luke 4:18,19, where he quoted from another passage in Isaiah (Isaiah 61:1f) which is very similar to this. In Isaiah 42:8,9, God again announced his refusal to share his glory with idols and graven images, and once more proclaimed God's ability to foretell events before they came to pass.

Verse 10
"Sing unto Jehovah a new song, and his praise from the end of the earth; ye that go down to the sea, and all that is therein, the isles, and the inhabitants thereof. Let the wilderness and the cities thereof lift up their voice, the villages that Kedar doth inhabit; let the inhabitants of Sela sing, let them shout from the top of the mountains. Let them give glory unto Jehovah, and declare his praise in the islands. Jehovah will go forth as a mighty man; he will stir up his zeal like a man of war: he will cry, yea, he will shout aloud; he will do mightily against his enemies."
Concerning these verses, Archer noted that, "These represent the Gentiles as singing praises to God for their deliverance and conversion, and rejoicing with Israel over God's conquest over all his foes."[13] How marvelous all over the world has been the fulfillment of this prophecy of Christian singing. Creeds and doctrines are disputed and are even found to be contradictory; but the whole Christian world rejoices in the great songs of God's church. No Old Testament prophecy was ever more gloriously fulfilled than this one has been. As Henderson commented, "This paragraph describes the universal joy which the publication of the Gospel should occasion."[14]
Both Kedar and Sela were bitter enemies of Israel. Sela was one name of the Edomite city also called Petra, thus both of these being accounted Gentiles by the Jews. "Their mention here demonstrates the breadth of God's grace; but see the next paragraph."[15]
Verse 14
"I have long time holden my peace; I have been still, and refrained myself; now will I cry out like a travailing woman; I will gasp and pant together. I will lay waste mountains and hills, and dry up all their herbs; and I will make the rivers islands, and will dry up the pools. And I will bring the blind by a way that they know not; in paths that they know not will I lead them; I will make darkness light before them, and crooked places straight. These things will I do, and I will not forsake them. They shall be turned back, they shall be utterly put to shame, that trust in graven images, that say unto molten images, Ye are our gods."
This paragraph is not limited to God's judgment of pagan nations but applies to all mankind, Jew and Gentile alike. "I have long time" refrained myself reminds us of Paul's words in Romans 9:22ff, where is mentioned the "longsuffering" of God in putting up with the repeated rebellions of the Jews. This paragraph shows that God's grace, just mentioned, is not a mere relaxing of God's requirements, or a softening of his attitude toward evil. On the other hand, "This paragraph shows God's fury against evil (Isaiah 42:13,14) and his pent-up zeal to redress it ... salvation will only come through judgment, and will not be for the impenitent (Isaiah 42:17). Compare Isaiah 63:1-6."[16]
There are certainly overtones of the final judgment in this paragraph, another instance where temporal judgment to be executed upon some earthly situation is to be understood typically of the Great Judgment at the second advent of Christ. Other examples are the judgments against Sodom, Gomorrah, Nineveh, Babylon, Jerusalem in 70 A.D., the Locust Plague in Joel and many others. Although the particular judgment referred to here may not be clearly identifiable, it appears likely that the judgment of the blind and deaf servant (the fleshly Israel) could very well be the one indicated.

Verse 18
THE BLIND AND DEAF SERVANT
"Hear, ye deaf; and look, ye blind, that ye may see. Who is blind but my servant? or deaf, as my messenger that I send? who is blind as he that is at peace with me, and blind as Jehovah's servant? Thou seest many things, but thou observest not; his ears are open, but he heareth not. It pleased Jehovah, for his righteousness' sake, to magnify the law, and make it honorable. But this is a people robbed and plundered; they are all of them snared in holes, and hid in prison-houses; they are for a prey, and none delivereth; for a spoil, and none saith, Restore."
Here is the fleshly nation of the Jews, the Old Israel, one of the Three Servants prominent in this section of Isaiah. Note that the Old Israel is here called "my messenger" by God (Isaiah 42:19); but this does not mean, as Rawlinson thought, that it was only the default of the first messenger that required God to send the Ideal Servant, Jesus Christ. Oh no! From the very first, God had determined that only the Messiah could redeem any one. Even when God revealed his purpose to Abram in the promise that, "in thee and thy seed shall all the families of the earth be blessed," the reference was not to the fleshly nation in any sense whatever; but as Paul declared, "God said not `and to seeds, as of many; but as of one' And `to thy seed,' which is Christ" (Galatians 3:16). Therefore, it was through Christ, the Seed-Singular, that God promised Abraham that all the nations of the earth would be blessed. There is nothing in the whole Old Testament that suggests fleshly Israel would be the means of God's blessing all nations, except in a very inferior and secondary role, the principal part of which was their acceptance and preservation of the Law and their existence as the fleshly vehicle through whom the Christ would be born.

It is the hardening of Israel that looms in this paragraph. Note that in spite of their blindness and deafness, they are nevertheless commanded "to hear," indicating that their inability to hear was a willful inability on the part of Israel. The countless rebellions and sins of the Old Israel constitute the principal theme of the Old Testament. Israel had ample capacity and ability to have heard and obeyed God had they possessed any true desire to do so.

Kidner pointed out that even the pitiful status of Israel during the captivity was not designed to destroy Israel, but to discipline and correct them. It was only a pitiful handful of the nation, however, that cooperated with God's will in this.

Verse 23
"Who is there among you that will give ear to this? that will hearken and hear for the time to come? Who gave Jacob for a spoil, and Israel to the robbers? did not Jehovah? he against whom we have sinned, and in whose ways they would not walk, neither were they obedient unto his law. Therefore he poured upon him the fierceness of his anger, and the strength of battle; and it set him on fire round about, yet he knew not; and it burned him, yet he laid it not to heart."
Here God prophesied that not even the captivity of Israel, in the complete sense, would result in the understanding of the people as a whole; and this was fulfilled in the truth that when the time came to return to Jerusalem, only a handful returned. These passages also emphasize that the hardships Israel would undergo in Babylon were solely due to the fault and rebellion of the people. There seems to be also a hope that some sense of shame could be aroused in some of the Israelites who were indeed not themselves hardened.

"So thoroughly hardened are the Jewish people as a whole, that they are represented here as being trapped in a house on fire, and even being scorched by the flames, but still unwilling to see their danger or to admit that they were hurt. What a picture of hardening! And this is their state to the present day!"[17]
"These final verses of the chapter emphasize that Israel's sufferings in exile are due to the very disobedience which they were still displaying; and there is also a plea for them to change their attitude (Isaiah 42:23)."[18]
43 Chapter 43 

Verse 1
There is a dramatic change in this chapter from the severe rebukes and denunciations of Israel in Isaiah 42, where Israel appears as the blind and deaf servant, to the glorious comfort promised the people of God in this chapter. Many Christians have made this chapter their favorite of the whole prophecy of Isaiah.

However, it should never be overlooked that the blind and deaf servant (the physical Israel, the old Israel, the fleshly Israel) also appears in the last two verses of this chapter. Therefore, the words here are addressed, first to the New Israel, the True Israel, the Spiritual Israel; and then, in the last two verses, the address changes back to the prophecy regarding the former Israel.

There is, however, an almost universal misunderstanding of these first seven verses; and many commentators mistakenly apply them to the old physical Israel, the historical Jews, to which these particular verses have no reference at all.

These precious promises are not in any sense whatever applicable to the rebellious, wicked Israelites, who, as Isaiah wrote this, were still pursuing an exceedingly evil path of sin and rebellion against God. The horrible reign of Manasseh is the only proof of this fact that is needed.

There is no excuse whatever for the high handed manner in which alleged "scholars" have preempted these verses and interpreted them as promises to fleshly Israel, "purely through God's grace, and with no regard whatever to the evil character of that fleshly Israel." Yes indeed, God's grace is wonderful; but it is not that wonderful!. The basic fact of all holy religion is that there must be on the part of the people whom God will save, "A true holiness (sanctification) without which no man shall see God" (Hebrews 12:14, KJV).

In the previous chapter here, Isaiah made it very clear that there are "two Israels"; and the very first necessity here is to determine which of the two was addressed by these marvelous promises of comfort, security, blessing, and salvation.

Isaiah 43:1-7
"But now thus saith Jehovah who created thee, O Jacob, and he that formed thee, O Israel: Fear not, for I have redeemed thee; I have called thee by thy name, thou art mine. When thou passest through the waters, I will be with thee; and through the rivers, they shall not overflow thee: when thou walkest through the fire, thou shalt not be burned, neither shall the flame kindle upon thee. For I am Jehovah thy God, the Holy One of Israel, thy Saviour; I have given Egypt as thy ransom, Ethiopia and Seba in thy stead. Since thou hast been precious in my sight, and honorable, and I have loved thee; therefore will I give men in thy stead, and peoples instead of thy life. Fear not; for I am with thee; I will bring thy seed from the east, and gather thee from the west; I will say to the north, Give up; and to the south, Keep not back; and bring my sons from far, and my daughters from the end of the earth; everyone that is called by my name, and whom I have created for my glory, whom I have formed, yea, whom I have made."
"The comfort and encouragement here (Isaiah 43:1-7) is to the pious."[1] Let it also be noted that the promises here are for "everyone that is called by" the name of God (Isaiah 43:7), a qualification that existed only centuries after Isaiah wrote and which pertains to God's children. Of course, the comfort here was not at all limited to people who would live in the times of the New Covenant; but the inclusion of such qualifications did have the utility of excluding the wicked from the promises of assurance and blessing given here. In the immediate foreground of these wonderful promises is God's projected return of his chosen people from Babylon. Let it never be forgotten, however, that God's "chosen people," from the very beginning never applied merely to people who were physically descended from Abraham, but always signified that "remnant" of the fleshly Israel who believed in God and tried faithfully to walk in God's ways. Jesus Christ elaborated this truth in John 8 in the New Testament.

The past tenses here: "I have redeemed thee; I have called thee by thy name, etc.," are verbs of prophetic certainty; and they have the same meaning as the future verbs: "I will bring thy seed from the east; I will be with thee, etc."

We believe that Adam Clarke was correct in his allegation that Isaiah 43:1 should read, "Called thee by my name," instead of "thy name." He wrote:

It seems from the seventh verse, and from the thing itself, that we should read, "I have called thee by my name," for this form of speech often occurs, but the other never![2]
Cheyne thought that this chapter teaches that, "All Israel shall be saved."[3] However, he must have overlooked Isaiah 43:28! His comment here is a fair example of the claims made by "faith only" and "grace only" advocates of a salvation totally unconnected with righteousness. It is precisely this type of antinomianism that has practically destroyed the Protestantism of the present century.

As Payne indicated, "The promise of release from exile is the theme here; but it is now widened and deepened."[4] This is true because: (a) the returnees are from all over the world, not merely from Babylon; (b) the promised redemption is an earmark of the new covenant; and (c) because of the emphasis upon God's love (Isaiah 43:3).

Kidner caught the spirit of this passage perfectly with this comment:

"These seven verses (Isaiah 43:1-7) eloquently detail the assurance that Christ gave his Church, that the Gates of hell shall not prevail against it. Fire, water, distances, peoples etc. can take no toll. Everyone will prevail whom God calls `mine.'"[5]
"I have given Egypt as thy ransom, Ethiopia and Seba in thy stead" (Isaiah 43:3). "This means that God granted to the Persians, beforehand, as a reward for their release of the captive Israel, the country of Egypt, and a portion of Ethiopia as additions to their empire."[6] There is a very good reason, however, behind the vigorous objections that some critical writers offer against this interpretation. As Rawlinson noted:

"Even the very latest dates assigned by skeptical critics to Second Isaiah (their imaginative author of this part of Isaiah) still makes this a very remarkable prophecy. Both Egypt and Ethiopia became part of Persia several years after Cyrus died, whose son Cambyses effected these conquests circa 527-526 B.C.[7]
In order, therefore, to challenge the undeniable evidence here of predictive prophecy; many scholars soften the meaning here to be a mere prediction that God will remove even mighty nations whenever it is necessary to preserve Israel. Of course, such a proposition is indeed true; but we believe there is a more specific thing mentioned here.

The certainty that this passage promises the return from Babylonian captivity must be accepted; "But it also certainly looks beyond to the gathering of all God's people who are called by God's name. That great ingathering was accomplished and will continue to be accomplished only under the Servant Jesus Christ, whom God appointed to the task."[8]
Verse 8
"Bring forth the blind people that have eyes, and the deaf that have ears. Let all the nations be gathered together, and let the peoples be assembled: who among them can declare this, and show us former things? let them bring their witnesses, that they may be justified; or let them hear, and say, It is truth, Ye are my witnesses, saith Jehovah, and my servant whom I have chosen; that ye may know and believe me, and understand that I am he; before me there was no God formed, neither shall there be after me. I, even I, am Jehovah; and besides me there is no saviour. I have declared, and I have saved, and I have showed; and there was no strange god among you: therefore, ye are my witnesses, saith Jehovah, and I am God. Yea, since the day was; and there is none that can deliver out of my hand: I will work, and who can hinder it?"
One of the big things in this paragraph is that the fleshly Israel, the deaf and blind Israel, are here commissioned as God's witness, whether or not they were willing; and this tremendous predictive prophecy is this very day being fulfilled all over the earth. The very existence of Israel is a witness for every single line of the Old Testament; and "These are they that testify of me," as Jesus stated it. Note that the imaginary court scene is again used as a device for emphasizing these significant facts.

The greatest possible triumph over false gods was demonstrated in the delivery of Israel from Egypt; and, in the conquest of Canaan under Joshua, the same sensational triumph was again demonstrated.

Israel (the old fleshly one) did not actually wish to be God's witness; but God required it of her any way. They did not wish to preach to the Gentiles; but, in spite of their efforts to avoid it, their greatest men, of whom was Paul the Apostle, preached the word to the Gentiles in spite of all Jewish efforts to stop it. That fulfilled the type seen in Jonah, who preferred death to preaching to Nineveh; but God put his hook in the nose of that prophet and compelled him to do it contrary to his personal desire.

There should be no misunderstanding relative to who are meant by those called "the blind with eyes, and the deaf with ears." "These are the Jews who had mixed themselves up with the heathen, learned their ways, and had rejected the Word of God."[9] It is the height of folly to suppose that the gracious promises of the first seven verses may be logically applied to such racial Israelites.

Yes indeed, Israel in time would witness for God; but it would not be by the controlling majority of the rebellious nation, but by that pitifully small remnant composed of people such as the apostles of Christ. That witnessing would not occur in the lifetime of Isaiah, nor in any of the events following the end of the exile; but, for ages, the fleshly Israel would continue to be "a passive and reluctant exhibit."[10] What a poor witness fleshly Israel proved to be! As Kelley wrote, "One of the amazing things that emerges from this passage is that a task so momentous should have been entrusted to a people as unfit as Israel (cf. 2 Corinthians 4:7)."[11]
Verse 14
"Thus saith Jehovah, your Redeemer, the Holy One of Israel; for your sake I have sent to Babylon, and I will bring down all of them as fugitives, even the Chaldeans in the ships of their rejoicing. I am Jehovah, your Holy One, the Creator of Israel, your King. Thus saith Jehovah, who maketh a way in the sea, and a path in the mighty waters; who bringeth forth the chariot and the horse, the army and the mighty man (they lie down together, they shall not rise; they are extinct, they are quenched as a wick): Remember ye not the former things, neither consider the things of old. Behold, I will do a new thing; now shall it spring forth; shall ye not know it? I will even make a way in the wilderness, and rivers in the desert. The beasts of the field shall honor me, the jackals and the ostriches; because I give waters in the wilderness, and rivers in the desert, to give drink to my people, my chosen, the people which I formed for myself, that they might set forth my praise."
Isaiah 43:14 - The mention here of "ships of their rejoicing" takes us back to the times when Isaiah lived, because at that time Babylon was indeed a maritime power, a fact that ended with the conquest of Cyrus, this fact fitting Isaiah as the author, not some imaginary prophet after the exile.[12]
"I have sent to Babylon ..." (Isaiah 43:14). "Here again we have the past perfect tense, the tense of prophetic certainty."[13] This, of course, is a prophecy of Cyrus' coming against Babylon to destroy it,

God here promised to do "a new thing." It would be an even greater thing than that of the Exodus from Egypt; and "for the real fulfillment of this, we must look beyond the modest homecomings from Babylon, although these are in view, to that great Exodus which God accomplished in Jerusalem (Luke 9:31), which alone justifies the language of this and kindred passages."[14]
We have already noted that God has used the word "Redeemer" as his title in the rescue of Israel, and that this word comes from an old Hebrew requirement that the "next of kin .... the Redeemer" was obligated to purchase his kinsman back from slavery if necessary; and here we have that word again; but it was surely a fact lost on the Jews of that day that the "redeemer" who would give himself as a sacrifice to redeem Israel would be a far different person from any that the Jews might have supposed.

This passage (Isaiah 43:14) promises that Babylon shall be destroyed, by Cyrus, although he is not mentioned by name until Isaiah 44. The citizens of Babylon will take flight in their ships which were widely used in the navigation of the Euphrates, which, according to Kelley, "They used to transport their idols along the Euphrates, during the New Year Festival."[15] Lowth explains that due to the method of Cyrus' attack on Babylon, by changing the Euphrates out of its course, the suitability of that great river for navigation was greatly reduced; and besides, the Persians built dams and other obstructions which destroyed that use of the river.[16]
The imperative clauses of Isaiah 18 forbid the Jews to dwell upon past deliverances at the hands of God because, "God's future interpositions upon behalf of Israel would be so marvelous that all past deliverances shall be forgotten in comparison."[17]
Verse 22
"Yet thou hast not called upon me, O Jacob; but thou hast been weary of me, O Israel. Thou has not brought me of thy sheep for burnt-offerings; neither hast thou honored me with thy sacrifices. I have not burdened thee with offerings, nor wearied thee with frankincense. Thou hast bought me no sweet cane with money, neither hast thou filled me with the fat of thy sacrifices; but thou hast burdened me with thy sins, thou hast wearied me with thine iniquities."
If any further proof of when and by whom this chapter was written, here it is. Now, could any exilic, or post-exilic "Deutero-Isaiah," or "Second Isaiah" have written such a complaint to Israel at any time whatsoever after the onset of the captivity? Absolutely No! Why? Because at the time projected in such a ridiculous postulation, It was sinful for Israel to have offered any such sacrifices as those mentioned here anywhere else on earth except in Jerusalem! What kind of simpleton, therefore, must that alleged "Deutero-Isaiah" have been to complain of Israel's alleged action in this passage? On the other hand, Isaiah was writing of the conditions in Jerusalem over a century before the captivity during which Israel would have the comfort and encouragement of these passages. This is another example of how the radical critics overreach themselves and exhibit their own incompetence.

Verse 25
"I, even I, am he that blotteth out thy transgressions for mine own sake; and I will not remember thy sins. Put me in remembrance; let us plead together: set thou forth thy cause, that thou mayest be justified. Thy first father sinned, and thy teachers have transgressed against me. Therefore, I will profane the princes of the sanctuary; and I will make Jacob a curse, and Israel a reviling."
Isaiah 43:25 does not mean that God is forgiving Israel's sins without regard to their penitence; but it calls attention to the truth that only God can forgive their sins. The mention of the sins of "their first father," evidently Jacob, is apparently brought in here to demonstrate that the whole history of the Jews has been a dreary account of their wickedness and rebellion against God. Will God actually overlook all this and forgive the fleshly descendants of Abraham no matter what they do? Who could believe such a thing?

Adam Clarke commented on this final verse thus:

"Alas! What a curse does the old Israel still bear, and what reproach do they still suffer? No national crimes have ever equaled those of the Jewish nation; for no nation ever had such privileges to neglect, despise, and sin against. When shall the severity of God toward this people have an end? Answer: Whenever, with one heart, they turn to him, and receive the doctrine of the Lord Jesus Christ; and not till then."[18]
44 Chapter 44 

Verse 1
An analysis of this chapter is as follows:

I. (Isaiah 44:1-5) Despite the fact of Israel's sin and their condemnation to seventy years of captivity, God was by no means through with Israel. He would restore Israel to his favor and to their homeland. Their posterity would turn to God and actually receive the Spirit of the Lord.

II. (Isaiah 44:6-20) The most powerful and effective condemnation of idolatry to be found anywhere.

III. (Isaiah 44:24-26) God will confound the wisdom of the astrologers, the soothsayers and the diviners and at the same time confirm the word of his servants the holy prophets by bringing about the delivery of Israel from captivity and their return to Jerusalem, even naming the great King who would be a prominent figure in accomplishing this tremendous deliverance about 150 years after Isaiah prophesied this.

Isaiah 44:1-5
"Yet now hear, O Jacob my servant, and Israel whom I have chosen: Thus saith Jehovah that made thee, and formed thee from the womb, who will help thee: Fear not, O Jacob my servant; and thou, Jeshurun, whom I have chosen. For I will pour water upon him that is thirsty, and streams upon the dry ground; I will pour my Spirit upon thy seed, and my blessing upon thine offspring: and they shall spring up among the grass, as willows by the watercourses. One shall say, I am Jehovah's; and another shall call himself by the name of Jacob; and another shall subscribe with his hand unto Jehovah, and surname himself by the name of Israel."
Practically all present-day commentators would connect this passage with the previous chapter, basing their reason upon the expression "Yet now hear." However, in our view, the chapter division is appropriate enough where it stands. It is true of course that there is a connection, because Isaiah always placed in close juxtaposition his prophecies of doom for wicked Israel and redemption for upright Israel; and so it is here. The closing verses of Isaiah 43 left Israel under the curse and under the ban; but here the help and redemption of Israel are the glorious theme.

This, of course, is fully in keeping with the "two Israels," visible on every page of this great prophecy. But the words, "Yet now hear" emphasize not a continuation of the same theme, but a dramatic change to a new one, just as the word "now" in Romans 8:1 signals a dramatic switch from the deadness of Romans 7 to the eternal life of chapter 8, the significant word in each place being "now." Just so it is here, the dramatic shift is from the fleshly, rebellious, condemned Israel who would rot in captivity to their seed, their offspring, who would receive God's great blessings and even experience the infusion of God's Spirit.

In Isaiah's day, the two Israels were a single people, intermingled, and indistinguishable; and therefore, it was absolutely necessary that a single noun or pronoun refer to Jacob, or Israel, no matter which Israel was addressed. Failure to distinguish which Israel was addressed has often led to extravagant statements about how God's totally unmerited and undeserved grace went ahead and saved Israel no matter what they did. A littie thought on what actually happened will do much to temper such extravagant statements.

Payne, for example, on this paragraph noted that, "The big point here is that Israel has a future; she is still God's servant with a mission to perform. Her future will be one of material and spiritual prosperity, so much so that non-Jews will voluntarily attach themselves to Israel and to her God.[1] Yes, yes, this is true; but it should be noted that the blessings promised in no sense whatever applied to that fleshly Israel under the ban and condemned to captivity, but to their children of far distant generations, and particularly among those, only to the obedient. Note what this little paragraph actually promises:

"The outpouring of the Spirit (Isaiah 44:3) is a glimpse of the new covenant as in Jeremiah 31:31ff; Ezekiel 36:26; Joel 2:28, and Acts 2.[2]; Isaiah 44:5 is a foretaste of Gentile conversion.[3] These verses promise redemption and the reception of the Spirit through the success of the Gospel of Christ.[4] Here God explicitly predicts that future Israel who was to receive the Living Water and the Holy Spirit poured out upon them pre-eminently on Pentecost (Acts 2).[5] Mention of Israel's `seed' in Isaiah 44:3 refers primarily to Israel after the Spirit, the true `Israel of God'" (Galatians 6:16).[6]
The single word in this very first verse which should have opened the eyes of the blind and deaf Israel is that word Jeshurun, a word derived from a Hebrew root meaning "upright," and also interpreted by some as a diminutive. "It occurs only here and in Deuteronomy 32:15; 33:5,26."[7] "Whether explained as a diminutive, as `dear little Israel,' or as a reference to their call to be an upright nation as Hebraists generally suppose,"[8] it spelled out the special love of God for Israel and at the same time stressed the great requirement of their holiness; but there is little evidence that the captive Israel paid very much attention. Kelley believed that this word Jeshurun, "Is a title of honor and is perhaps intended to describe the transformed character of Israel in the eschatalogical age (the current dispensation)."[9]
Verse 6
"Thus saith Jehovah, the King of Israel, and his Redeemer, Jehovah of hosts: I am the first, and I am the last; and besides me there is no God. And who, as I, shall call, and shall declare it, and set it in order for me, since I established the ancient people? and the things that are coming, and that shall come to pass, let them declare. Fear ye not, neither be afraid: have I not declared unto thee of old, and showed it? and ye are my witnesses. Is there a God besides me? yea, there is no Rock; I know not any."
Here is an awesome assertion of Almighty God Himself to the effect that he alone is God; he only can declare future events before they happen; and he alone has done it! This emphasis of Deity Himself upon the importance of predictive prophecy should not be lightly considered. Such a declaration accredited to God Himself cannot be set aside by a ridiculous dictum of human seminaries that "there is no such thing," which is a lie, conceived in the mind of Satan himself and advocated only by those in his service.

"These three verses are the very essence of these chapters, with their emphasis upon God as Israel's champion."[10]
Verse 9
A DENUNCIATION OF IDOLATRY
"They that fashion a graven image are all of them vanity; and the things that they delight in shall not profit; and their own witnesses see not, nor know: that they may be put to shame. Who hath fashioned a god, or molten an image that is profitable for nothing? Behold, all his fellows shall be put to shame; and the workmen, they are of men: let them be gathered together, let them stand up, they shall fear, they shall be put to shame together."
In words which again recall an imaginary court scene, God here challenges the makers of idols to gather themselves together that their foolish and sinful practice of making idols may be publicly exposed and that their advocates and makers may be put to shame together. God's denunciation will continue through Isaiah 44:20. "This extended expose was doubtless intended to strengthen the Jews against the allurements of paganism during their long captivity in Babylon."[11] The appeal of paganism was powerful indeed. Not only were the licentious rites fully attuned to the lustful desires of men's hearts; but, for ages, nations had credited their pagan idols with giving them victory in war; and weak and thoughtless men were prone to honor their claims. As an aid to captive Israel, God here, through Isaiah, sarcastically made out a devastating case against idols and the worship of them."

Verse 12
"The smith maketh an axe, and worketh in the coals, and fashioneth it with hammers, and worketh it with his strong arm; yea, he is hungry, and his strength faileth; he drinketh no water, and is faint. The carpenter stretcheth out a line; he marketh it out with a pencil; he shapeth it with planes, and he marketh it out with the compasses, and shapeth it after the figure of a man, according to the beauty of a man, to dwell in a house. He heweth him down cedars, and taketh the holm tree, and the oak, and strengtheneth for himself one among the trees of the forest: he planteth a fir-tree, and the rain doth nourish it. Then shall it be for a man to burn; and he taketh thereof and warmeth himself; yea, he kindleth it, and baketh bread: yea, he maketh a god, and worshipeth it; he maketh it a graven image, and falleth down thereto. He burneth part thereof with fire; with part thereof he eateth flesh; he roasteth roast and is satisfied; yea, he warmeth himself, and saith, Aha, I am warm, I have seen the fire. And the residue thereof he maketh a god, even his graven image; he falleth down unto it and worshipeth, and prayeth unto it, and saith, Deliver me; for thou art my god."
This is a most remarkable statement about idols. As Adam Clarke stated it:

"The sacred writers are generally large and eloquent upon the subject of idolatry; they treat it with great severity, and set forth the absurdity of it in the strongest light. But this passage of Isaiah (Isaiah 44:12-20) exceeds anything that was ever written upon the subject, in force of argument, energy of expression, and elegance of composition."[12]
A few lines are not clear, for example, why would the smith be faint from hunger and thirst? Some have suggested that fasting and abstinence were sometimes used when men were making an idol; but the smith was, in this line, merely making an axe to cut down the tree, a portion of which would be made into an idol! The mention of the smith's strong hands is interesting. All generations, except our own perhaps, have marveled at the strength of blacksmiths.

"Under the spreading chestnut tree.

The village smithy stands;

The smith a mighty man is he

With strong and sinewy hands!"

But how absurd an idol is. First there must be a tree. One must be found, or planted; and then it must be nourished by God's rain until it is grown. Then a workman must take an axe, the axe itself having been made by another workman, and then cut down the tree. Part of it is used for firewood, or cooking, or nearly anything else; and then somebody decides to make a god out of part of it! There must be the carpenter, and the artist, and the pencils, and the compasses, etc.; and then, finally, when the idol is finished, the one who made it falls down in front of it and worships it! What stupid folly is this?

Verse 18
"They know not, neither do they consider; for he hath shut their eyes that they cannot see; and their hearts that they cannot understand. And none calleth to mind, neither is there knowledge nor understanding to say, I have burned part of it in the fire, also I have baked bread on the coals thereof; I have roasted flesh and eaten it: and shall I make the residue thereof an abomination? shall I fall down to the stock of a tree? He feedeth on ashes; a deceived heart hath turned him aside: and he cannot deliver his soul, nor say, Is there not a lie in my right hand?"
This concludes the heavenly denunciation of idols and of idol worship. Note in Isaiah 44:18 that the fundamental reason why any man is able to engage in such folly is due to the fact that he has been blinded. This, of course, is a reference to the judicial blinding, or hardening of men's hearts by God Himself; but this must never be understood as a capricious or haphazard action on the part of the heavenly Father. "God closes the eyes and hearts of men, but that is never an arbitrary action on God's part. The hardened and blinded are themselves responsible for it (Romans 1:20-28). In their self-imposed darkened state the idolaters cannot understand their own folly."[13]
Furthermore, we consider the consecration of so-called "sacred images" in certain allegedly "Christian" communions of our own era as just as foolish, and just as loaded with folly, as was the practice of idolatry in ancient times. Yes indeed, we are familiar with the allegation that the "worshippers" who are bowing down in front of "images" are not actually worshipping the image; but that the image serves to "remind them" of realities which indeed they claim to worship. Yet God did not merely condemn "worshipping" images; he also outlawed and condemned the making of them and the bowing down before them as well (Exodus 20:4,5).

As for the silly notion that an "image" can remind people of any reality whatever: (1) How can an object which cannot think remind an intelligent person of God who is the Infinite Mind? (2) How can an object which can stand in only one place remind an intelligent person of Him who is ubiquitous? (3) How can an object which is totally without any strength or power whatever remind one of the all-powerful, omnipotent God? (4) How can an object, which itself had to be manufactured, improved, painted, and decorated remind any thoughtful person of God the Creator of all things? Etc.

Verse 21
"Remember these things, O Jacob, and Israel; for thou art my servant: I have formed thee; thou art my servant: O Israel, thou shalt not be forgotten of me. I have blotted out, as a thick cloud, thy transgressions, and, as a cloud, thy sins; return unto me for I have redeemed thee. Sing, O ye heavens, for Jehovah hath done it; shout, ye lower parts of the earth; break forth into singing, ye mountains, O forest, and every tree therein: for Jehovah hath redeemed Jacob, and will glorify himself in Israel."
God did indeed glorify himself in Israel throughout those long ages while the time was being fulfilled for the revelation of the Holy Messiah. There were many defeats for Israel during that period, but none for God. He maintained the continuity of that people through long ages till Christ was born of the Virgin Mary and cradled in the manger at Bethlehem. The Old Israel was intended and expected to recognize and love the Holy Christ, and to receive him with joy and proclaim him as the Saviour of all mankind for the whole world. Israel, through their leaders, refused to do that; but Jesus Christ became the principal Person of all time in spite of Israel's failure. All history is dated from his birth; and history itself shall be concluded in his second advent, at which time he will judge all nations.

Verse 24
THE PROPHECY REGARDING CYRUS
"Thus saith Jehovah, thy Redeemer, and he that formed thee from the womb: I am Jehovah that maketh all things; that stretcheth forth the heavens alone; that spreadeth abroad the earth (who is with me?); that frustrateth the signs of the liars, and maketh diviners mad; that turneth wise men backward, and maketh their knowledge foolish; that confirmeth the word of his servant, and performeth the counsel of his messengers; that saith of Jerusalem, She shall be inhabited; and of the cities of Judah, they shall be built, and I will raise up the waste places thereof; that saith to the deep, Be dry, and I will dry up thy rivers; that saith of Cyrus, He is my shepherd, and shall perform all my pleasure, even saying of Jerusalem, She shall be built; and of the temple, Thy foundation shall be laid."
This paragraph is the place where critics generally refuse to acknowledge any possibility of Isaiah's having written these verses; but they have nothing whatever upon which to base any logical objection. Nothing ever known in the history of Biblical interpretation is as thoroughly discredited and repudiated by all thoughtful persons as is the vain, arrogant, and ridiculous postulations of the critics.

This mention of Cyrus in this place was shown to Cyrus when he came to the throne of Persia, according to the historian Josephus; and it was his seeing this passage in the Hebrew Bible and having it identified to him as a valid prophecy of Isaiah that caused him to take the lead in the restoration of the Jews to Jerusalem and in the laying of the foundation of their temple. Josephus' testimony here is independent of the Bible, and is also verified in the Bible. Now let the critics produce one line, or even a single word, of historical testimony about their imaginative "Deutero-Isaiah." Where is it? See our Introduction to Isaiah for further comment on this.

One of the most brilliant young scholars of our generation is Homer Hailey, and we are happy to join him in his affirmation concerning this genuine predictive prophecy:

"Without hesitation or apology, this writer stands with the older commentators who ascribed the whole prophecy, the entire Book of Isaiah, to but one man, the prophet Isaiah; and we believe that by the inspiration of Jehovah's Spirit, God foretold, through Isaiah, events far in the future."[14]
Rawlinson pointed out that the prophecy of so minute a thing as the name of man so long before he was born is not, by any means, a unique thing. "Three centuries before Josiah was born, God prophesied his birth, the name he would bear, and the fact that Josiah would burn the bones of men upon the altar at Bethel (1 Kings 13:2)."[15] Not only so, did not the angel of God announce the name of Jesus before he was born; and to Almighty God is that anything different from announcing Cyrus a hundred fifty years before he was born? As Barnes said, "That this passage of Isaiah was seen by Cyrus is the testimony of Josephus; and it is morally certain from the nature of the case, since, otherwise it is incredible that Cyrus should have aided the Jews to return and rebuild their city and the temple."[16]
What could possibly have been any more incredible than the prophecy that the Jews would be liberated from captivity by a pagan ruler who would also aid financially in their return and rebuilding of Jerusalem? "Yet it was done by Cyrus 150 years after Isaiah prophesied it."[17]
The critics have something much more difficult to explain than the mere fact of this prophecy's having been written 150 years before Cyrus fulfilled it, and that is the incredible wonder of why Cyrus did it at all, unless the Biblical explanation of it is allowed.

The Holy Scriptures affirm that Cyrus himself uttered the following decree and proclamation during the very first year of his reign:

"Now, in the first year of Cyrus king of Persia, that the word of Jehovah by the mouth of Jeremiah might be accomplished, Jehovah stirred up the spirit of Cyrus king of Persia, so that he made a proclamation throughout all his kingdom, and put it also in writing, saying, Thus saith Cyrus king of Persia, All the kingdoms of the earth hath Jehovah, the God of heaven, given me; and he hath charged me to build him a house in Jerusalem, which is in Judah. Whosoever there is among you of all his people, his God be with him, and let him go up to Jerusalem, which is in Judah, and build the house of Jehovah the God of Israel (He is God), which is in Jerusalem. And whosoever is left in any place where he sojourneth, let the men of his place help him with silver, and with gold, and with goods, and with beasts, besides the freewill offering for the house of God which is in Jerusalem" (Ezra 1-4).

This remarkable edict by Cyrus is also mentioned in the last two verses of 2Chronicles.

Several of God's prophets had foretold the fall of Babylon, and remarkably, they all indicated that it would be due to a drought upon the waters of the Euphrates; as this passage here puts it, "I will dry up thy rivers." This was quite different from the prophecy of the fall of Nineveh, which, according to Nahum, was prophesied to take place as the result of a flood!

The most exact and circumstantial fulfillment of the prophecy of Babylon's fall occurred on October 12,539 B.C.[18]
Belshazzar, the grandson of Nebuchadnezzar, was drinking himself drunk with his lords, ladies, and concubines in the great banquet hah of the palace, an immense place 50 feet by 160 feet in size,[19] quite unaware that the Euphrates River had been diverted by Cyrus, and that the entire Medo-Persian military force would fill the city before daylight, having their access under the walls and gates as the waters of the Euphrates sank lower and lower. That was the night when Daniel interpreted the handwriting on the wall, the last night before "Darius the Mede took the kingdom." See Daniel 5, and my commentary on Daniel.

Barnes has this:

"Cyrus took the city of Babylon after having besieged it a long time in vain, by turning the waters of the river into a vast lake, forty miles square, which had been constructed to carry off the superfluous waters in times of a flood. By doing this, he laid the channel of the Euphrates almost dry, enabling him to enter the city and take it by surprise."[20]
45 Chapter 45 

Verse 1
This chapter is a continuation of the revelation in the previous chapter. This is a prophecy concerning Cyrus of the Medo-Persian Empire, and how God delivered into his hands many nations, the wealth he procured, and how all his enemies were subdued (Isaiah 45:1-3); to whom Cyrus was indebted for all those wonderful victories (Isaiah 45:4-6); God reveals himself as the one true and only Deity who made light and darkness, refuting the absurd theory of the Persians that there were two gods, one of the good, and the other of the evil (Isaiah 45:7,8); the foolishness of those who question the mysterious providence of God in his relationship with his children (Isaiah 45:9-12); the remainder of the chapter has references to the absurdity of idolatry, a few allusions to the dark, lying oracles of the pagans, and certain passages which refer to the deliverance of God's people by Cyrus, but which are to be more fully fulfilled in that glorious salvation by the Messiah, which, it is declared, shall be of universal extent and everlasting duration (Isaiah 45:13-25).

Isaiah 45:1-3
"Thus saith Jehovah to his anointed, to Cyrus, whose right hand I have holden, to subdue nations before him, and I will loose the loins of kings; to open the doors before him, and the gates shall not be shut: I will go before thee, and make the rough places smooth; I will break in pieces the doors of brass, and cut in sunder the bars of iron; and I will give thee the treasures of darkness, and hidden riches of secret places, that thou mayest know that it is I, Jehovah, who call thee by thy name, even the God of Israel."
"To his anointed ..." (Isaiah 45:1). The ceremony of anointing was used in the elevation of Jewish kings; but no similar ceremony was known among the pagans; and some have wondered what is meant here. It means that Cyrus was consecrated to carry out the purpose of God in the release of the Jews and termination of their captivity. We agree with Dummelow that the "surname" God gave Cyrus refers probably to "Anointed (Isaiah 45:1) or to Shepherd (Isaiah 44:28)."[1]
"Subdue nations ..." (Isaiah 45:1). "Xenophon gave the following list of nations conquered by Cyrus: The Syrians, Assyrians, Arabians, Cappadocians, Phrygians, Lydians, Carians, Phoenicians, and the Babylonians."[2] The significant thing about this list of nations is that Cyrus himself acknowledged in his decree that Jehovah had indeed given him all of those nations (Ezra 1:2).

Another important implication of this first verse is inherent in the name of Cyrus as God's anointed. Archer pointed out that, "Cyrus stands as a type of Jesus Christ; and many of the promises to Cyrus have their spiritual fulfillment in the life and ministry of Our Redeemer."[3]
"No one but an omniscient Being could have predicted 150 years before they occurred, that such events would take place; and these verses are one of the many prophecies which demonstrate in the most particular manner that Isaiah was inspired of God."[4]
"I will break in pieces the gates of brass ..." (Isaiah 45:2). Some of the most inconsequential, nit-picking, picayune objections to this prophecy are registered in the writings of Cheyne. He made light of the prophecy of Cyrus as follows:

"The prophet does not say `a child shall be born, Cyrus by name,' but assumes his existence, and predicts that he, rather than some scion of the house of David would be the instrument of the Jews' deliverance ... He assumes rather than predicts the existence of Cyrus; and he omits to mention by how many years, if any, his announcement preceded the birth of the Deliverer!"[5]
The reason God's prophecy omitted the prophecy of the birth of Cyrus was that his ancestry was not important, as it was in the instance of God's predicting the birth of Josiah some three hundred years before the event (2 Kings 13:2), because Cyrus was not of the house of David. Like another great Type of the Son of God, Melchizedek, Cyrus stands historically as a solitary individual, and as an object of wonder, exactly as does Melchizedek. God's wisdom is displayed in this far more effectively than any mention of when or of whom Cyrus was born could possibly have done it.

Furthermore, when Cheyne also cited the fact that the brass gates of Babylon were not broken in pieces, as prophesied here, but were made useless by the drying up of the Euphrates, as an instance "of the non-fulfillment of prophecy,"[6] it appears to this writer that cavil reached some kind of a climax! The true meaning of the prophecy was not that Cyrus would literally break into pieces the 100 brass gates of Babylon, but that they would afford him no greater difficulty than if they had been so destroyed. "Herodotus tells us that Babylon had twenty-five massive brass gates, supported by brass frames, on each of the four sides of the city, one hundred brass gates in all."[7] Critics only exhibit their own frustration by such criticisms as these.

"I will give thee the treasures of darkness ..." (Isaiah 45:3). The exact fulfillment of this came in the vast quantities of pure gold and other valuables that Cyrus took from the kings whom he conquered, of whom, especially, was Croesus, the wealthiest monarch of all antiquity. "The Roman historian Pliny stated that Cyrus in the conquest of Asia obtained 34,000 pounds of pure gold, besides many other treasures."[8] Archer has given an estimate of the value of that in dollars, as calculated about 1960; but of course it would be about eight times as much in 1990, due to the inflation of the price of gold. The figure that Archer gave is $630,000,000, taken from the wealth of Croesus alone![9]
Verse 4
"For Jacob my servant's sake, and Israel my chosen, I have called thee by thy name: I have surnamed thee, though thou hast not known me. I am Jehovah, and there is none else; besides me there is no God. I will gird thee, though thou hast not known me; that they may know from the rising of the sun, and from the west, that there is none besides me: I am Jehovah, and there is none else. I form the light and create darkness; I make peace, and create evil; I am Jehovah that doeth all these things."
The very special favor shown to Cyrus here on God's part was apparently motivated by three considerations: (1) that Cyrus, the most powerful monarch on earth, might acknowledge the true God; (2) that Israel might be benefited and continued as a separate nation by the termination of their captivity; and (3) that the attention of all the world might be attracted, and that the unity of God might be manifested to all the earth.[10]
These objectives were fully realized. Cyrus did indeed acknowledge God. "The hand of Jehovah was so manifest in his conquests that Cyrus himself acknowledged that they were of Jehovah."[11] The last two verses of 2Chronicles and the first paragraph of the Book of Ezra fully confirm this.

The statement in Isaiah 45:7 that God creates evil should not be misunderstood. As Kidner pointed out, "The Hebrew word (for evil) is too general a term to suggest that God is the author of wickedness...Some see here an attack upon Zoroastrian dualism, with its rival gods of good and evil; these verses are also equally opposed to polytheism, the target of most of the invective in these chapters."[12] When God speaks of his creating evil here, he is speaking of the disasters and calamities that he brings upon the enemies of his purpose. "This cannot mean that God creates moral evil, but it refers to the judgments God sends into history. He is speaking of the distress and disaster which men experience from God as a consequence of their sin (See Amos 3:6)."[13]
Verse 8
"Distill, ye heavens, from above, and let the skies pour down righteousness: let the earth open, that it may bring forth salvation, and let it cause righteousness to spring up together; I, Jehovah, have created it."
All creation, heaven and earth alike, are summoned to rejoice together in the righteousness and glory that shall fall upon all men as a consequence of God's rescue and deliverance of His people. What a tragedy it was, however, that the rescued nation proved to be an altogether inadequate and ineffective instrument in the achievement of such glorious things as God intended. "Consequently, the commands of this verse were not fully carried out until the coming of the Ideal Servant."[14]
"That there was a partial fulfillment of this on the return of Israel to Canaan, there can be no doubt ... but there is a richness and fullness in Isaiah 45:8, that is not met by anything that occurred in the return of the exiles."[15] Only the preaching of the Gospel of Christ brought results which justify the language of this verse.

Verse 9
"Woe unto him that striveth with his Maker! A potsherd among the potsherds of the earth! Shall the clay say to him that fashioneth it, What makest thou? or thy work, He hath no hands? Woe unto him that saith unto a father, what begettest thou? or to a woman, With what travailest thou?"
"That the infidel and discontented portion of the Jewish people is here intended, seems beyond dispute. No arguments could more forcibly evince the extreme arrogance and folly of creatures pretending to scan and carp at the plans of Divine Providence."[16] The apostle Paul quoted these words from Isaiah (Romans 9:20,21) and applied the passage there to the incredible folly of God's creatures complaining and murmuring against the doings of their Maker. Right here is another complete refutation of the silly postulation of some "Second Isaiah's" having written these prophecies. If there had ever been such a "Second Isaiah" as that imagined by critics, he would most certainly have belonged to the "establishment" of the chosen people; otherwise, he would never have been heard. But that "establishment" was precisely the reservoir of the critical attitude toward God which surfaces here. The corollary of this is that, in a thousand years, the "establishment" could never have produced such a conception as that of a pagan ruler such as Cyrus being chosen as God's anointed to deliver the people from slavery. This verse nine removes any possibility that we are dealing with anything other than the true prophecies of Isaiah in these wonderful chapters.

Regarding the question of what the objection among the infidel Jews actually was, Hailey and many others explain it as a rebellion against the idea that God "would raise up Cyrus, a heathen, to deliver Israel."[17] Some have suggested that they accused God of bungling their delivery by its long delay, or by his failure to prevent it altogether! What a stupid folly it is that mortal men would dare to murmur such criticisms against the infinite God!

Verse 11
"Thus saith Jehovah, the Holy One of Israel, and his Maker: Ask me of the things that are to come; concerning my sons, and concerning the work of my hands, command ye me. I have made the earth, and created man upon it: I, even my hands, have stretched out the heavens; and all their host have I commanded. I have raised him up in righteousness, and I will make straight all his ways: he shall build my city, and he shall let my exiles go free, not for price, nor for reward, saith Jehovah of hosts."
Here is God's thundering answer to the murmuring and complaining Jews who desired indeed their deliverance but would have preferred it to come as they had perhaps imagined rather than as God had decided to provide it. God here reminded them that if they wished to know God's will and God's plans concerning his children, they should consult the Word of God, not their own speculations. He reminded them that he was the Maker, the Creator, the Ruler and the Sustainer of the whole universe, that he commanded the host of heaven, and that he had also raised up Cyrus to deliver Israel and to rebuild God's City (Jerusalem), and that was exactly what was going to happen, whether or not Israel liked it! Moreover, God here promised that he would protect and guide Cyrus in the doing of those things prophesied. He would "make straight all of his ways."

Verse 14
"Thus saith Jehovah, the labor of Egypt, and the merchandise of Ethiopia, and the Sabaeans, men of stature, shall come over unto thee, and they shall be thine: they shall go after thee; in chains they shall come over; and they shall fall down unto thee, saying, Surely God is in thee there is none else, besides him there is no God. Verily thou art a God that hidest thyself, O God of Israel, the Saviour. They shall be put to shame, yea, confounded, all of them; they shall go into confusion together that are makers of idols. But Israel shall be saved by Jehovah with an everlasting salvation: ye shall not be put to shame nor confounded world without end."
Isaiah 45:14 here is a picture of the coming of the Gentiles into the New Israel, the Church of God. That Christians of every name and of every race and nation do actually bow themselves down to Christ and worship Him is actually going on right now all over the world; and since Christ is the True Israel, they are actually bowing down and worshipping the Israel of this passage. The mention of "chains" is not a reference to anything literal, but indicates that, "The surrender of these people to Christ will be as total as that of prisoners of war, but in reality their surrender will spring from conviction and issue in salvation,"[18] and will not be the result of any kind of physical restraint whatever. This illustration of former enemies coming and falling down and worshipping "Israel" is also specifically presented again in Revelation 3:9. See my comment on that New Testament instance of the same thing, Vol. 12 of our New Testament Series, p. 80.

The last two verses indicate the ultimate glory of Israel as exhibited in the "Israel of God" under the glorious terms of the New Covenant, in which the universal Brotherhood of the saints in Christ shall appear, Jews and Gentiles together, where no racial requirements are either needed or honored, and where every man shall give an account of himself to God, and where there is no respecter of persons or races, and "Whosoever will may come!"

The confusion and shame of idolaters which is prophesied in Isaiah 45:16 has indeed already been fulfilled. "From the time of the conquest of Babylon, idolatry began to decline; and shortly after the Christian era, in consequence of the spread of the Gospel, it disappeared from the best sections of Asia, Africa, and Europe."[19] With the Edict of Theodosius, Emperor of Rome, in 380 A.D. paganism with its elaborate system of temples, priests, sacrifices, etc. was officially outlawed for all of what is known as Western Civilization.

Throughout all of these last twenty-seven chapters, Isaiah's message points more and more to Jesus Christ and the reign of Messiah and less and less to the physical return of captive Jews from Babylon.

Verse 18
"For thus saith Jehovah that created the heavens, the God that formed the earth and made it, that established it and created it not for a waste, that formed it to be inhabited: I am Jehovah, and there is none else. I have not spoken in secret, in a place in the land of darkness; I said not unto the seed of Jacob, Seek ye me in vain: I Jehovah speak righteousness, I declare things that are right."
Here is the heavenly answer to the objection of the unbelieving leadership of captive Israel to the effect that "God was a God who hid himself' (Isaiah 45:15). The revelation of God through his Holy Word is altogether sufficient for mortal men, as this passage flatly declares. Furthermore, God's oracles are not dim and equivocal pronouncements such as the Delphic oracle to Croesus; but they are plain, truthful, and enlightening.

These two verses set forth the two great witnesses of God's love and concern for fallen mankind. The very manner in which the earth itself has been created, and made so wonderfully suitable for human habitation (in Isaiah 45:18) are exactly the very same grounds of Paul's appeal in Antioch of Pisidia (Acts 14:17) to the effect that the fruitful seasons of the earth were evidence that "God has not left himself without witness."

Isaiah 45:19 appeals to the revelation of God's Word that idols are nothing and that only Jehovah is the One and Only True God; and besides him, there is no other.

Verse 20
"Assemble yourselves and come; draw near together, ye that escaped of the nations: they have no knowledge that carry the wood of their graven image, and pray unto a god that cannot save. Declare ye, and bring it forth; yea, let them take counsel together: who hath showed this from ancient time? who hath declared it of old? have not I, Jehovah? and there is no God else besides me, a just God and a Saviour; there is none besides me. Look unto me and be ye saved, all the ends of the earth; for I am God, and there is none else. By myself have I sworn, the word is gone forth from my mouth in righteousness, and shall not return, that unto me every knee shall bow, every tongue swear. Only in Jehovah, it is said of me, is righteousness and strength; even to him shall men come; and all they that were incensed against him shall be put to shame. In Jehovah shall all the seed of Israel be justified, and shall glory."
The Old Israel is hardly in this passage at all, for it is addressed "unto them that escaped of the nations," to all of the redeemed of the whole earth, as indicated in Isaiah 45:22.

Note also that the last two verses here have the expressions "Only in Jehovah," and "In Jehovah shall all the seed of Israel be blessed," these being the exact parallels of the great Pauline conception of salvation "in the Lord," "in Christ," "in him," "in the Beloved," and equivalent expressions, which are found "one hundred-sixty nine times in Paul's New Testament writings."[20]
There is a widespread misunderstanding of what is meant by Isaiah 45:23. Wardle thought that the meaning is, "Every man shall swear allegiance to God";[21] However, the New Testament usage of this passage shows more clearly what the Spirit says. "At the name of Jesus every knee shall bow, of things in heaven, and things in earth, and things under the earth, and every tongue shall confess that Jesus is Lord to the glory of God the Father" (Philippians 2:10,11). Also, in Revelation 6:14-17, we are given a more intimate glimpse of the nature of that confession which even the most wicked of men shall eventually make.

This passage also teaches that "no Israelite shall be saved apart from his union with Jehovah and "in Jehovah," a status that has never been attained by any person who ever lived apart from his being baptized "into Christ" (Romans 6:3-5; 1 Corinthians 12:13; and Galatians 3:27); because Christ is indeed "God come in the flesh." He is actually called "God," no less than ten times in the Greek New Testament (John 1:1,18; 20:28; Acts 20:28; Hebrews 1:8; Philippians 2:6; Romans 9:5; 1 Timothy 3:16; Titus 2:13; and 1 John 5:20, etc.). Thus, in these verses the great climax of Isaiah's prophecies is fully realized in the glorious salvation to all men in the New Covenant. "The religion of Israel is to become the religion of all mankind; and this anticipation finds its fulfillment in the Christian dispensation,"[22] and this is proved by Paul's application of these verses to Christ in Philippians 2:10,11, and in Romans 14:11.

We should not overlook the fact that this passage "also abolishes the last vestiges of nationalism in the true religion."[23] It is also inherent in the same truth that the last vestiges of racism have also been forever removed in the true religion. No man will ever be saved on account of his race, or denied salvation on the basis of it. "Preach the Gospel to the whole creation; he that believeth and is baptized shall be saved." (Mark 16:16).

46 Chapter 46 

Verse 1
The prophecy here foretells the fall of the idols of Babylon, emphasizing their incompetence to provide any help whatever to Babylon, or to give any kind of protection. Such gods even had to be carded about in the processions when they were honored on festive occasions, affording a dramatic contrast with Jehovah, the God of Israel, who instead of requiting that men, or beasts, carry him from one place to another, had himself "carded" the Jews from their very beginning as a nation until that present time (Isaiah 46:1-4). Then God, through his prophet Isaiah, exposed in his usual forcible and elegant style, the absurdity of idolatry (Isaiah 46:5-7). Next he vigorously asserted the claims of the One True God as the one and only Unique Deity, citing as proof of his claims the miracles, and the prophecies with which Israel had been familiar for generations (Isaiah 46:8-10). God also reiterated his intention of delivering the Jews from captivity by the hand of Cyrus (Isaiah 46:11), and at the same time he delivered a pointed warning to the Jewish captives (not to all of them, but probably to the majority of them) already hardened in sin and rebellion (Isaiah 46:12-13).

Isaiah 46:1-2
"Bel boweth down, Nebo stoopeth; their idols are upon the beasts, and upon the cattle: the things that ye carried about are made a load, a burden to the weary beast. They stoop, they bow down together; they could not deliver the burden, but themselves are gone into captivity."
The reference here is to the practice of ancient conquerors who carried off the gold and silver idols of the gods of the nations conquered. Note that the passage does not declare that Cyrus would thus dispose of the idols of Babylon. As a matter of fact, that particular monarch did not busy himself in such activity; and yet, as Hailey pointed out, that in spite of the truth that Cyrus accepted Babylon's gods and even worshipped them, "They were eventually cast down and carried into oblivion."[1] Persian successors to Cyrus, notably Xerxes, actually carted off to their homeland that great gold statue of Bel and other rich treasures, including all of the pagan deities of Babylon. Therefore the exact words of the prophet here are fully justified.

Bel was the principal one of Babylon's pagan gods. He was the equivalent of Jupiter and Zeus of the Greeks and Romans; and Nebo corresponded to their Mercury. The broad base of their ancient paganism was actually the worship of the host of heaven, notably the sun, moon, and stars. Another one of the ancient gods was Astarte, though not particularly identified with Babylon; and she was identified with Venus; Jupiter was the planet identified with Bel, and Mercury was the symbol of Mercury.[2] These planets are at times seen as "the morning star," or "the evening star."

Bel was also identified with the Baal gods of ancient Canaan; and his name was often connected with kings and rulers as in Belshazzar and Belteshazzar. The same was true of Nebo, as in Nabopolasser, or Nebuchadnezzar. The strong tendency of Israel to accept such pagan practices is seen in the fact that Israel's King Saul named his fourth son, Esh-Baal (1 Chronicles 8:33; 9:39).

The bowing of Bel and the stooping of Nebo here refer to their surrender and submission to conquerors.[3] In such an hour of danger and disaster, the idol gods are not only powerless to help, but are themselves an intolerable burden. They cannot carry the people out of danger, but must themselves be carried. The next two verses point out the contrast with Jehovah.

Verse 3
"Hearken unto me, O house of Jacob, and all the remnant of the house of Israel, that have been borne by me from their birth, that have been carried from the womb; and even to old age I am he, and even to hoar hairs will I carry you: I have made, and I will bear you; yea, I will carry, and will deliver."
What a marvelous contrast! Whereas the idols had to be carried, even on the festal days, Jehovah is the one who has carried Israel already for centuries. He carried them during their captivity in Egypt while they were becoming a great people; he carried them in the wilderness; he carried them into Canaan, through the period of their judges, and during the turbulent times of their monarchy, and through the disasters that befell them in the division of their kingdom; and now he would carry them in their captivity and through it, and even back to Jerusalem!

The mention of the remnant of Israel is not a reference to any residue of the ten tribes carried away into Assyria; but a reference to the Southern Israel alone which is the remnant of Israel.

George Adam Smith entitled this chapter "Bearing or Borne," stating that, "It makes all the difference to a man how he conceives his religion, whether as something he has to carry, or as something that will carry him."[4] The prophecy here makes it quite clear that idolatry is the kind of religion that men have to carry, not the kind that can carry them.

No doubt many of the Jews desperately needed the kind of encouragement provided by this chapter. According to the ideas of that day, when a people were defeated it meant that their god could not prevent it; and there was always the temptation to join up with the victors, idolatry and all.

Kelley was correct in seeing the last clause of Isaiah 46:4 as a promise that, "doubtless refers to their delivery from exile."[5] It should be noted here that the Jews would never have received with any confidence a promise like this from some "Unknown Isaiah." Such a person could have had no influence whatever. On the other hand, Isaiah, known to all of them, being a relative of their godless king Manasseh, and in all probability soon to be put to death by him. Moreover, Isaiah had named one of his sons Shear-Jashub, which means, "A Remnant Shall Return" (Isaiah 7:3); and there could not possibly have been any reason for doubting the truth of it.

Archer followed a line adopted by a number of scholars on this chapter, writing that, "The helpless images of these gods had to be packed like baggage on the backs of the draft animals of the Chaldean refugees, as they fled before the Persian invaders."[6] As a matter of fact there was no pursuit by the Persians and no flight on the part of the people. The war was over before they even knew it. The king was already dead and the Persians had taken the kingdom while everyone slept!

Verse 5
"To whom will ye liken me, and make me equal, and compare me, that we may be like? Such as lavish gold out of the bag, and weigh silver in the balance, they hire a goldsmith, and he maketh it a god; they fall down, yea, they worship. They bear it upon the shoulder, they carry it, and set it in its place, and it standeth; from its place it shall not remove: yea, one may cry unto it, yet can it not answer, nor save him out of his trouble."
Here we have exactly the same line of argument made in a number of previous chapters. This is a continuation of the brilliant words against idolatry found in Isaiah 40:18-20; 44:9-20; 41:5-7; and 46:1,2. This repetition of such warnings indicates that God was very concerned lest the attractions of idolatry would seduce many of the chosen people. "Isaiah 46:5 is almost identical to Isaiah 40:18 and stresses the impossibility of representing Jehovah by means of an image."[7]
Verse 8
"Remember this, and show yourselves men; bring it again to mind, O ye transgressors. Remember the former things of old: for I am God, and there is none else; I am God, and thee is none like me; declaring the end from the beginning, and from ancient times things that are not yet done; saying, My counsel shall stand, and I will do all my pleasure; and calling a ravenous bird from the east, the man of my counsel from a far country; yea, I have spoken, I will also bring it to pass; I have purposed, I will also do it."
The city of Jerusalem in the reign of Manasseh is very much the background of all these passages against idolatry. O ye transgressors (Isaiah 40:8) "Suggests the times of Manasseh when the Israelites were very much given to idolatry; and probably this is to be regarded as addressed to them and designed to recall them to the worship of the true God."[8]
The frequency of God's appeal to the fact that he had repeatedly prophesied events far before they occurred would have been impossible in any situation where it was not known and accepted as the truth. The most unreasonable postulation ever indulged by critics is that of denying predictive prophecy. Did not God prophecy some eight hundred years before it happened that Messiah would be born in Bethlehem? We shall have a number of occasions later in Isaiah to study other instances just as convincing.

Isaiah 40:8 has the meaning, "Remember this, and stand firm; and it is addressed to certain Jews who were wavering between idolatry and the worship of God."[9]
There are three reasons visible in these verses which are designed to inspire trust in the chosen people: (1) they should recall the many wonders God has already performed on their behalf; (2) they should especially remember his power and ability to prophecy events before they occur; and (3) they should dwell upon the fact that God has promised to deliver them from captivity. That "ravenous bird from the east" is of course a reference to Cyrus; and as Lowth noted, "`Calling from the east that eagle' was a very proper emblem for Cyrus, particularly because the ensign of Cyrus was a golden eagle."[10]
"From the east ..." (Isaiah 40:11). Cyrus' kingdom was indeed east of Jerusalem, as were also Nineveh and Babylon. However, in the scriptures, enemies of Jerusalem were generally depicted as coming upon Jerusalem from "the north," this being due to the fact that it was impossible to attack through the desert from the east. That was not the case here, because the Persians could attack Babylon on the Euphrates directly from the east.

Verse 12
"Hearken unto me ye stouthearted, that are far from righteousness: I bring near my righteousness, it shall not be far off, and my salvation shall not tarry; and I will place salvation in Zion for Israel my glory."
Paul in Romans 10:6-9 uses expressions very similar to some of those in this passage, the idea being that the way to please God is not a difficult thing to know. "The word is nigh thee, in thy mouth, and in thy heart: that is, the word of faith which we preach." Henderson was correct in the observation that, "There seems to be here a transition, momentarily, to a greater deliverance than that from Babylon; Jehovah here hints that he will effect a far greater deliverance and that it would originate in Zion for the glory of Israel."[11] By far the vast majority of the generation of Jews that received this prophecy simply did not believe it; but regardless of that, God would, in his own good time, Deliver the Messiah into the arms of Mary; and the reign of the Son of God would indeed "Draw all men unto Him."

47 Chapter 47 

Verse 1
This chapter is a prophecy of the destruction of Babylon. The Lord, through Isaiah, had already denounced the idols of that great city and had foretold their worthlessness and impotence for providing any kind of assistance to the city in the time of her calamity; but here he detailed the doom and destruction of Babylon itself. The speaker throughout is God Himself except for Isaiah 47:4, which may be attributed to a heavenly chorus,[1] after the manner of the proleptic passages in Revelation, to the prophet Isaiah, or to the faithful among the captives.

The chapter consists of four strophes or stanzas, composed of 4 verses (Isaiah 47:1-4), 3 verses (Isaiah 47:5-7), 4 verses (Isaiah 47:8-11), and 4 verses (Isaiah 47:12-14).[2] Cheyne's rendition of the first stanza is so interesting that we have chosen it instead of the American Standard Version for the text here:

Isaiah 47:1-4
"Come down and sit in the dust; sit on the ground without a throne, O virgin daughter of Chaldea, for thou shalt no more be called Delicate and Luxurious. Take the millstone and grind meal; remove thy veil, strip off the train; uncover the leg, wade through the rivers. Let thy nakedness be uncovered, yea, let thy shame be seen: I will take vengeance, neither shall I meet any. As for our Goel, Jehovah Sabaoth is his name, the Holy One of Israel."
First, we should notice the snide, derogatory remark of Wardle who wrote that, "Babylon is here erroneously personified as a virgin, as if never before captured."[3] The source of such a ridiculous remark is Mr. Wardle's blind allegiance to one of the silly dictums of critical butchers of the Word of God, namely, that the application of the word "virgin" to any nation means that such a nation had never suffered defeat; but the rule is absolutely worthless. The prophet Jeremiah in the very discussion of the terrible defeat of Israel, and in fact after the loss of all the ten northern tribes wrote this: "Let mine eyes run down with tears night and day, and let them not cease, for the virgin daughter of my people is broken with a great breach" (Jeremiah 14:17). He also, a moment later, referred to "the virgin of Israel" (Isaiah 18:13). It is too bad that critics like Wardle are simply ignorant of the Biblical usage of certain terminology.

Babylon indeed had frequently been defeated in her past history; it will be remembered that Sennacherib defeated Babylon and placed his son on the throne. Nothing however depreciates the appropriate beauty of this passage's reference to the nation as "Virgin daughter of Babylon." That, of course, was not God's estimate of her character, but her position in the world at that time, not only as she considered it, but as all the world also recognized it.

No one should fail to see the "signature of Isaiah" in every line of this. As Delitzsch noted, "Isaiah's artistic style may be readily perceived."[4]
"Our Goel ..." (Isaiah 47:4). Has the meaning of `Our Redeemer,' employing a Pentateuchal word for `next of kin,' the relative who was obligated to buy back a brother Israelite sold into slavery.

"Without a throne ..." (Isaiah 47:1). This prophecy removed forever the existence of a throne in Babylon. How could any alleged Second Isaiah have known anything like this? Yet, "It is a fact that after the capture of Babylon by Cyrus she was never more the capital of a kingdom."[5] Furthermore, this prevailed forever, even in the face of Alexander the Great's announced intention of making Babylon his capital. He died before he could achieve that, and the Seleucidae retained the capital at Shushan (Susa); and Babylon gradually became a total ruin. What a powerful demonstration of the power of three little words in the sacred text of God's Word! Without a throne!

"Take the millstones and grind meal ..." (Isaiah 47:2). This task was considered the lowest kind of drudgery, generally assigned to slave women. Water mills or other types of power grinders were not known until the times of Augustus Caesar.[6] No greater shame and reduction could be imagined than that of a princess, or queen, undergoing such a calamity. In place of her royal clothing and finery, she would wear the coarse garments of a peasant. Moreover, her work would be as a domestic among the numerous canals of suburban Babylon, where she would have to wade them, exposing her legs, or in cases of even deeper water, lifting her skirts to reveal her nakedness!

Such humiliation of women was also mentioned in Nahum where the Lord said of Nineveh:

"Behold, I am against thee, saith Jehovah of hosts, and I will uncover thy skirts upon thy face: and I will show the nations thy nakedness, and the kingdoms thy shame" (Nahum 3:5).

The exact meaning of Isaiah 47:3 is disputed, but Henderson wrote that it means, "I will not meet thee as a man but as God, whom none can resist."[7]
Summarizing the teaching of these first four verses, Archer has this:

"The passage presents vanquished Babylon, cast down from imperial power, reduced to the status of a half-naked slave gift grinding meal with the heavy grindstones. Babylon would never rise again to independence or imperial power."[8]
Hailey stressed the fact that such terrible punishments upon Babylon were deserved. "The very foundation upon which the throne of God rests demands an avenging of all unrighteousness, a vindication of His righteous and holy Godhead, and of his sacred laws. God will neither withdraw the declaration of his judgments nor make exceptions to them."<8b>

Before leaving this first strophe, we must note that Babylon here, and throughout the Bible, is a symbol of carnal pride and enmity against the eternal God. There are no less than three Babylons in scripture: (1) the literal Babylon here spoken of, (2) the spiritual Babylon, identified as the beast coming up out of the earth in Revelation 13, and (3) Babylon the Great, also called Mystery Babylon the Great, which was defined by Leon Morris as, "Man in organized community, and opposed to God."[9] This Babylon, in short is urban civilization in its corporate rebellion against Almighty God. It is given three names in Revelation 11:8, where it is called Egypt, Sodom, and Jerusalem (where the Lord was crucified); but it is not a single city anywhere on earth; it is all the cities of mankind, where are entrenched the luxuries, the godlessness, the sensual pleasures, the wickedness, the pride, arrogance and atheism which were the essential characteristics of the first Babylon. The three Babylons are: Ancient Babylon, The Apostate Christian Church, and Godless Urban Civilization.

And we have pointed all this out in order to emphasize that the doom of Babylon here is a type of the ultimate doom of Mystery Babylon the Great, which will occur at the eschatalogical conclusion of the present dispensation of the Mercy of God.

Verse 5
"Sit thou silent, and get thee into darkness, O daughter of the Chaldeans; for thou shalt no more be called the mistress of kingdoms. I was wroth with my people, I profaned mine inheritance, and gave them into thy hand: thou didst show them no mercy; upon the aged hast thou very heavily laid thy yoke. And thou saidest, I shall be mistress forever; so that thou didst not lay these things to thy heart, neither didst remember the latter end thereof."
God here revealed why His anger was kindled against Babylon. For the necessary punishment of Israel, God, for a season had committed them to Babylon to achieve that punishment; but Babylon went far beyond anything that was just. "They exceeded the bounds of justice and humanity by oppressing and destroying God's people; and although they were punishing God's rebellious people, yet as it regarded themselves, they were only indulging their greed, lust, ambition, and violence."[10] The Prophet Zechariah gave this comment on what happened: "I was but a little angry, and they helped forward the affliction" (Isaiah 1:15).

There is a similar pattern throughout God's dealings with mankind. When a nation's wickedness has exceeded all boundaries, God uses another wicked nation to punish them; but that punishment is usually excessive with a result that the erstwhile executor of God's punishment becomes itself the object of punishment by still another! The revelation should not be overlooked here that God controls and directs all history, according to his will. See Daniel 4:25.

"The sorrows of Babylon are her proper fate; there can be no mercy, for she has shown none (James 2:13)."[11] Yet the terrible description here arouses an emotion of pity on our part. Yes, it is the triumph of justice, but it is equally the exhibition of an unspeakable tragedy, that of sinful departure from the will of God.

Verse 8
"Now therefore hear this, thou that art given to pleasures, that sittest securely, that sayest in thy heart, I am, and there is none else besides me; I shall not sit as a widow, neither shall I know the loss of children: but these two things shall come to thee in a moment in one day, the loss of children, and widowhood; in their full measure shall they come upon thee, in the multitude of thy sorceries, and the great abundance of thine enchantments. For thou hast trusted in thy wickedness; thou hast said, None seeth me; thy wisdom and thy knowledge, it hath perverted thee; and thou hast said in thy heart, I am, and there is none else besides me. Therefore shall evil come upon thee; thou shalt not know the dawning thereof: and mischief shall fall upon thee; thou shalt not be able to put it away: and desolation shall come upon thee suddenly, which thou knowest not." The various sins of Babylon are listed here: (1) her egotistical boasting; (2) her reliance upon the black arts of sorcery and enchantments; (3) her having given herself wholly to lustful, sinful pleasures; (4) her trusting in her wickedness; (5) her over-confident sense of security; (6) her reliance upon her own wisdom and knowledge; and (7) most importantly of all the attitude that is mentioned twice, in Isaiah 47:8,10, her self-deification visible in her thoughts that, "I am, and there is none else besides me!" What is glaringly plain in such an attitude is that there is no consciousness of God or belief in Him whatsoever. This was the greatest and the worst of Babylon's sins.

The false sense of security in Babylon was described by Xenophon thus: "The inhabitants of Babylon could not but have laughed at the siege of Cyrus, knowing that they had provisions for more than twenty years; and they treated his siege with mockery."[12] They had never learned the lesson that "Unless the Lord build the house, they labor in vain that build it; and unless the Lord keep the city, the watchman waketh but in vain" (Psalms 127:1).

Verse 12
"Stand now with thine enchantments, and with the multitude of thy sorceries, wherein thou hast labored from thy youth; if so be thou shalt be able to profit, if so be thou mayest prevail. Thou art wearied in the multitude of thy counsels: let now the astrologers, the star-gazers, the monthly prognosticators, stand up, and save thee from the things that shall come upon thee. Behold, they shall be as stubble; the fire shall burn them; they shall not deliver themselves from the power of the flame: it shall not be a coal to warm, nor a fire to sit before. Thus shall the things be unto thee wherein thou hast labored: they that have trafficked with thee from thy youth shall wander everyone to his own quarter; there shall be none to save thee."
Are the vast majority of human beings today trusting anything any more substantial than these objects of misplaced trust in ancient Babylon? Behold the millions that are trusting in alcohol or drugs, that are given continually and without intermission to pleasures, who feel secure in their complacent rejection of God's Word and his imperatives for all men, who, to all intents and purposes, are saying by their actions, "I am, and there is none else besides me!" who give no more thought regarding God Almighty himself than if he did not exist? As a nation today, we are investing $3,000,000,000 annually in astrological readings, the signs of the Zodiac, etc.; and there is a full quarter-page of such nonsense every day in the daily newspapers. In every large city, there may be found in every square mile of them some "Madam So and So," reading palms or something, predicting futures, solving problems, and guiding lives by the same old black arts found in ancient civilizations. Who bothers to seek God and to pray about his needs or problems?

Family ties are greatly strained; the Biblical conception of monogamous marriage is threatened by the "live in" libertines; and every department store in the nation adds a surcharge of at least 15 percent to protect themselves from shop-lifting. Such people are materialists, living only for material rewards, and measuring themselves and all whom they know by material standards alone. God have mercy upon our new race of Babylonians.

"The reference to `monthly prognosticators' (Isaiah 47:13) apparently refers to the monthly reports which the official astronomers at the various observatories in the empire were required to send in every month to the king."[13] They certainly missed it in that month in which the drunken Belshazzar was slain.

Barnes' comment on this chapter is appropriate:

"This chapter contains some very particular statements about the manner in which Babylon was to be destroyed, statements which were fulfilled with remarkable accuracy. They are statements that could not have been the result of conjecture, nor of mere political sagacity; and it should be borne in remembrance that this prophecy was uttered one hundred fifty years before its fulfillment."[14]
The last two verses here are very similar to the flight and disappearance of all Nineveh's previous allies as soon as God's judgment fell upon her. The traffickers, whether applied to the merchants, or to the traffickers in the black arts, will not be around when they are needed. The statement that each shall wander to his own quarter, does not mean "his quarter of the city," but rather that he shall go about his business and leave Babylon to perish. This is exactly what was prophesied of Nineveh in Nahum 2:8. "They shall every man turn to his own people, and flee every one into his own land (Isaiah 13:14)."[15]
48 Chapter 48 

Verse 1
"Here we have a recapitulation of the preceding eight chapters, closing with a summons to flee Babylon, and a solemn declaration excluding the ungodly from a share in the promises."[1] The chapter falls into three divisions: "Each commencing with a call on Israel to pay attention: (1) `Hear ye this ...' (Isaiah 48:1-11); (2) `Hearken unto me ...' (Isaiah 48:12-15), and (3) `Come ye near unto me, hear ye this ...' (Isaiah 48:16-22)."[2]
The chapter is definitely addressed to two classes of people, namely the true believers, referred to here as "Israel," and the wicked and rebellious majority, called Jacob. The student will at once see this as a departure from what many of the commentators say, namely that Jacob and Israel are two words for the same people in a rhetorical device known as a hendiadys. As we view it, this is simply not the case at all. In Babylon, there were the fleshly descendants of Jacob (the fleshly Israel), and also there was the true Israel of God, those who believed the promises and faithfully waited for the Lord's deliverance. "Jacob was their secular and natural designation, and Israel was their spiritual or covenant name."[3] See my note under Isaiah 40:27.

That both of these groups are addressed in this chapter is certain, because there are wonderful promises for the covenant people and terrible denunciations for the hypocritical majority.

The first division (Isaiah 40:1-11) is clearly directed at the wicked and rebellious majority:

Isaiah 48:1-2
"Hear ye this, O house of Jacob, who are called by the name of Israel, and are come forth out of the waters of Judah; who swear by the name of Jehovah, and make mention of the God of Israel, but not in truth nor in righteousness (for they call themselves of the holy city, and stay themselves upon the God of Israel, Jehovah of hosts is his name)."
The captive Jews addressed in these words were consummate hypocrites, supposing that they were the darlings of heaven merely because they were literally descended through Abraham and Jacob. They were the Old Testament examples of those same vicious murderers of the Son of God who bragged about being "Abraham's seed" in John 8:33ff. O yes, they felt very secure because they frequently used the name of Jehovah and claimed as their very own the God of Israel, the prophecy here reminded them that the God of Israel was none other than Jehovah of hosts, a term "especially connected with the holiness of God."[4]
Verse 3
"I have declared the former things from of old; yea they went forth out of my mouth, and I showed them: suddenly I did them, and they came to pass. Because I knew that thou art obstinate, and thy neck is an iron sinew, and thou brow brass; therefore I have declared it to thee from of old; before it came to pass I showed it thee; lest thou shouldest say, Mine idol hath done them, and my graven image, and my molten image, hath commanded them."
"Things from of old ..." (Isaiah 48:3). What were these? They number in the hundreds, or even more. God prophesied the multiplication of Abraham's children through Isaac, at a time long before Isaac was even born; he prophesied the four hundred year period of Israel's "sojourn" in Egypt; he prophesied their delivery out of Egypt; he prophesied that they would leave Egypt with "great riches." He prophesied that they would indeed inherit the land of Canaan. Could such prophecies have been "after the event"? Preposterous! Why should Abraham have bought a tomb in Canaan many centuries before his people were scheduled to inherit Canaan? Furthermore, God prophesied that if Israel rebelled against his law, he would pluck them off the land, carry them far away, and scatter them all over the world. Did God "miss it" on any of these prophecies? They are mentioned here in order to convince Israel of the truth of God's Word. It is a measure of their obstinate "brazen faced" hypocrisy that they still needed convincing!

The tendency of Israel to idolatry was one of the principal characteristics of the chosen people. Their unbelief is indeed a marvel. It is a measure of their perversity that, "The argument from the fulfillment of prophecy, hitherto directed against the heathen (Isaiah 41:21ff), must now be directed against God's own people, now become determined skeptics."[5]
Verse 6
"Thou hast heard it; behold all this; and ye will not declare it? I have showed thee new things from this time, even hidden things, which thou hast not known. They are created now, and not from of old, and before this day thou heardest them not; lest thou shouldest say, Behold, I knew them. Yea, thou heardest not; yea, thou knewest not; yea, from of old thine ear was not opened: for I knew that thou didst deal very treacherously, and was called a transgressor from the womb".

The scriptures here confront the fundamental truth of the excessive wickedness of the chosen people. Moreover, "This is not a new trait with them; they've been that way from the beginning. When Jacob, their father, was given a name which means `cheater' and `guile,' the name well described him and his descendants as well. Ezekiel in Ezekiel 16 and Ezekiel 25 bluntly tell the story of a wicked nation whose history is one shameless narrative."[6] Even in the times of Jesus, the nation showed no improvement; because, one day when a true Israelite, an honorable and truthful man by the name of Nathaniel, came to Jesus, Christ pointed him out as something of a phenomenon, saying, "Behold! an Israelite in whom is no guile!" (John 1:47).

The words thus far in this chapter give the reason for subsequent developments in the ranks of the captive nation. We should always remember that, "The great mass, even of Judah, no less than of Israel `remained behind' in Babylon, where they came more and more to be assimilated by and identified with paganism."[7] Josephus tells us that, when Cyrus gave his decree authorizing the return of the Jews to Jerusalem, that, "Many of them stayed in Babylon, as not willing to leave their possessions."[8] He gave the number of returnees as 42,462; and a combination of the statements by Biblical writers sets the number at about 52,000; but neither of these totals, nor even the adding of them together, gives us a numerically significant number when compared with the millions that once constituted Israel. The captive nation under Cyrus, having achieved a local acceptance which they wanted, simply joined up with their pagan captors and became, themselves, a part of Babylon.

"New things ..." (Isaiah 48:6). What are these? The new revelation could not possibly have been the deliverance from captivity. That a remnant would return had been prophesied ever since Isaiah named his first son; and, therefore, we hold that the "new things" mentioned here refer primarily to the marvelous revelation of the Saviour under the figure of the Ideal Servant, which revelation would occupy the foremost place in the second section of these last 27 chapters. "I have showed thee new things" is therefore prophetic and shows that the "new things" will reach into the far future. The statement that they are created now, and not from of old is a reference to their revelation to Israel; because all of the things of the new covenant were planned in the heart of God, "before the world was."

Verse 9
"For my name's sake will I defer mine anger, and for my praise will I refrain for thee, that I cut thee not off. Behold, I have refined thee, but not as silver; I have chosen thee in the furnace of affliction. For mine own sake, for mine own sake, will I do it; for how should my name be profaned? and my glory will I not give to another."
Right here is God's answer as to "Why?" he had refrained from destroying a reprobate and sinful nation who fully deserved such a destruction, no less than it had been deserved by Sodom and Gomorrah. Dummelow pointed out that God's refinement of Israel was unlike the refinement of silver, that is, the removal of all the dross, "would have meant the destruction of Israel."[9] There is no question whatever as to whether or not Israel deserved total destruction, because their wickedness even exceeded that of Sodom and Gomorrah, as Ezekiel reported in Ezekiel 16. Why, then did God not do it? The abbreviated answer is that to have done so would have endangered, or perhaps destroyed, God's plan of human redemption. God had promised that through the patriarchs Messiah would be born, through whom all the families of the earth were to be blessed; very well, the destruction of Israel would have checkmated the achievement of the birth of Messiah through the posterity of Abraham, or at least rendered it impossible to be proved or documented. Therefore, "for the sake of God's promises," he was stuck with Israel until the Eternal purpose had been realized.

Note the question here, "How should my name be profaned?" the argument here is exactly the same as that of Moses is Numbers 14:13ff, to the effect that if God should execute upon Israel the destruction they deserved, the pagans would declare that it was because God was unable to save them from destruction; and the pagans would have heralded Israel's destruction as a victory of their idols over Jehovah! Moses' argument prevailed with God at that time; and this passage shows that the argument was still valid in the times of Isaiah. Lowth gave the meaning of Isaiah 48:11 thus: "God would not destroy Israel, that he may not be blasphemed."[10]
Verse 12
"Hearken unto me, O Jacob, and Israel my called: I am he; I am the first. I am also the last. Yea, my hand hath laid the foundation of the earth, and my right hand hath spread out the heavens: when I call unto them, they stand up together. Assemble yourselves, all ye, and hear; who among them hath declared these things? He whom Jehovah loveth shall perform his pleasure on Babylon, and his arm shall be on the Chaldeans. I, even I, have spoken; yea, I have called him, and he shall make his way prosperous."
Again it is evident that the Lord is addressing both the righteous and wicked elements of Israel, Jacob the fleshly Israel, and Israel the covenant people; and this is another appeal for the people to behold how powerless and worthless their idol gods really are. Which of them ever prophesied a thing like the fall of Babylon to Cyrus? As Dummelow pointed out, despite the name of Cyrus not appearing here, it is evident enough that Cyrus "is the one spoken of."[11]
God's designation of Cyrus in these chapters is amazing: He is referred to as God's `called,' as God's `anointed,' as God's `arm' upon Babylon, and as God's `beloved' (Isaiah 48:14). Note the promise that Cyrus' way shall be `prosperous' (Isaiah 48:15). Herodotus reported that, "Throughout Cyrus' life he received no check of any kind until his last expedition in which he lost his life. His `prosperity' was beyond that of almost any other commander in human history."[12]
As Barnes declared:

"None of the astrologers, soothsayers, or diviners of Babylon had been able to foretell the expedition of Cyrus and his capture of Babylon; for, if they had been able to foresee the danger, they might have guarded against it, and the city might have been saved. But God had predicted it a hundred fifty years before it happened, thus demonstrating that he alone is God."[13]
Verse 16
"Come ye near unto me, hear ye this; from the beginning I have not spoken in secret; from the time that it was, there am I: and now the Lord Jehovah hath sent me, and his Spirit."
This verse is often made the first verse in the second address, and by some, the last paragraph in the first address. We agree with the American Standard Version paragraphing which treats it as the last verse of the first section; but due to its importance we shall discuss it separately. The fact of the obvious prophecy of the Son of God as having been sent to our world by the Father certainly identifies it as among the "new things" mentioned in Isaiah 48:6. And, like almost every other prophecy of Christ in the Old Testament, it is subject to all kinds of interpretations. Calvin and many other scholars have seen it as a prophecy of the sending of Isaiah. Barnes agreed with this, stating that, "The scope of the passage demands, it seems to me, that it should be referred to the prophet Isaiah."[14] However, we believe that Hailey is correct in his declaration that, "The coming of Jesus is the theme of this prophecy; the entire Old Testament looks forward to Christ's coming to carry forward the purpose of Jehovah; and the Holy Spirit would accompany Christ on that mission, and then complete the work after the Son's return to the Father; let it be remembered that the prophecy is here declaring new things to come in the future."[15] Lowth explained the passage thus: "Who is it that saith in Isaiah, `And now hath the Lord sent me and his Spirit'? in which, as the passage is ambiguous, is it the Father and the Holy Spirit who hath sent Jesus; or the Father who hath sent both Christ and the Holy Spirit? The latter is the true interpretation."[16] The Father sent Jesus when he was born in Bethlehem; and the Father sent the Holy Spirit upon the occasion of the baptism of Christ (Matthew 3:16). Thus, as Kidner put it, "This is a glimpse from afar of the Trinity."[17] As Cheyne expressed it, "I cannot but think that we have both here and in Genesis 1:2 an early trace of what is known as the Christian doctrine of the Holy Spirit."[18]
The speaker here is therefore, the pre-incarnate Christ who identifies himself as the one sent ... to convey God's message of salvation to mankind. Here is almost the equivalent of another Old Testament quotation, Psalms 40;6-8, where again the pre-incarnate Christ is the speaker, and his subject the projected visitation of our poor earth by the Dayspring from on High. The author of Hebrews discussed this at length (Hebrews 10:5-7). See my comment on this in Vol. 10 of the New Testament Series (Hebrews), pp. 213ff.

Jamieson, noting that Isaiah, not Christ, is the author of the passage, stated that, "Isaiah here speaks not in his own person so much as in that of the Messiah, to whom alone, in the fullest sense, the words apply."[19]
Verse 17
"Thus saith Jehovah, thy Redeemer, the Holy One of Israel: I am Jehovah thy God, who teacheth thee to profit, who leadeth thee by the way that thou shouldest go. Oh that thou hadst hearkened to my commandments! Then had thy peace been as a river, and thy righteousness as the waves of the sea: thy seed also had been as the sand, and the offspring of thy bowels like the grains thereof (of the sand): his name would not be cut off nor destroyed from before me."
This is a remarkable expostulation which reminds us of the words of Christ himself in his lament over Jerusalem. "Oh, if thou hadst known the things that belong unto thy peace in this thy day, but now are they hidden from thine eyes!" It appears from what is said here that God's promise to Abraham that his posterity should be as the stars of heaven the sands of the seashore, etc., that the greater fulfillment was lost forever in the multiple rebellions of obstinate and stubborn Israel. How evident this must have been in that pitiful little handful of a once mighty nation that returned from the captivity in Babylon. As Kelley stated it, however, "Even the best teacher fails, when his pupils are unwilling to learn."[20] The tragedy of Israel could easily have been avoided; but the prophet reminds her that all of her past history was one unending tragedy of squandered opportunities. "This, of course, places the responsibility of Israel's tragic state squarely upon the people themselves."[21]
The final clauses of Isaiah 48:19 are very important. They state clearly and emphatically that "Israel's name has been cut off and from God as a people; their name has been cut off, the Jews are no longer God's people, although they shall always exist as a race,"[22] or at least until "the fullness of the Gentiles be come in" (Romans 11:25).

Verse 20
"Go ye forth from Babylon, flee ye from the Chaldeans; with a voice of singing declare ye, tell this, utter it even to the ends of the earth: say ye, Jehovah hath redeemed his servant Jacob. And they thirsted not when he led them through the deserts; he caused the waters to flow out of the rock for them; he clave the rock also, and the waters gushed out. There is no peace, saith Jehovah, to the wicked."
These final words of the chapter again reveal the dual nature of the people addressed: singing and joy for the obedient, returning home to Jerusalem, and the forfeiture of peace forever on the part of the wicked who will remain in Babylon rather than obey the Lord's commandment to "flee from the Chaldeans."

Many commentators stress the fact that there is no record of God's performing miracles such as those stressed in Isaiah 48:21 for the Jews on their way to Jerusalem; this, of course, does not mean that nothing of that nature happened; but we believe that it would not have required such literal fulfillment as that which most certainly occurred in the wilderness of Israel's wanderings on the way from Egypt to the land of Canaan in order to satisfy what was prophesied here. The fact that the greatest king of that age would send them with full authority back to their homeland, even paying a very substantial part of the expenses - that was just as wonderful, and just as much the work of God as was the miracle when Moses struck the rock and the water gushed out!

Archer's summary of this paragraph is:

"This prophecy was written 150 years beforehand to Jews who would be captives in the year 539 B.C. not to tarry on the pagan soil of Babylon, but to take advantage of Cyrus' permissive edict to return to Jerusalem. They were to bear triumphant testimony before the Gentiles as they celebrated deliverance and recalled Jehovah's mercies to their fathers."

Those who would not flee the defilements of Babylon would never know the peace of God .[23]
This concludes the first of the three sections of Division VI of this great prophecy; and this final little paragraph is absolutely, "The climax of Isaiah 40-48."[24]
Those who obey the Lord and return to Jerusalem will be blessed; but those who reject God's command to leave Babylon will forfeit the peace of God forever.

Christians must not forget that they also are commanded to come out of the current Babylon. "Come forth, my people, out of her, that ye have no fellowship with her sins, and that ye receive not of her plagues" (Revelation 18:4).

(The end of Section A of Division VI)

49 Chapter 49 

Verse 1
(The beginning of Section B of Division VI (Isaiah 49-57))

There is a dramatic switch in this chapter to the development of the most wonderful prophecies in the Old Testament concerning the appearance in our world of the Dayspring from on High, the holy Messiah, the True Israel of God, namely, The Lord Jesus Christ, who in spite of every hindrance, even the rejection of his own nation, would bring God's salvation to the whole world, Jews and Gentiles alike. Cyrus will be mentioned no more; the Jewish exiles' return from Babylon will be no longer the focus, which is dramatically shifted to Jesus Christ the Son of God, his mission, his characteristics, his assured success, his rejection by the Jewish nation, etc. "Whereas Section I dealt principally with the Doctrine of God, Section II treats especially the Doctrine of Salvation. Salvation comes from God only, and through the ministry of the Servant of Jehovah. It includes deliverance from the penalty of sin, and a new life of protection, joy, and peace; and it is worldwide in scope,"[1]
AN ANALYSIS OF ISA. 49:
I. The Messiah himself is introduced as speaking in Isaiah 49:1-6, stating the purpose of his coming, his rejection by the Jewish nation, and the fact of his enlightening the Gentiles. In Isaiah 49:1, he calls the nations of the whole world to hear his voice. He announces his call to be the Messiah, and gives his qualifications for his mission (Isaiah 49:1-3). He identifies himself as "Israel" (Isaiah 49:3). For the meaning of this word see note below on "Israel." He was named even while he was in the womb of his mother (Isaiah 49:1). He was the chosen instrument through whom God chose to be glorified (Isaiah 49:3); his earthly work would appear to fail (Isaiah 49:4); his future success, however, would be glorious (Isaiah 49:5,6). He would gather in the righteous remnant of the old physical nation of the Jews; but he would also become a light to the heathen of all nations, bringing salvation to the ends of the earth.

II. Jehovah directly promises the ultimate success of Messiah's work (Isaiah 49:7-12). Men would indeed despise and reject him (Isaiah 49:7). No matter what the Old Israel did, Jehovah would make Jesus Christ the basis of a New Covenant for all men, the basis of mankind's renewal of their lost fellowship with God (Isaiah 49:8). He would free the prisoners (from their sins) and provide light for the peoples walking in darkness (Isaiah 49:9). He would remove all obstacles from the way of the peoples who would desire to serve him (Isaiah 49:10-12).

III. A song of praise in view of the Saviour's marvelous work (Isaiah 49:13).

IV. Zion is comforted with assurances of the Father's love, and with the promise that God will never forget or forsake her (Isaiah 49:13-21).

V. God will extend salvation, with all of its blessings, to the Gentiles. Kings and Queens would bring their wealth into the kingdom of Heaven (Revelation 21:24); and all of the enemies of God's Messiah and his Cause shall be destroyed.

Isaiah 49:1-6
"Listen, O isles, unto me; and hearken ye peoples, from far: Jehovah hath called me from the womb; from the bowels of my mother hath he made mention of my name: and he hath made my mouth like a sharp sword; in the shadow of his hand hath he hid me: and he hath made me a polished shaft; in his quiver hath he kept me close: and he said unto me, Thou art my servant; Israel, in whom I will be glorified. But I said, I have labored in vain, I have spent my strength for naught and vanity; yet surely the justice due to me is with Jehovah, and my recompense with my God. And now saith Jehovah that formed me from the womb, to be his servant, to bring Jacob again to him, and that Israel be gathered unto him (for I am honorable in the eyes of Jehovah, and my God is become my strength); yea, it is too light a thing that thou shouldest be my servant to raise up the tribes of Jacob, and to restore the preserved of Israel: I will also give thee for a light to the Gentiles, that thou mayest be my salvation unto the end of the earth."
"Made mention of my name ..." (Isaiah 49:1). This was not true of the nation of Israel, that name, having been given through Jacob in the third generation of Abraham's "seed." Gabriel, however, gave the name Jesus to the Messiah before he was born (Luke 1:31).

"My mouth like a sharp sword ..." (Isaiah 49:2). This indicated that the words which would come out of the mouth of Messiah would be the instrument of his power, the words which would judge men and angels on the last day (John 12:48). This is "the word" that hurled the suns in space, that lifted up the Cross, that stilled the sea; and it is the word that shall summons all the dead who ever lived to receive the sentence of their eternal destiny on the occasion of the final judgment.

"In the shadow of his hand hath he hid me ..." (Isaiah 49:2). God did indeed hide Jesus. He hid him from the wrath of Herod by taking him into Egypt and hid him from all of those who would have killed him until, in his own time, he would allow his crucifixion on Calvary.

"And he said unto me, Thou art my servant Israel, in whom I will be glorified ..." (Isaiah 49:3). This is punctuated differently from the text of the American Standard Version in the text above; because the semicolon that divides Israel from the previous part of this sentence is an error. In this passage, God Almighty himself named the future Messiah "ISRAEL." We have already noted that Jesus Christ is indeed the great Anti-type of Israel; and Christ himself accepted this title in John 15:1ff, where it is recorded that he said, "I AM THE TRUE VINE," the old fleshy Israel, the secular nation, of course, being the corrupt vine or degenerate vine as revealed in both Isaiah and Jeremiah (Isaiah 5:1-7; Jeremiah 2:21).

MEANINGS OF THE WORD "ISRAEL"
The proper interpretation of the Word of God must always take into account the Biblical pattern of using the same word for multiple meanings. See my discussion of this Biblical phenomenon in Vol. 1 of my Pentateuchal Series (Genesis), p. 15, where I have pin-pointed no less than five meanings of the word "seed." Similarly, there are no less than eight legitimate meanings of the word Israel in the holy Bible.

(1) This was the name (Israel) given by the angel to Jacob on the occasion when he wrestled with him till daylight (Genesis 32:28).

(2) This was the name that came to be applied to the posterity of Jacob through the twelve patriarchs.

(3) This was the name that Ephraim and the ten tribes who seceded from the House of David usurped and claimed for themselves only (Hosea 8:14).

(4) This was the name that applied to the kingdom of Judah, after the captivity and loss of the Ten Tribes with Ephraim in the fall of Samaria (722 B.C.).

(5) This was the "covenant name" of the righteous remnant as distinguished from the hypocritical, rebellious majority, who made up the principal mass of those deported into captivity in Babylon.

(6) In the times of the personal ministry of Messiah, the name "Israel" was reserved for a tiny handful of the fleshly nation of the Jews who were called "Israelites Indeed" by Jesus Christ (John 1:47), categorically distinguishing between them and the "sons of the devil" who at the same time they plotted the death of Christ were calling themselves "Israelites," and "sons of Abraham." (See John 8:31-50). Nathaniel, Zacchaeus, Anna, Simeon, Zechariah, Elizabeth, Joseph, Mary, the holy apostles, and that little handful of 120 people who attended that meeting in Acts 1:15 made up the total number of Israelites indeed.

(7) The name "Israel" in our own times, and reaching back to the ministry of Jesus Christ, rightfully belongs to the true followers of Jesus Christ, his church. Paul's letter to the Galatian churches refers to them in Galatians 6:16 as "The Israel of God." The apostles are reigning over the "twelve tribes of Israel," a name applied to the church of Jesus Christ (Matthew 19:28); and the 144,000 of Revelation 7 are none other than the kingdom or church of the Messiah.

(8) The name "Israel" in this very Isaiah 49:3 refers exclusively to Jesus Christ the Messiah. This corresponds with the fact that Christ is the "head of the church which is his spiritual body," the whole body (all the church) itself being also "The Israel of God."

The significance of this meaning of Israel in this passage is very great. Without this information, commentators are simply puzzled and checkmated as regards the discovery of what the passage means. An example of this is seen in the words of Kelley:

"The elusiveness of the servant's identity is nowhere more apparent than here (Isaiah 49:3) ... He is unequivocally identified as Israel...One way out of the impasse would be to delete the word Israel, but the ancient versions will not support such a deletion ... There is no easy solution to the problem of the servant's identity."[2]
All such confusion and lack of understanding disappears instantly when it is understood that "Israel" in this passage is a God-given title of Messiah himself. After all that Isaiah had already revealed about the blindness and deafness of the fleshly nation (Israel), and of their judicial hardening, and of their being no longer the noble vine God had planted, but a "degenerate vine," it is a foolish mistake indeed to try to identify that blind, deaf, hardened, hypocrite of the fleshly nation with the "Servant" who would heal that very nation.

The preposterous proposition inherent in such an identification was duly noted also by Kelley:

"If the servant, therefore, is interpreted collectively (that is, of the fleshly nation of Israel), then one is confronted with the strange anomaly of the nation effecting its own spiritual renewal. Even Muilenburg, who believes the reference here (Isaiah 49:3) applies to the nation collectively, admits that Isaiah 49:5,6 constitute the most serious obstacle to the collective view."[3]
Of course, such an identification of the servant as Israel in the collective sense as the whole nation is not merely "a serious obstacle" to that viewpoint, it is overwhelming proof of the error of that viewpoint.

"I have labored in vain ..." (Isaiah 49:4). These words from the Messiah himself indicate that Jesus' work with the nation of Israel would be, in one sense, frustrating, unsuccessful, and in the large measure useless. The discouragement which our Lord surely encountered was first mentioned in Isaiah 42:4, but here it surfaces again. Thus Isaiah follows the pattern he announced in Isaiah 28:10,13, the same being proof that our human author here is not some "2nd Isaiah," but Isaiah himself. Regarding the apparent failure of Jesus' mission to "the physical Israel," only 120 were gathered together as his disciples after the resurrection.

These marvelous prophecies of that "Ideal Servant" reveal that Christ alone offers salvation to men. The ancient idolaters who bowed down to images made by men fed their soul upon ashes and wasted themselves in degrading and worthless activities; but, "Even so, in philosophical circles today, Bible-rejecting agnostics demonstrate a similar blindness to the great truth that the mechanism of the Universe demands a Mechanic to fashion it, and the equally great truth that neither the ancient idolaters nor our modern unbelievers can answer the all-important question: "How can I be saved"?[4]
Isaiah 49:5 speaks of the mission of the Servant to bring Jacob back to the Lord and to restore Israel; but in Isaiah 49:6, it is revealed that God considered such an achievement on the part of Messiah "too light a thing," that is a work not sufficiently great to be the full task of Messiah, and that his complete work would involve also his bringing light to the heathen nations of the Gentiles. "It would have been an insufficient reward for the `Ideal Servant' to have received only the conversion of Jews as a result of his labors; therefore, God gave him for his recompense the gathering in of the Gentles also, and made him the means of salvation even to the uttermost parts of the earth."[5]
Isaiah 49:6 reveals that Messiah's mission to the Jewish nation did not include the restoration of all of the rebellious nation, but "the restoring of the preserved of Israel, thus being a reference to the "righteous remnant" only.

The recognition on the part of the Apostles themselves appeared, not at first, but eventually, that there was "no distinction" between Jews and Gentiles, nor even between Jews and barbarians. The Great Commission was "to all creation," and "to every creature," and "all nations."

Verse 7
"Thus saith Jehovah, the Redeemer of Israel, and his Holy One, to him whom man despiseth, to him whom the nation abhorreth, to a servant of rulers: Kings shall see and arise; princes, and they shall worship; because of Jehovah that is faithful, even the Holy One of Israel, who hath chosen thee. Thus saith Jehovah, In an acceptable time have I answered thee, and in a day of salvation have I helped thee; and I will preserve thee, and give thee for a covenant of the people, to raise up the land, to make them inherit the desolate heritages; saying to them that are bound, Go forth; to them that are in darkness, Show yourselves. They shall feed in the ways, and on all bare heights shall be their pasture. They shall not hunger nor thirst; neither shall the heat nor sun smite them: for he that hath mercy on them will lead them; even by springs of water will he guide them. And I will make all my mountains a way, and my highways shall be exalted. Lo, these shall come from far; and, Lo, these from the north and from the west; and these from the land of Sinim."
The speaker in this passage is Jehovah, the Holy One of Israel; and it should be noted that God here speaks of that Ideal Servant, Messiah.

"Man despiseth ... the nation abhorreth ..." (Isaiah 49:7). Here is the prophecy that natural, secular Israel will despise and reject the Son of God when, at last he comes from heaven to redeem the world from sin.

"A servant of rulers ..." (Isaiah 49:7). "This means that the rulers of that day would look upon him with the same disdain with which they looked upon any servant whom thy considered to be far beneath themselves and unworthy of any particular interest on their part."[6]
All of that, however, would be erased in the glorious success God here promised to give his Ideal Servant Messiah. Kings and princes would honor and worship him; all obstacles to those who would serve him shall be removed.

"I will give thee for a covenant of the people ..." (Isaiah 49:8). "The paradox of Israel sent to redeem Israel is insoluble in Old Testament terms, since no prophet or king or priest was ever big enough for the title. It is part of the powerful thrust of the Old Testament toward the New Testament in which Jesus Christ stands forth as the sole worthy and rightful bearer of the name Israel."[7] Christ alone is the mediator of the new covenant; he only is the means by which men on earth may come unto God. He only is the "Way, the Truth and the Life; and no in an cometh unto the Father except by him" (John 14:6).

Isaiah 49:9 regards the release of captives and the enlightenment of those in darkness; but the interpretation of this is spiritual, as indicated in Jesus' own words in Luke 4:17-20, where it is clear that the captives are those bound in sin, and the ones "in darkness" are those who do not know the Lord.

"I will make all my mountains a way ..." (Isaiah 49:11). All of these verses in this part of the paragraph speak of the aid and support God will provide for Messiah and his Church.

Isaiah 49:12 reveals that the disciples of Messiah shall come from "afar," from the north, the west, and from the land of Sinim. This place name is not satisfactorily identified. Kidner believed it was "Aswan in Egypt on the Nile, where a Jewish colony existed from the 6th century B.C."[8] Others have supposed the name refers to China. It stands here as a symbolical name for all the distant places on earth that have heard and obeyed the gospel of Christ.

Verse 13
"Sing, O heaven; and be joyful, O earth; and break forth into singing, O mountains: for Jehovah hath comforted his people, and will have compassion upon his afflicted."
This little gem was called by Barnes, "A song of praise in view of the glorious results of the work of Messiah."[9] The appearance of this outburst of praise in the midst of a long list of prophecies is similar to the appearance of the proleptic songs interspersed throughout the prophecy of Revelation, thus exhibiting the same characteristic found in other authentic portions of God's Word.

Verse 14
"But Zion said, Jehovah hath forsaken me, and the Lord hath forgotten me. Can a woman forget her sucking child, that she should not have compassion on the son of her womb? yea, these may forget, yet will not I forget thee. Behold, I have graven thee on the palms of my hands; thy walls are continually before me. Thy children make haste; thy destroyers and they that make thee waste shall go forth from thee, Lift up thine eyes round about, and behold; all these gather themselves together, and come to thee. As I live, saith Jehovah, thou shalt surely clothe thee with them all as with an ornament, and gird thyself with them like a bride. For, as for thy waste and thy desolate places, and thy land that hath been destroyed, surely now shalt thou be too strait for the inhabitants, and they that swallowed thee up shall be far away. The children of thy bereavement shall yet say in thine ears, the place is too strait for me; give place to me that I may dwell. Then shalt thou say in thy heart, Who hath begotten me these, seeing I have been bereaved of my children, and am solitary, an exile, and wandering to and fro? and who hath brought up these? Behold, I was left alone; these, where were they?"
"Jehovah hath forsaken me ..." (Isaiah 49:14). This verse expresses the extreme discouragement and depression that were doubtless felt by the exiles in Babylon; but the same feelings of frustration and sorrow were felt by the Son of God Himself, the True Israel of God, during his earthly ministry, a fact already mentioned in Isaiah 49:4, above, and suggested in Isaiah 42:4. One of the cries of Jesus Christ from the Cross, "My God, My God, Why hast thou forsaken me"? (Matthew 27:46) is proof of this.

"Can a woman forget her sucking child ..." (Isaiah 49:15)?. God here declared that such is possible; and every day's newspaper is the proof of it, as new-born infants are deserted in parking lots and filling stations; but Jehovah here declared that his devotion to his children was and shall forever be invariably dependable and constant. The saddest things on earth today must surely include the failure of mothers to love and preserve their own children. Shakespeare made one of his characters, Lady Macbeth, declare that, "I would, while it was smiling in my face, have plucked my nipple from his toothless gums, and dashed his brains out!"[10] There have also been instances of human cannibalism in which basic instincts were similarly contradicted, as in 2 Kings 6:18,29. Despite such rare exceptions, however, "The nearest thing on earth to God's unfailing love is the love of a mother for her children."[11] The essential message of these verses is simply that, "God's parental love surpasses that of any human mother."[12]
"I have graven thee upon the palms of my hands ..." (Isaiah 49:16). The custom of pagan worshippers of tatooing the name or symbol of their heathen god upon their bodies might have suggested this statement; but it was a far greater reality for God to engrave the names of his children upon the palms of his hands. The vast difference between the heathen ethnic religions, and the true religion appears in the fact that in pagan worship, it was the worshipper who was engraved; but here it is God who engraves himself! The so-called studies in "Comparative Religions" never seem to catch on to this point. In the pagan religions, it was always man who made the sacrifice; the fairest maiden was bound over to the dragon, and the boldest warrior went out to give his life for the people. A man, such as Prometheus, was bound to the rock forever in order to procure fire for the people; but in Christianity, God himself, in the person of His Son Jesus Christ, makes the supreme sacrifice and dies upon the Cross for the sins of the world.

Isaiah 49:17-18 depict the return of the children of Zion and also the return of "her destroyers," Babylon, Assyria, etc., as coming "unto thee," that is, returning to the true worship of the God of Israel. As Hailey declared, "If there was any fulfillment of this prophecy upon the return of the Jews from Babylon, it was only minimal; the full realization was under the messianic Servant."[13]
Isaiah 49:19-20, declare that the best days of Israel (the New Israel) are ahead of her, when her new family will overflow all bounds.

"The New Testament applies such promises not to `the present Jerusalem,' but to `the Jerusalem which is above,' (Galatians 4:25-27); see also Isaiah 54:1, to the universal church in heaven and on earth. The ruins of the city (the literal Jerusalem) were indeed rebuilt in the 6th and 5th centuries; but these prophecies transcend the modest scale of those events."[14]
The meaning of Isaiah 49:19 is simply that, "The growth of the Church would necessarily spread itself far beyond the limits of Palestine, and would ultimately require the whole earth for its habitation."[15] That this is indeed the meaning of the passage appears in the fact that there was no sudden rush of populations into Palestine after the return of the captives from Babylon.

Significantly, there appeared to be astonishment on the part of Israel at this great increase of "her children" following her bereavement; but the note of joyful appreciation for this great increase, which should have been Israel's reaction, is totally missing from the prophecy. Why? The answer is that Israel did not appreciate it; in fact they resented it and opposed it with every weapon of opposition that they could muster. They hounded the missionaries all over Europe, contrived the death of James, and would doubtless have destroyed the Church of God if it had been in their power to do so.

Verse 22
"Thus saith the Lord Jehovah, Behold, I will lift up my hand to the nations, and set up my ensign to the peoples; and they shall bring thy sons in their bosom, and thy daughters shall be carried on their shoulders. And kings shall be thy nursing fathers, and their queens thy nursing mothers: they shall bow down to thee with their faces to the earth, and lick the dust of thy feet; and thou shalt know that I am Jehovah; and they that wait for me shall not be put to shame."
This paragraph is a prophecy of the great prosperity throughout history of the holy Church of the Lord Jesus Christ, the New Israel of God, which replaced the Old Israel without any reservation whatever, and which is identified with the True Israel who is Christ, the head (in heaven) of the New Israel (his spiritual body). The kings and queens of the civilized world shall accept Christianity (See Revelation 21:14); and that promise about the peoples coming and bowing clown to Israel and licking the dust of their feet probably did nothing more for the Old Blind and Deaf Israel than to feed their arrogant egotism; but what the promise meant was that the bowing down to Israel referred exclusively not to Old Israel at all, but to the world as a whole worshipping the True Israel, Jesus Christ.

Verse 24
"Shall the prey be taken from the mighty, or the lawful captive be delivered? But thus saith Jehovah, Even the captives of the mighty shall be taken away, and the prey of the terrible shall be delivered; for I will contend with him that contendeth with thee, and I will save thy children. And I will feed them that oppress thee with their own flesh; and they shall be drunken with their own blood, as with sweet wine: and all flesh shall know that I, Jehovah, am thy Saviour, and thy Redeemer, the Mighty One of Jacob."
Here is God's dogmatic promise to deliver Israel from Babylonian captivity. He will feed the captors with their own flesh, and make them drunk with their own blood. This language seems to be metaphorical with the meaning, "Not that the Babylonians would literally resort to cannibalism, but that they would destroy themselves through war and internal strife."[16]
It will be remembered that Cyrus' siege of Babylon went on for quite a long time before Babylon was captured; and Rawlinson explains how this prophecy was fulfilled during that interval:

"The prophecy meant that disunion would break the power of Babylon and render her an easy prey to the Persians. Recently discovered inscriptions clearly show that this was the case. Nabonidus had alienated the affection of his subjects by changes in the religion of the country, and during the course of the war with Cyrus, many Babylonian tribes went over to the invaders and fought against their own countrymen (from the Cylinder of Nabonidus)."[17]
Despite the application of these last two verses to the breaking of Babylonian power and the delivery of the captives, there is a much more universal prophecy here of the ultimate victory of the New Israel, the Church of our Lord, over a more powerful enemy than Babylon, namely, Satan himself. As Clarke accurately stated:

"These last two verses contain a glorious promise of deliverance to the persecuted Church of Christ from the "terrible one," Satan, and all his representatives and vicegerents, and persecuting anti-Christian rulers. They shall at last cease from persecuting the Church of God, and destroy one another."[18]
50 Chapter 50 

Verse 1
This remarkable chapter contains the beginning of what is called "The Third Servant Song," although the word "servant" does not appear in it. Isaiah 42:1-4; Isaiah 49:1-6; and Isaiah 52:13-53:12, are reckoned as the three, along with what is written here. "The first two songs emphasized the Servant's mission; the third one, however, treats of his obedience, and of his steadfast endurance under persecution. Because of the song's description of the growing hostility toward the Servant, North entitled it: `The Gethsemane of the Servant.'"[1]
Some, of course, dispute the fact that the chapter is principally a reference to Our Saviour's patience under shameful persecutions and trials; but Barnes has listed the following reasons why the passage could not possibly refer to anyone else except Jesus Christ:

"(1) The words of Isaiah 50:6 cannot be applied to anyone else except Christ. (2) The Messianic meaning of the chapter has almost unanimously been upheld throughout the centuries by the Christian Church. (3) All that is here said of humiliation, submission, patience, and trust in God applies eminently to the Lord Jesus Christ, and to no other one. (4) The closing part which promises terrible vengeance upon his foes cannot be applied to anyone except our Lord. (5) In Luke 18:31,32, our Lord specifically mentioned prophecies recorded in this chapter, flatly declaring that `all these things shall be accomplished unto the Son of man.'"[2]
The reason listed by Barnes as the fifth in the above list is alone sufficient to justify the conclusion that this chapter is Messianic.

The chapter naturally divides into two parts, Isaiah 49:1-3 and Isaiah 49:4-11.

Isaiah 50:1-3
"Thus saith Jehovah, Where is the bill of your mother's divorcement, wherewith I have put her away? of which of my creditors is it to whom I have sold you? Behold, for your iniquities were ye sold, and for transgressions was your mother put away. Wherefore, when I came was there no man? when I called, was there none to answer? Is my hand shortened at all, that it cannot redeem? or have I no power to deliver? Behold, at my rebuke I dry up the sea, I make the rivers a wilderness; their fish stink, because there is no water, and die for thirst. I clothe the heavens with blackness, and make sackcloth their covering."
It is acutely distressing to this student that many respected commentators use this passage to declare that God never divorced the Southern Israel, namely Judah, whereas the passage teaches the opposite. Of course, God divorced Israel, as absolutely proved by the prophet Hosea in his symbolical marriage with adulterous Gomer. Read my exposition of Hosea in Vol. 2 of my series on the minor prophets; and there is utterly no way to restrict the application of the divorce that put away Gomer to the Northern Israel alone. Yes, Hosea mentioned God's triple betrothal to Jezreel, but that referred to the New Israel of the Church of God, and not to the old adulterous nation of Israel.

We are glad indeed that Kelley discerned the truth on this passage. See footnote 3.

"Where is the bill of your mother's divorcement ...?" (Isaiah 50:1). "This does not mean, however, that no divorce occurred. Israel was indeed sent away (Malachi 2:16)."[3] By the same token, the passage does not mean that Israel was not sold; what is meant by both of these metaphors is that "The bill of Israel's divorcement showed that Israel's shameful wickedness was the reason behind it, and not some capricious action on the part of God; and that Israel was indeed sold for iniquities! They sold themselves! The first part of Isaiah 50:1 is the equivalent of God's merely asking Israel to "look at the record!" Note what the latter half of Isaiah 50:1 emphatically states as fact:

"Behold, for your iniquities were ye sold, and for your transgressions was your mother put away (divorced)."

The plain thrust of this passage is, as stated by Jamieson, "God is saying, It was not from any caprice of mine, but through your own fault that your mother was put away, and that you were sold."[4]
Of course, in the case of Gomer in Hosea, her husband did indeed buy her back from a life of adultery and slavery. He brought her back home indeed, but not as a wife. See Hosea 3:3.

We agree with Cheyne that these first three verses appear to be another echo of the question raised in the previous chapter (Isaiah 49:14), in which the people were critical of God Himself and inclined to blame the Lord with their troubles. "This looks like a second reply on God's part to that complaint."[5]
"Wherefore, when I came, was there no man? when I called, was there none to answer? ..." (Isaiah 50:2). "The Messiah is the speaker here and in the following verses; he complains of the inattention and unbelief of the Jewish people."[6] Cheyne believed that, "`When I came' can be a reference only to Jehovah,"[7] because of the power claimed by the speaker in the same verse; but we believe that the problem is solved in the truth that Christ the Messiah is indeed God come in the flesh. Therefore, we have here a prophecy of the Incarnation, that indeed being the only occasion when God "came" to men in the person of his Son; and this, of course, is an implied prophecy of the Virgin Birth as well, that being the only means by which God could indeed have become a man. The Incarnation and the Virgin Birth are interdependent twin wonders, neither of them being possible without the other. No unbeliever has ever suggested that God could have entered our earth life as a man by any other device whatever except by the Virgin Birth. That is the reason, apparently, for God's mentioning both together in Isaiah 7:14: "Behold THE VIRGIN shall conceive and bear a son, and shall call his name Immanuel (God with us)."

The wonders God mentioned in Isaiah 50:2,3 may suggest some of the great wonders performed in the Exodus; but evidently far greater powers are in view here. In Revelation 6:12 reveals that on the occasion of the final judgment the sun will become black as sackcloth. "The Egyptian plague of darkness (Exodus 10:21,22) is not adequate to the expressions used here. God means to assert his power to have all nature in total darkness if he so chooses, a power necessarily belonging to him who said, `Let there be light; and there was light.'"[8]
The concluding eight verses of the chapter are often referred to as, "A soliloquy of the Servant of Jehovah,"[9] the Messiah. We shall look at these verses one at a time.

Verse 4
"The Lord Jehovah hath given me the tongue of them that are taught, that I may know how to sustain with words him that is weary: he waketh morning by morning, he waketh mine ear to hear as they that are taught."
This explains the supernatural wisdom of Jesus Christ. The Father from above supernaturally endowed him with intelligence, knowledge, and wisdom beyond everything ever known by mere mortal men. Many of God's prophets received revelations from God, but only of Messiah was it declared that "God's Spirit rested upon him" (Isaiah 42:1). "God held immediate and constant communication with the Servant, not enlightening him only occasionally, as with other prophets ... `Morning by morning' is not to be limited to the bare literal meaning but should be taken in the sense of `uninterruptedly.'"[10]
Verse 5
"The Lord Jehovah hath opened mine ear, and I was not rebellious, neither turned away backward."
There is great solemnity of the sacred language. Note that the double name of Jehovah ([~'Adonay] [~Yahweh]) appears four times in Isaiah 50:4,5,7,9. The mission to which Christ was called involved the ultimate in hardship, rejection, hatred, persecution, torture and death; but unlike many prophets before Christ, our Lord was not rebellious, as was Jonah; he did not complain, as did Jeremiah; nor did he even shrink from the task, as did Moses. Christ delivered not his own message, but the message of the Father (John 7:16; 8:28b, and 12:49). Only Christ ever did anything like that. Today we are challenged to hear because: some Pope has delivered an encyclical, a bishop has spoken, the General Synod has issued a statement, or the Conference has decided something! If one wishes to know what Almighty God has declared, he shall find it in the sayings of Jesus and nowhere else.

Verse 6
"I gave my back to the smiters, and my cheeks to them that plucked off the hair; I hid not my face from shame and spitting."
Luke 18:31,32 records Jesus' quotation of things mentioned in this verse, declaring that all these things would be accomplished unto the Son of Man; and the gospels faithfully relate how practically all of the things mentioned here were actually done unto Jesus. Cheyne pointed out that plucking the hair off the cheeks is not specifically reported in the gospels as something endured by Jesus, and supposed that the expression was figurative.[11] The very fact, however, that such indignities were often inflicted by such men as mocked the Christ is the only proof needed that this too was fulfilled upon the Lord. Besides that, our prophecy states that he gave his cheeks to the men who did such things; and that Jesus most certainly did. Furthermore, Christ stated in Luke 18:31 that "all the things" written in the prophets concerning him would be accomplished; and we cannot believe the plucking of the hair off the cheeks was omitted. This is another instance where the whole truth is discovered only by taking into account both the Old Testament and the New Testament. Another instance is that of the piercing of Jesus' feet in the crucifixion.

Verse 7
"For the Lord Jehovah will help me; therefore have I not been confounded: therefore have I set my face like a flint, and I know that I shall not be put to shame."
Cheyne compared Jesus and Job, noting that, "Whereas Job, the type of a righteous man, shrinks in terror from the issue (of terrible suffering), the Servant, human and yet superhuman in nature, has no doubt as to a favorable result."[12] He set his face like a flint to do God's will. Luke, especially, was impressed with this trait in our Lord's personality. See Luke 9:51.

Verse 8
"He is near that justifieth me; who will contend with me? let us stand up together: who is mine adversary? let him come near to me."
The one who was near to Jesus and who would surely justify him was God the Father. He justified Jesus when he raised him from the dead. "By the resurrection, God acquitted Christ of the charge of blasphemy upon which he had been condemned, and by that resurrection proclaimed him to be, `holy, harmless, undefiled and separate from sinners.'"[13] (See Hebrews 7:26).

Verse 9
"Behold, the Lord Jehovah will help me; who is he that shall condemn me? behold, they all shall wax old as a garment; the moth shall eat them up."
These words are strongly suggestive of Paul's words in Romans 8:31, "If God be for us, who can be against us!"

"They all shall wax old as a garment ..." This is also declared to be true of the heavens themselves (Hebrews 1:10-12). If Christ shall indeed survive to see the end of the sidereal universe, infinitely less would be the chances that any of his earthly foes could outlast the Lord!

"The idea here is that Messiah would survive all their attacks; his cause, his truth, and his reputation would live, while all the power, influence and reputation of his adversaries would vanish just like a garment that is worn out and thrown away."[14]
Verse 10
"Who is among you that feareth Jehovah, that obeyeth the voice of his Servant? he that walketh in darkness and hath no light, let him trust in the name of Jehovah, and rely upon his God."
This is an address to faithful believers in God of all generations, and especially to the church of our own times. We like what Jamieson said about this.

"God never had a son who was not sometimes in the dark, for Christ himself cried, `My God, my God, why hast thou forsaken me?' A godly man's way may be dark, but his end shall be peace and light. A wicked man's way may be bright, but his end shall be utter darkness."[15]
Verse 11
"Behold, all ye that kindle a fire, that gird yourselves about with firebrands; walk ye in the flame of your fire, and among the brands that ye have kindled. This shall ye have of my hand; ye shall lie down in sorrow."
Wardle summarized the meaning of Isaiah 50:10,11 thus:

"Let the pious Jew hear the Servant's voice, and despite his pitiful plight trust in Jehovah. Those who kindle the flames of persecution and strife shall become the victims of their own fire, and by his doom shall lie in a place of flame (Gehenna may be meant)."[16]
If Wardle's interpretation of Isaiah 50:11 is correct (as in Footnote No. 16, above), then the most remarkable fulfillment of it took place when the nation of the Jews stirred up the Roman government against the Christians and enlisted their support against the Church, with the result that Rome indeed tried to stamp out Christianity; but Rome soon learned that Christianity was indeed a true derivative of Judaism; and armed with that information, they decided to stamp out Judaism as well. The resulting Jewish war culminated in the utter destruction of Jerusalem in 70 A.D. bythe armies of Vespasian and Titus. Thus the apostate, hardened, and rejected Israel perished in the flames they themselves had kindled.

This may not be the only application of the passage, because it is always true that people who stir up troubles for others sometimes entrap themselves, as did Haman who perished upon the very gallows he had erected for the purpose of hanging Mordecai (Esther 5:14-7:10).

51 Chapter 51 

Verse 1
Douglas divided this chapter and Isaiah 52 into seven divisions, as follows: the 1call (Isaiah 51:1-3), 2call (Isaiah 51:4-6), 3call (Isaiah 51:7-8), 4th call (Isaiah 51:9-16), 5th call (Isaiah 51:17-23), 6th call (Isaiah 52:1-6), and 7th call (Isaiah 52:7-10).[1] This is an interesting arrangement, in spite of the fact that it is not always clear as to just who is doing the calling. Kelley's arrangement of this chapter classified the first three of these "calls" as "The consolation of Zion,"[2] with three strophes, corresponding to Douglas' three calls.

Isaiah 51:1-3
"Hearken unto me, ye that follow after righteousness, ye that seek Jehovah: look unto the rock whence ye were hewn, and to the hole of the pit whence ye were digged. Look unto Abraham your father, and unto Sarah that bare you; for when he was but one I called him, and I blessed him, and made him many. For Jehovah hath comforted Zion; he hath comforted all her waste places, and hath made her wilderness like Eden, and her desert like the garden of Jehovah; and joy and gladness shall be found therein, thanksgiving, and the voice of melody."
"Look unto the rock ..." (Isaiah 51:1). Actually, the meaning here is not merely a rock, as indicated by its being called "hole" in the next line. The passage "should be read, `Look unto the quarry whence ye were digged.'"[3] The comparison, of course, is a metaphor instructing faithful believers to look back to their ancestry, Abraham and Sarah.

The persons addressed in this paragraph are called Israelites; but it is obvious that only the "righteous remnant" are meant; and therefore the ultimate application of the passage extends to the Ideal Servant and his holy Church. This does not diminish either the need of the discouraged captives in Babylon for such marvelous encouragement as that given here, or its ultimate application to all the discouraged followers of the Messiah in future generations.

The purpose of the encouragement given here is, "To convince them of the certainty and permanence of the coming deliverance."[4]
"He was but one when I called him ..." (Isaiah 51:2). The point here, given for the encouragement of the captive remnant is simple enough. If God called Abraham when he was only one person, and a hundred years old at that, and his wife barren at the age of 90 years, yet, despite all that, did indeed make him a mighty nation as he had promised, why should the thousands of the "righteous remnant" have any doubt whatever that God indeed had the power to bless and multiply them, overthrow their enemies and pour out the blessings of heaven upon them that trusted him? Kelley also pointed out that, "The fact that the prophet addressed these words to them in the very land in which Abraham and Sarah had indeed received their first call gave added meaning to what is said here."[5]
Note that these sacred promises should be restricted to the "righteous remnant," despite the fact of their being identified as "posterity of Abraham" (which, of course, they were). That portion of rebellious Israel, however, that included sons of the devil such as Manasseh and the nation of blind and deaf hypocrites, most of whom remained in Babylon even after being commanded to leave, certainly never participated in the consolation and blessing detailed in this passage. Of course, this remark is not intended as a judgment upon Manasseh following his repentance.

The promise in Isaiah 51:3 that God would comfort Zion means that he would intervene to rescue the "righteous remnant" and return them to Jerusalem.

"Ye that pursue righteousness ..." (Isaiah 51:1). This mark of identification eliminates all of the captives except the righteous remnant, the ones who would return. As to what the "pursuit of righteousness" actually meant, Lowth cautioned us that, "The word has a great latitude in meaning, signifying: justice, truth, faithfulness, goodness, mercy, deliverance, salvation, etc."[6] In this particular verse, Cheyne was sure that the meaning of the word was "fair dealing."[7] This may be correct, because a great many Jews by their unfair dealings became wealthy citizens of Babylon and refused to leave when the time came.

Verse 4
"Attend unto me, O my people; and give ear unto me, O my nation: for a law shall go forth from me, and I will establish my justice for a light of the peoples. My righteousness is near, my salvation is gone forth, and mine arms shall judge the peoples; the isles shall wait for me, and on my arm shall they trust. Lift up your eyes to the heavens, and look upon the earth beneath; for the heavens shall vanish away like smoke, and the earth shall wax old like a garment; and they that dwell therein shall die in like manner: but my salvation shall be forever, and my righteousness shall not be abolished. Hearken unto me, ye that know righteousness, the people in whose heart is my law; fear ye not the reproach of men, neither be ye dismayed at their revilings. For the moth shall eat them up like a garment, and the worm shall eat them like wool; but my righteousness shall be forever, and my salvation unto all generations."
"This second strophe describes God's salvation as comprehending all mankind and as outlasting the heavens and the earth."[8] This analysis is certainly true, and therefore, we must question the use of the word "nation" here instead of "nations," the latter word meaning "Gentiles," and the former leaving the impression that the old fleshly nation of the Jews were God's chosen people. That was never the case. The chosen were then, and always, the persons of like faith and character of Abraham. Both Lowth and Adam Clarke who quoted him correctly rendered the word here "O my peoples." adding that, "The address here is not to Jews but to Gentiles."[9]
Two additional meanings of "righteousness" appear in Isaiah 51:4,5; it means "justice" in Isaiah 51:4, and "salvation" in Isaiah 51:5. "It means here the faithful completion of God's promise to deliver his people."[10] See also Footnote No. 6.

"Isaiah 51:6 here affirms that the heavens and the earth are less stable than God's Word; and Isaiah 51:7 goes on to urge the exiles to trust God's promises, putting aside any fear of men who, after all, are far more transient than the material universe."[11] There are reflections of this passage (and of all of Isaiah) throughout the New Testament, especially in Hebrews 1:11.

"It is a justifiable conclusion from this paragraph that: Since all Christ-rejecting unbelievers are doomed to utter destruction, no believer should ever quail before the menace of the world or the hostility of ungodly men, whose plight is desperate, and their doom sure."[12]
Verse 9
"Awake, awake, put on strength, O arm of Jehovah; awake, as in the days of old, the generations of anclent times. Is it not thou that didst cut Rahab in pieces, that didst pierce the monster? Is it not thou that driest up the sea, the waters of the great deep; that madest the depth of the sea a way for the redeemed to pass over? And the ransomed of Jehovah shall return, and come with singing unto Zion; and everlasting joy shall be upon their heads: they shall obtain gladness and joy; and sorrow and sighing shall flee away."
Kelley believed that here the prophet Isaiah himself is the speaker, and that he was pleading for God to intervene upon behalf of Israel as in the days of previous generations; but other speakers have been suggested, such as "Zion, angels, the prophet Isaiah, and the Son (the Ideal Servant) pleading with the Father, and that it is Jehovah addressing himself!"[13] One may take his choice; we fail to see that it makes a lot of difference.

"That didst cut Rahab in pieces ..." (Isaiah 51:9). The name Rahab is here a poetic name of Egypt, just as Gotham is the poetic name of New York City. The name's connection with some ancient Babylonian myth is of no significance whatever and certainly does not signify any Biblical endorsement of ancient mythology. Rahab is used for Egypt in Psalms 87:4, and also in Psalms 89:10. Some versions render the Hebrew word as Dragon; but this also means Egypt (Psalms 74:13).

God in this passage is referred to as the one who dried up the waters of the sea and made a way for the redeemed to cross over. This, of course, is a reference to the Exodus on dry land through the Red Sea (More properly, the End Sea); see my article on this in Vol. 2 (Exodus) of the Pentateuchal Series of the Commentaries, pp. 177-179. This indicates that in some way, the coming out of Babylon by the righteous remnant would be considered as "a new exodus."[14] There are overtones here also that reach far beyond the return of captives from Babylon. The quotation here in Isaiah 51:11 from Isaiah 35:10 is proof enough that a tremendous deliverance is promised.

As Jamieson noted:

"As surely as God redeemed Israel out of Egypt, He will redeem them from Babylon, both from the literal Babylon in the age following Isaiah, and from the mystical Babylon revealed in Revelation 18:20,21, which is the last enemy of Israel and the Church, from which they have long suffered, but from which they are to be gloriously delivered."[15]
Verse 12
"I, even I, am he that comforteth you: who art thou, that thou art afraid of man that shall die, and of the son of man that shall be made as grass; and hast forgotten Jehovah thy Maker, that stretched forth the heavens, and laid the foundations of the earth; and learest continually all the day because of the fury of the oppressor, when he maketh ready to destroy? The captive exile shall be speedily loosed; and he shall not die and go down into the pit, neither shall his bread fail. For I am Jehovah thy God, who stirreth up the sea, so that the waves thereof roar: Jehovah of hosts is his name. And I have put my words in thy mouth, and have covered thee in the shadow of my hand, that I may plant the heavens, and lay the foundations of the earth, and say unto Zion, Thou art my people."
Here we have the Lord's reply to previous petitions in the passage; and it is presented with the utmost tenderness. The double use of the first person pronoun "has the effect of drawing Israel's attention away from the momentary threat posed by her oppressors and focusing it upon him and the salvation which he is so generously providing for his people."[16]
The unbelievers among Israel especially needed this warning to the effect that men are like grass, doomed to perish after a brief life on earth; however, God promised them that they would be protected against death, failure, and hunger, and that they would surely be freed from their captivity. This should not be understood as promising that none of them would die in captivity, for many did die in Babylon. What was meant is that death, failure, hunger, nor anything else, would be able to thwart God's purpose of delivering them from bondage.

"Thou hast forgotten Jehovah thy Maker ..." (Isaiah 51:13). "It is not so much apostasy as want of a practical faith with which captive Israel is here reproached,"[17] according to Rawlinson; but this was true only of the "righteous remnant," not of the thousands who would never leave Babylon.

The Hebrew in Isaiah 51:14 allows the rendition: "He marches on with speed, who cometh to set free the captive."[18] Therefore the promise that "thou shalt not die" means that the delivery shall occur in the lifetime of the nation. This, of course, has a double application: (1) to Cyrus as the deliverer from Babylon, and (2) to Messiah in the spiritual sense.

"I have put my words in his mouth ..." (Isaiah 51:16). This is the same message as that given above in Isaiah 49:2, the strict application of it being to the Ideal Servant only. Of all the prophets who ever came to mankind, only Jesus Christ delivered God's Word exclusively to men. The Old Israel was the type of the True Israel; and it was the case with them that, "It was as a bearer of God's Words (in the Old Testament) that Israel chiefly fulfilled her mission."[19]
"I have covered thee in the shadow of my hand ..." (Isaiah 51:16b). This also corresponds to Isaiah 49:2, "He hath hid me, etc." This prophecy was fulfilled when Jehovah hid the infant Messiah from the wrath of Herod, and brought him up in the isolated and despised village of Nazareth, in a carpenter's shop.

Verse 17
"Awake, awake, stand up, O Jerusalem, that hast drunk at the hand of Jehovah the cup of his wrath; thou hast drunken the bowl of the cup of staggering, and drained it. There is none to guide her among all the sons who she hath brought forth; neither is there any that taketh her by the hand among all the sons that she hath brought forth. These two things are befallen thee: who shall bemoan thee? desolation and destruction, and famine and the sword; how shall I comfort thee? Thy sons have fainted, they lie at the head of all the streets, as an antelope in a net; they are full of the wrath of Jehovah, the rebuke of thy God."
What a sad picture of God's people is presented here. The old Jerusalem is depicted as a drunken woman staggering about with an empty cup; the reason it is empty is that she has drunk it all; none of her sons can help her; all of them are also drunk, lying around on every street, and that is the reason they are unable to help their stricken mother in her pitiful humiliation.

This picture of the drunken sons of the chosen people, drunken not on wine, but upon their rebellion and apostasy from God, is presented in the metaphor of an antelope (some translate `wild bull' or `oryx'). Many have been impressed with the elegance and poetic excellence of these lines. The antelope, or gazelle, is among the swiftest and most graceful of animals; and the spectacle of one entangled in a net is tragic and pitiful indeed. Such was the status of the Old Israel as described here.

It would appear that some have misunderstood the meaning of the "two things are befallen thee" in Isaiah 51:19. Douglas, for example, has this! "These two things are befallen her, which branch out into four, namely, desolation, destruction, famine, and sword."[20] The text indeed may seem to say this; but we believe Lowth's explanation is better. He declared the meaning to be: "Desolation by famine, and destruction by the sword, taking the terms alternately, of which there are other examples in the Bible."[21]
Verse 21
"Therefore, hear now this, thou afflicted and drunken, but not with wine: Thus saith thy Lord Jehovah, and thy God that pleadeth the cause of his people, Behold, I have taken out of thy hand the cup of staggering, even the bowl of the cup of my wrath; thou shalt no more drink it again: and I will put it in the hand of them that afflict thee, that have said to thy soul, Bow down that we may go over; and thou hast laid thy back on the ground, and as the street, to them that go over."
Note the word "Therefore" in Isaiah 51:21. "Here, as in Isaiah 10:24; 27:9; and 30:18, the transition from threatening to promise is marked by the word `therefore'.[22]
The pitiful description of the Israelites' condition in the previous three verses is followed here by a dramatic change. "Now it would be the turn of Judah's brutal oppressors, who had arrogantly trampled upon the prostrate form of God's people, to drink the dreadful cup of God's vengeance."[23]
It should not be supposed that the glimpse of the arrogant and conceited oppressors of Israel in Babylon is in any manner incorrect. The most terrible behavior of that whole ancient period by those triumphant rulers and kings who gained control of unfortunate opponents was everywhere prevalent. Adam Clarke gave the example of the Emperor Valerianus, who was conquered, through treachery, and was taken prisoner by Sapor, King of Persia, who treated him as the basest and most abject slave. The Persian monarch commanded the unhappy Roman to bow him self low down and present his back as a step when Sapor mounted either his chariot or his horse![24]
Before leaving this chapter, attention should be called to the indelible earmarks which stamp this portion of Isaiah as genuine writings of the great eighth century prophet. The frequent return to subject matter found also in Isaiah 1-49, but with additional teaching, corresponds exactly with the pattern Isaiah outlined in Isaiah 28:10,13. This is classic Isaiah.

Also, notice that verse 11 here is practically a verbatim quotation of Isaiah 35:10. As Rawlinson pointed out, "Isaiah is not averse to repetitions (See Isaiah 5:25; 9:12,17,21; 10:4; 11:1; 55:25; 48:22; 57:21, etc."[25] Thus, this characteristic habit of Isaiah, appearing in both sections throughout the whole Book of Isaiah is as convincing as a signature, indicating one writer as the author of all of Isaiah.

52 Chapter 52 

Verse 1
"The first twelve verses of this chapter are a continuation of the previous chapter; and there is no special reason for a break at this point."[1]; Isaiah 52:13-15 form an ideal introduction to Isaiah 53; which, taken together with the last three verses here, constitute the so-called Fourth Song of the Servant.

The first six verses here are a glorious address to Jerusalem, contrasting her with the state of Babylon, after the fall of that wicked city, and also a contrast with the closing verses of Isaiah 51, where Jerusalem appeared as a wretched woman in a state of drunkenness, staggering about in a hopeless condition with none, not even her sons, to help her.

Isaiah 52:1-2
"Awake, awake, put on thy strength, O Zion; put on thy beautiful garments, O Jerusalem, the holy city: for henceforth there shall no more come into thee the uncircumcised and the unclean. Shake thyself from the dust; arise, sit on thy throne, O Jerusalem: loose thyself from the bonds of thy neck, O captive daughter of Zion."
"Jewish writers, supporting their obstinate and hopeless rejection of Christ as the Messiah, state that the uncircumcised here are the Christians, and that the unclean are the Turks!"[2] This shows the length to which unbelievers will go to support their infidelity. First, all Christians are indeed circumcised (Romans 2:29; Colossians 2:11). Above and beyond that truth is the fact that literal Jerusalem is certainly not "the holy city" of Isaiah 52:1. There has never been a single moment in all of human history when literal Jerusalem was actually "holy." Jesus indeed once referred to it as the "Holy City"; but the language was merely accommodative in recognition of the fact that the devout Jews so considered it.

Look at the facts: After Jerusalem was delivered from captivity in Babylon, it was a generation before the walls and the temple were restored; and after the quartering of Alexander the Great's empire, Jerusalem became a kind of buffer-state kicked about between Syria and Egypt. Antiochus Epiphanes took the temple, sacrificed a sow on the holy altar, forbade the reading of the Torah, and in other ways polluted and desecrated the literal Jerusalem; and eventually, another horde of "uncircumcised" people under Vespasian and Titus stormed and destroyed literal Jerusalem, deported 30,000 of its citizens to Egypt, put to death over a million of them and crucified 30,000 young men upon the walls of the city. Thus, it is clear enough that to make Jerusalem in this passage a place that the "uncircumcised" would never enter any more is to force the prophecy to prophesy a lie.

No! The Jerusalem here is that ultimate spiritual Jerusalem which the apostle John saw, "Coming down from God out of heaven" (Revelation 21:2).

This encouragement for Jerusalem was evidently, "Designed to contrast with Isaiah 47:1-3,"[3] where Babylon is commanded to sit in the dust, without a throne, with all of her fine clothing removed, and doing the work of a slave; but here Zion is commanded to awake and put on beautiful garments, and sit on a throne.

Verse 3
"For thus saith Jehovah, Ye were sold for naught; and ye shall be redeemed without money. For thus saith the Lord Jehovah, My people went down at the first into Egypt to sojourn there; and the Assyrians have oppressed them without cause. Now therefore, what do I here?, saith Jehovah, seeing that my people is taken away for naught? They that rule over them do howl, saith Jehovah, and my name continually all the day is blasphemed. Therefore my people shall know my name: therefore they shall know in that day that I am he that doth speak."
The prophecies in these verses correspond exactly with what Isaiah had already written in Isaiah 45:13, and that the Lord would redeem them out of concern for his name in Isaiah 42:8, so where is there any evidence of another author? As noted in dozens of places, this corresponds exactly with that pattern of "here a little, there a little, line upon line," etc. which our prophet laid down in Isaiah 28:10,13.

Was Israel indeed redeemed without money? Yes indeed; as a matter of fact, Cyrus himself, their liberator paid many of the expenses himself. As Barnes noted:

"There is no way that Babylon could have been induced to surrender Israel; therefore God designed to raise up Cyrus, a mild, just and equitable prince; and to induce him to let the exiles depart, and to aid them in their return to their own land. Thus they were rescued without money and without price."[4]
"The fulfillment of this prophecy also continued the authority of God's holy word."<5a>

"Into Egypt to sojourn there ..." (Isaiah 52:4). "Israel went down into Egypt by invitation, but the sacred right of hospitality was basely violated."[5]
"Ye were sold for naught." (Isaiah 52:3). This is a reference to the sinful and illegal manner in which both Assyria and Babylon had inflicted their ravages upon the chosen people; and all of these things together, coupled with the arrogant contempt of the pagans for God's people, were challenges for, "God to live up to his covenant name, Jehovah, the Holy One of Israel, and to demonstrate by Babylons overthrow his continuing sovereignty."[6]
"And now therefore, what do I here ...?" (Isaiah 52:5). These words do not refer to any alleged visit of God to Babylon, because his absence from fellowship with the captives was the very essence of their sorrow and discouragement. The words are a reference to what seemed like the idleness and unconcern of God in heaven for the terrible situation in which the captives languished. This is the basis of God's decision here to rescue them. "God must return to Jerusalem (the chosen people), because otherwise his gracious purpose would be frustrated; but in the present state of his people, God cannot continue in the achievement of his purpose; therefore Jerusalem (the righteous remnant) must rise from their humiliation."[7]
"They that rule over them do howl ..." (Isaiah 52:5). Some think the "howl" here means the cries of the oppressed captives; but our text clearly states that it is the rulers who "howl." The word suggests the howls of some animal exulting over its prey. "Their rulers, the Babylonians, do howl, speaking harshly to them, ridiculing their God, for his weakness, blaspheming his name."[8]
"My people shall know my name ... in that day ..." (Isaiah 52:6). Here again we find that expression used so frequently by Isaiah, almost always indicating the times of the New Covenant, including also an eschatalogical glimpse of the final judgment. "An Israel that knows God's name and responds to him when he says,' Behold me,' is an Israel in covenant with God and assured of deliverance."[9] This, of course, is the fundamental reason why the marvelous blessings throughout this latter portion of Isaiah are promised especially to the "righteous remnant," and to no other.

Verse 7
"How beautiful upon the mountains are the feet of him that bringeth good tidings, and publisheth peace, that bringeth good tidings of good, that publisheth salvation, that saith unto Zion, Thy God reigneth! The voice of thy watchmen! they lift up the voice, together do they sing; for they shall see eye to eye, when Jehovah returneth to Zion. Break forth into joy, sing together, ye waste places of Jerusalem; for Jehovah hath comforted his people, he hath redeemed Jerusalem. Jehovah hath made bare his holy arm in the eyes of all the nations; and all the ends of the earth have seen the salvation of our God."
The apostle Paul applied this passage to the preaching of the Gospel (Romans 10:15); and the truth that Israel's God reigneth (Isaiah 52:7) is a reference to the same reality proclaimed "By John the Baptist, and by the Lord Jesus Christ himself, that, `The Kingdom of Heaven is at Hand!'"[10] As regards the exact time when that reign of God (through Christ) began, it was upon that occasion when Jesus Christ declared that, "All authority in heaven and upon earth has been given unto me" (Matthew 18:18-20). Some people find it hard to harmonize the fact of God's current reign upon earth with the presence of much evil in the world; but all such doubts fail when it is realized that, at the very darkest hours in the history of the Old Israel, as in this chapter, while the people were languishing in captivity, God was reigning then; and God through Christ is reigning now! The most delusive notion ever entertained by mortals is that all men will, in some glorious tomorrow, submit to the Word of God. The reason that the vast majority of Adam's race are condemned to eventual destruction is due to the fact that God has given men the freedom of choice; and as Jesus said, "Broad is the way that leadeth to destruction, and many are they that enter in thereby" (Matthew 7:13). God will never rule in human hearts that reject his word, deny the Christ, and by choice prefer the service of Satan.

This reference to those "who bring good tidings and publish peace" is an oft recurring subject in Isaiah, as in Isaiah 40:9 and Isaiah 41:27, another signature declaring Isaiah as the author.

"Jehovah hath laid bare his holy arm ..." (Isaiah 52:10). When Isaiah wrote these words there were tremendous apparent contradictions in the contemporary situation that seemed to deny God's authority. Jerusalem was in ruins, her temple destroyed, its sacred vessels used for wine and debaucheries for the king of Babylon and his concubines. How could men believe that God reigned in a situation like that? But men of every age have been tempted by the same questions. "How can men believe that God is king when evil seems to be enthroned on every hand".'?[11] Isaiah here reveals the answer, namely, that God rules in the kingdoms of men (Daniel 4:25). God has control of all history, regardless of how the circumstances of any given generation may seem to contradict it.

Verse 11
"Depart ye, depart ye, go ye out from thence, touch no unclean thing; go ye out of the midst of her; cleanse yourselves, ye that bear the vessels of Jehovah. For ye shall not go out in haste, neither shall ye go by flight; for Jehovah will go before you; and the God of Israel will be your rearward."
Compare this with Isaiah 48:20, where the instructions for Israel contained the word "flee." Thus we have again that oft-repeated Biblical characteristic of repeating sacred records, or instructions, with additional and supplementary material, conforming to Isaiah 28:10,13, such characteristics being not only true of the pattern throughout all the Bible, but especially suggestive of the writings of Isaiah, and having the utility here of another signature identifying the whole prophecy as belonging to Isaiah. The critics have no answer at all by which they could hope to deny this. The additional material here is the fact that "flee" did not mean to leave in haste, as in the first exodus, but merely to "get out of the place as soon as possible."

The exhortation here was addressed to the Jews of 537 B.C., who were challenged to leave the prosperity they enjoyed, and the property they had acquired, and to choose instead a life of pioneering hardship in a return to Jerusalem, over a trackless desert, and confronted with all kinds of dangers. Unfavorable as such a prospect must have appeared to all of them, "The safety and purity of their souls depended upon their fleeing"[12] from the polluted society of Babylon and the seduction of its pagan culture.

"Depart ye, depart ye ..." (Isaiah 52:11). This command also has its application for Christians of all generations. They should remember the danger to Lot who pitched his tent toward Sodom and who lived to regret it; and whose posterity provided armies of enemies for the people of God. Christians today have the same duty "to separate themselves from the mystical Babylon, from all that is evil, Revelation 18:4."[13]
"Not with haste ..." (Isaiah 52:12). This means that the captives in Babylon would not be escaping refugees, as were their forefathers in the Exodus from Egypt, for they would enjoy the patronage and safe-conduct of the Persian Emperor."[14]
"Cleanse yourselves, ye that bear the vessels of Jehovah ..." (Isaiah 52:11). "From this, we must understand those vessels which Nebuchadnezzar carried off from the temple (2 Kings 25:14-16, and Daniel 5:1-4); and which the Jews received upon their return from Babylon when the vessels were restored to them by Cyrus."[15]
It is agreed by all scholars that the logical end of Isaiah 52 occurs fight here, and that the last three verses form a logical introduction to the magnificent Fourth Song of the Servant, which extends through the following Isaiah 53.

Long usage, however, makes it proper to retain the common chapter divisions.

Verse 13
AN INTRODUCTION TO THE FOURTH SONG OF THE SERVANT
"Behold, my servant shall deal wisely; he shall be exalted and lifted up, and shall be very high. Like as many were astonished at thee, this visage was so marred more than any man, and his form more than the sons of men, so shall he sprinkle many nations; kings shall shut their mouths at him: for that which had been told them shall they see; and that which they had not heard shall they understand."
Here is the introduction to the several revelations in this Great Passional, as it was called by Rawlinson. (1) The superlative exaltation of The Servant; (2) the marred visage of the Servant brought on by his extensive suffering; (3) the sprinkling of all nations, a reference to the incredible success of his kingdom; and (4) the patronage of kings, and the adherence of the great men of the earth to his teachings, are all subjects that are treated in Isaiah 53.

As Rawlinson said, "Some would attach these verses to Isaiah 53, but that is not necessary. These verses are complete in themselves and form a link to the following chapter."[16]
"He shall be exalted and lifted up, and shall be very high ..." (Isaiah 52:13). This places the emphasis of this presentation of the Servant where it belongs, namely, upon the exaltation of Christ, not merely upon his sufferings. Instead of viewing these passages as an account of Jesus' sufferings, we should rather see the picture of His Marvelous Victory and Exaltation Through Suffering. The best comment ever made upon this verse is that of Paul:

"(Christ) emptied himself, taking the form of a servant, being made in the likeness of men; and being found in fashion as a man, he humbled himself, becoming obedient even unto death, yea, the death of the cross. Wherefore also God highly exalted him, and gave unto him the name which is above every name; that in the name of Jesus every knee should bow, of things in heaven, and things on earth, and things under the earth. and that every tongue should confess that Jesus Christ is Lord to the glory of God the Father. See Philippians 2:7-11."

The significant thing, is that by means of his terrible sufferings, Christ attained to his glorious victory and exaltation to the right hand of the Majesty on high.

Right here is the reason that we know that these songs of the Servant were not produced by the Hebrew people, but given of Almighty God through Isaiah. The conception of a suffering, humiliated, chastised, rejected, crucified Saviour was contrary to absolutely everything that the Jews desired; and when the Christ came, it was his faithful adherence to the pattern laid down here that caused their rejection and their clamoring for his death.

Paul's remarks quoted above, "Suggest Psalms 89:27 where Jehovah said of the Messiah, `I also will make him the Firstborn, supreme above the kings of the earth.'"[17]
Jamieson remarked that, The genuineness of this passage is certain; "Because the Jews would not have forged it, since it is opposed to their notions of a Messiah; and the Christians could not have forged it",[18] because the prophecy of Isaiah that contains it has never been in the custody of Christians. The Jews, enemies of Christianity, were "our librarians," as stated by an apostle (Romans 3:2).

As Lowth stated, "From Isaiah 40 to the end of the prophecy, three great deliverances make up the theme, all of them closely connected,"[19] namely, (1) the deliverance of the Jews from Babylon, (2) the deliverance of the Gentiles from their ignorance and idolatry, and (3) the deliverance of all mankind from the captivity of sin and death. But here in this Servant Song the third of these, the Great Deliverance, is in focus. Kidner's comment is, "Here we turn to the solitary figure whose agony was the price of it. We are at the heart of the book, the very center of its whole pattern of sin and righteousness, grace and judgment."[20] Kelley was also impressed with accolades given to this portion of the Sacred Scriptures:

"This Servant Song has been described as the most influential poem in any literature, the highest peak of Old Testament revelation, and the heart of the Old Testament. If it were to be taken out of the Old Testament, it could. be almost completely reconstructed from the quotations taken from it in the New Testament."[21]
Homer Hailey was impressed with the fact that the outline of Isaiah 53, which appears here in Isaiah 52:13-15, mentions the great themes in the reverse order of their treatment in the following chapter. "Here exaltation is followed by suffering; and in Isaiah 53, the suffering is followed by exaltation."[22] This is a significant perception by Hailey, because exactly the same phenomenon occurs in other portions of the Bible, as for example, in the prophecy of Revelation where the great enemies of mankind, (1) Satan; (2) persecuting godless government; and (3) apostate religion are introduced in Isaiah 12-13 in the reverse order of the record of their destruction prophesied in successive chapters!

"This visage was so marred ..." (Isaiah 52:14). "We know that this was to be the result of his maltreatment at the hands of Pilate's soldiers."[23] They were the ones who mocked him, platted the crown of thorns, and were the instruments of his brutal scourging.

"So shall he sprinkle many nations ..." (Isaiah 52:15). We find no objection whatever to the translation "sprinkle all nations," which to us seems far more appropriate than "startle all nations." As a matter of fact, before any man shall ever be saved, he must have his heart sprinkled from an evil conscience, and his body washed in pure water" (Hebrews 9:22), the same being twin references to faith in Christ through knowledge of Christ's sufferings and the consequent repentance and also to Christian baptism which constitutes the ceremonial gateway into the Christian religion. We are "baptized into Christ." (Galatians 3:17). We still wonder why so much controversy has been stirred up over this translation. Of course, the passage has no reference whatever to any "alleged form" of baptism. Christ and all the apostles were immersed; and sprinkling as a "baptism" was never known until centuries after the founding of the Church.

"Kings shall shut their mouths at him ..." (Isaiah 52:15). "Here Yahweh announces that his Servant Israel (the New Israel, Christ) shall be raised to a position so glorious, that even as many were appalled at his pitiable sight, so nations shall do him homage and kings shall be reverently silent in his presence, beholding so wonderful, so unheard-of a transformation."[24]
"That which had not been told them...and that which they had not heard ..." (Isaiah 52:15). This means that, "Men, even kings, will learn the facts of Christ's humiliation, sufferings, death, resurrection, and ascension to heaven, events which had never even entered into the hearts (imaginations) of men, and of which, therefore, no tongue had ever spoken."[25]
53 Chapter 53 

Verse 1
JESUS CHRIST; GOD'S SERVANT
We should not be surprised at this title assigned to the Holy Messiah in the Sacred Scriptures, because there is a magnificent profusion of names and titles bestowed upon the Son of God by the inspired writers of the Bible. A mere glance at these cannot fail to impress any thoughtful student.

NAMES AND TITLES: Isaiah prophetically referred to Jesus as Immanuel (Isaiah 7:13); Wonderful, Counselor, Mighty God, Everlasting Father, Prince of Peace (Isaiah 9:6); God's Servant (Isaiah 52:13). Moses referred to him as The Seed of Woman (Genesis 3:15); The Seed (singular) of Abraham (Genesis 28:14, and Galatians 3:16); Shiloh (Genesis 49:10); The Star out of Jacob, The Scepter out of Israel (Numbers 24:17); That Prophet Like Unto Moses (Deuteronomy 18:15); The Son of David (2 Samuel 7:12,14); The Lord of David, The Priest Forever After the Order of Melchizedek (Psalms 110,4); The Judge of Israel, The Ruler in Israel Whose Goings Forth are Known of Old, from Everlasting (Micah 5:2-4); The King of Israel (Zechariah 9:9); The Sun of Righteousness (Malachi 4:2); The Son of David, The Son of Abraham (Matthew 1:1); The Dayspring from on High (Luke 1:78); Saviour, Christ, The Lord (Luke 2:11); Jesus (Luke 2:21); Jesus of Nazareth the King of the Jews (Matthew 27:37); Jesus Christ the Son of God (Mark 1:1); Son of God Most High (Mark 5:7); God (10 New Testament references use this title for Christ; see John 1:1,18; 20:24, etc), My Beloved Son (Matthew 3:17); Christ Jesus (Romans 8:1,2); Christ Jesus our Lord (1 Timothy 1:12); our Lord Jesus Christ, The Blessed and Only Potentate, the King of kings and Lord of lords (1 Timothy 6:14,15); The Rock (1 Corinthians 10:4); The Rose of Sharon, The Lily of the Valley (Song of Solomon 2:1); The Bright and Morning Star, The Root of David (Revelation 22:16); The Firstborn of the Kings of the Earth (Psalms 89:27; Hebrews 12:23); the Day Star (2 Peter 1:19); Our High Priest, Our Surety, Our Advocate, Our Intercessor (Hebrews 7); Christ Our Righteousness (Romans); The Mediator of the New Covenant (1 Timothy 2:5); Head Over All Things, Head of the Church Which is His Body (Ephesians 1:22); The Good Shepherd (John 10:11); The Bread of Life, The Water of Life, The Living Water, The Way, The Truth, The Life, The Light of the World, The True Vine, The Resurrection and the Life (from the Gospel of John), The Apostle and High Priest of our Confession (Hebrews 3:1); The Chief Shepherd (1 Peter 5:4); The Shepherd and Bishop of our Souls (1 Peter 1:25); The Branch (Zechariah 3:8; 6:12); The Author of Eternal Salvation (Hebrews 3:9); The Author and Finisher (Perfecter) of our Faith (Hebrews 12:2); The Son of Man (Daniel 7:15); The Alpha and the Omega (Revelation 1:11, KJV); The Living One (Revelation 1:18, ASV); and The Amen (Revelation 2:14), etc.

Of course, the above list is by no means all of the names and titles the Scriptures associate with the Saviour and Redeemer of mankind; but these are sufficient to indicate the comprehensive extent of them.

This chapter is concerned solely with the prophecies relating to that Ideal Servant, the True Israel of God, the Seed Singular of Abraham, who alone would bring the promise of redemption to fallen and sinful humanity and provide a way for the renewal of their lost fellowship with God. In Him is the life eternal, and "No man cometh unto God" except through Him (John 14:6).

We shall not engage in any defense of the interpretation of this chapter, which by unanimous consent of all scholars, Jewish and Gentile alike, was understood as descriptive of the sufferings of Christ for the first 1,150 years of the Christian era, at which time, Jewish writers began efforts to ascribe it to some other; and since then a very few so-called "Christian" writers have accepted some of the Jewish postulations.[1] However, this defection of nominally Christian commentators to the Jewish interpretation is absolutely unworthy of any study whatever. The true interpretation is so obvious, so unanswerable, so absolutely certain, that it is a waste of time to explore allegations of Satan and his followers to the contrary.

The whole song of the servant includes the last three verses of Isaiah 52 and twelve verses of this chapter (Isaiah 53).

"It is unusually symmetrical. There are five paragraphs of three verses each. It begins and ends with the Servant's exaltation (first and fifth stanzas); and set within this is the story of Christ's rejection in sections two and four, which in turn frame the centerpiece (stanza 3, Isaiah 53:4-6), where the atoning significance is expounded. God and man, reconciled, share the telling. Note the `my' and `our' of the outer sections (one and five) and the `we' and `our' of Isaiah 53:1-6."[2]
"The word `our' in Isaiah 53:1 raises the question of who the proclaimers are. Hailey gave the same answer to this that Kidner gave in the quotation above: "The message is to be identified as the messianic message of God through Isaiah."[3]
Isaiah 53:1-3
THE SECOND STANZA
"Who hath believed our message? and to whom hath the arm of Jehovah been revealed? For he grew up before him as a tender plant, and as a root out of dry ground: he hath no form nor comeliness; and when we see him, there is no beauty that we should desire him. He was despised and rejected of men; a man of sorrows and acquainted with grief: and as one from whom men hide their face he was despised; and we esteemed him not."
As Cheyne pointed out, there is a peculiarity in these three verses that one word in each of the three verses is quoted in the second half of each verse. "Thus: in (1), the word is `who,' `whom'; in (2) the word is `he'; and in (3) the word is `despised.'"[4]
In this paragraph, the surpassing glory of the Lord Jesus Christ is hidden behind obscurity, poverty, humiliation, misery, and shame; and this is the great example that "God's thoughts and God's ways are as much higher than those of men as the heavens are higher than the earth," as Isaiah would more fully elaborate in Isaiah 55:8.

In Isaiah 53:1, the language suggests that "no one" believed the report, or hearkened to the Word of God; but the apostle Paul's word shows that the statements here are hyperbole; for he said, "Not all hearkened to the good tidings" (Romans 10:16). Those who hearkened were the apostles of the New Testament Church and those who followed their leadership. Nevertheless, the very small percentage of the Old Israel who believed and obeyed the Son of God fully justified the hyperbole. A similar use of this figure of speech is seen in Luke 7:29-30, as compared with Matthew 3:5.

"As a tender plant, and as a root out of dry ground ..." (Isaiah 53:2), Here are given the conditions of Jesus' earthly environment which seem to be revealed as the reason why he had no comeliness or beauty that would cause him to be desired by men.

We cannot believe that the physical unattractiveness or ugliness of the Son of God are meant by the lack of beauty or comeliness on his part. The tremendous attractiveness of Jesus for the great women of that era who knew him absolutely denies any denial of the power and magnetism of his personality (Luke 7:37,38; 8:1-4, etc.) Likewise the appeal that Jesus had for the rugged fishermen of Galilee, and the authority of his strong right arm with the whips when he drove the money changers out of the temple; none of these facts will harmonize with an unattractive countenance or any form of personal "ugliness." No! What is meant is that none of the trappings of wealth, office, social status, or any other such things which are so honored among men, belonged to Jesus.

"As a root out of dry ground ..." (Isaiah 53:2). What is the "dry ground" here? "This refers to a corrupt age and nation, and the arid soil of mankind."[5] Both the nation of Israel and all of the nations of the pre-Christian Gentile world were at this time judicially hardened by God Himself; and nothing could have seemed more impossible to the citizens of that dissolute age than the fact that God's Holy Messiah would be born to humble parents in some obscure village, and that the salvation of all the world would be available through that Child alone!

The lack of beauty and comeliness spoken of here has been the occasion of all kinds of derogatory statements about Christ. For example, Wardle stated that the passage means: "He was despised, pain-stricken and diseased, so that men turned away from him in revulsion."[6] No word in all the Bible justifies such a statement as this. The emphasis upon the lack of beauty and comeliness refers not at all to the physical appearance of Jesus except during those terrible scenes of Holy Week, during which he was denied sleep, beaten unmercifully by a Roman chastisement, mocked some six times in all, crowned with a crown of thorns, tortured to death on the Cross, compelled to carry the cross till he fainted, being struck in the face with a reed, reviled and spit upon! This was the time when his visage was marred, and the last vestiges of his physical beauty perished under the venomous, inhuman treatment of Satan and his sons who put him to death.

"Despised and rejected of men ..." (Isaiah 53:3). Archer rendered this as, "Lacking men of distinction as his supporters."[7] This harmonizes with the fact that a tax collector and common fishermen were among his apostles, whereas distinguished persons like the rich young ruler turned away from him. "Men still persist in avoiding facing the `real Jesus,' preferring what they call `the historical Jesus' who would not trouble them with the Cross."[8]
Verse 4
THE THIRD STANZA
"Surely he hath borne our griefs, and carried our sorrows; yet we did esteem him stricken, smitten of God, and afflicted. But he was wounded for our transgressions, he was bruised for our iniquities; the chastisement of our peace was upon him; and with his stripes we are healed. All we like sheep have gone astray; we have turned everyone to his own way; and Jehovah hath laid upon him the iniquity of us all."
This is the heart of the Song of the Servant; here we learn why Jesus suffered, that it was not for himself but for us that he suffered. Note the emphatic recurrence of the word "our," as in our griefs, our sorrows, our transgressions, our peace, and our healing. "The atoning significance of the suffering is expounded here."[9]
Right here is the vital heart of Christianity: The case of Adam's race was hopeless. All had sinned and fallen short of God's glory. The penalty of sin is death, and the justice of God required that the penalty be paid; otherwise all of the human race would have been lost forever. But there was no one who could pay it. What was the solution? God Himself stepped into the human race; and, in the person of his Son, paid the penalty himself upon the Cross! Thanks be to God for his unspeakable gift! No wonder that Satan executed every cruelty possible upon Jesus; because without the sacrifice of Jesus in paying the penalty of human transgressions, Satan would have achieved his purpose of the total destruction of Adam's race.

The words "borne our griefs" in Isaiah 53:4 in the Hebrew are literally "borne our sicknesses";[10] but this is not a reference to Jesus' suffering from all our sicknesses, but to his healing all diseases. It was to make this point clear that the translators rendered the word "griefs." Thus, "The rendition griefs is justifiable."[11]
"We did deem him stricken of God, and afflicted ..." (Isaiah 53:4). There is an inadvertent condemnation of the whole human race in this. No tendency among men is any more prevalent than that of attributing all the sorrows on earth to the fault and sins of the suffering people. This unhappy trait of men is often noted in scripture. The parents of the man born blind, asked, "Who sinned this man, or his parents, that he should have been born blind?" (John 9); and the citizens of Malta attributed Paul's snakebite to the supposed criminality of the apostle (Acts 28:4). This indicates that the terrible and unlawful punishments, even death, that befell Jesus were considered by the people as being the natural result of the sins of Jesus. How wrong and misguided were the people!

"Chastisement ..." (Isaiah 53:5). Little did Pilate know, when he ordered the chastisement of Jesus that his command caused the fulfillment of this specific prophecy of the Christ. That the chastisement was indeed for "our sins" and for "our peace" is certain; because the Roman Procurator declared upon the occasion of his command that it was not indeed for anything that Jesus was guilty of; and he declared him innocent on that very occasion!

"Stripes ..." (Isaiah 53:5) is another reference to the chastisement; and modern treatment of criminals has no indication whatever of the terrible and sadistic brutality that accompanied such "scourgings." Excavations of the old judgment seat of Pilate have discovered the very truncated pillar upon which our Lord might have been chained, while two Roman soldiers, standing one on each side, with the brutal whips made lethal and bloody by small pieces of bone or glass chips attached to the cords of the whips, applied the awful punishment, first to the back, and then after turning the victim over, to the chest and face, each soldier smiting the victim with all his strength, and taking time about with their blows, tortured the victim within an inch of his life. No wonder the Lord fainted under the weight of the cross. After that chastisement, Jesus presented such a pitiable spectacle, that Pilate actually thought the Jews would declare that he needed no more punishment; and so he brought Jesus out and presented him to the mob, saying, "Behold the Man"! How pitifully wrong was Pilate's underestimation of the sadistic hatred of that Jewish mob screaming for his crucifixion!

"Jehovah hath laid on him the iniquity of us all ..." (Isaiah 53:6). No greater declaration from Jehovah was ever given than this affirmation that Jesus Christ suffered for the sins of all men. The perfect, sinless life of Jesus was a sacrifice sufficiently adequate to atone for the sins of all mankind.

Note here that the prophecy states that Jehovah laid the sins of all men upon Jesus. This corresponds with Paul's statement that "God set forth his son to be a propitiation, through faith, in his blood" (Romans 3:25). Thus the initiative lay with God in the sufferings of Jesus upon the Cross. (1) God so loved the world that HE GAVE HIS ONLY BEGOTTEN SON. God was not the only one, however, who had a part in Jesus' sacrifice upon the Cross. (2) Satan did indeed bruise the heel of the Seed of Woman. (3) Christ himself engineered his death upon Calvary (Luke 9:31). (4) The Jews crucified him. (5) the Romans crucified him. (6) The human race crucified him. (7) Every man crucified him. Were you there when they crucified my Lord? See the extensive discussion of these seven under the question, "Who Crucified Christ?" in Vol. 6 (Romans) of my New Testament Series of Commentaries, pp. 117-122.

Verse 7
THE FOURTH STANZA
"He was oppressed, yet when he was afflicted he opened not his mouth; as a lamb that is led to the slaughter, and as a sheep that before its shearers is dumb, so he opened not his mouth. By oppression and judgment he was taken away; and as for his generation, who among them considered that he was cut off out of the land of the living for the transgression of my people to whom the stroke was due. And they made his grave with the wicked, and with a rich man in his death; although he had done no violence, neither was any deceit in his mouth."
This stanza is a return to the theme of suffering on the part of the Servant, stressing in the first verse (Isaiah 53:7) his silence in the face of accusers, mockers, and the "judges" of the tribunals before which he was arraigned.

"The Septuagint (LXX) renders part of this passage, as follows: He was led as a sheep to the slaughter, and as a lamb before the shearer is dumb, so he opens not his mouth. In his humiliation, his judgment was taken away; who shall declare his generation? for his life is taken from the earth: because of the iniquities of my people he was led to death."[12]
It is evident at once that the declarations of our version (American Standard Version) and the Septuagint (LXX) vary considerably. Isaiah 53:8, for example, in the Septuagint (LXX) states that it was Jesus' judgment of innocence pronounced by Pilate which was "taken away" through mob violence and the humiliation of Jesus; but in the American Standard Version it is Jesus who is taken away. We believe that both renditions are correct, because both are true. When Philip encountered the Ethiopian eunuch on the road to Gaza (Acts 8:29ff), the portion of Isaiah which the eunuch was reading and which formed the basis of Philip's preaching Jesus unto him evidently came from the LXX.

"As a lamb that is led to the slaughter ..." (Isaiah 53:7). This is an agricultural simile based on the truth that a goat slaughtered in the traditional manner responds with blood-curdling cries that can be heard a mile away; but a sheep submits to the butcher's knife silently. The same phenomenon occurs when the animals are sheared. Jesus submitted to the outrages perpetrated against himself, offering no more resistance than a lamb, either sheared or slaughtered.

"In his humiliation ... his judgment was taken away ..." (Isaiah 53:7, as in LXX), The verdict of Pilate was one of innocence; but, swayed by the yells of the bloodthirsty mob, Pilate took away his judgment and ordered his crucifixion.

"His generation who shall declare?" (Isaiah 53:7, LXX). There are two understandings of this, both of which may be right, for both are true. (1) "Who shall declare the number of those who share his life, and are, as it were, sprung from him? Who can count his faithful followers?"[13]
(2) Bruce, however, rendered the passage, "Who can describe his generation?"[14] Who indeed could describe that wicked generation which despised and murdered the Son of God? What a crescendo of shame was reached by that evil company who resisted every word of the Saviour of mankind, mocked him, hated him, denied the signs he performed before their very eyes, suborned witnesses to swear lies at his trials, rejected and shouted out of court the verdict of innocence announced by the governor of the nation, and through political blackmail, mob violence, and personal intimidation of the Procurator, demanded and achieved his crucifixion? Who could describe the moral idiocy of a generation that taunted the helpless victim even upon the cross, that gloated over his death, and that, when he rose from the dead, bribed the sixteen witnesses of it with gold to deny that it had indeed occurred? Who indeed can describe that generation?

Bruce further stated that between the times of Isaiah's promised "Immanuel" (Isaiah 7:14) and Daniel's "Son of Man" (Daniel 7:15), and the personal ministry of Christ, "No one identified the Suffering Servant of Isaiah with the Davidic Messiah, except Jesus."[15]
Christ did indeed identify himself as the Suffering Servant of Isaiah. "A Servant ... who would give his life a ransom for many" (Mark 10:45). "How is it written of the Son of Man, that he should suffer many things and be set at naught"? (Mark 9:12). "How indeed, unless the Son of Man be also the Servant of the Lord"?[16] Thus Jesus Christ himself affirmed that the Son of Man and the Suffering Servant are one and the same!

In our opinion, Isaiah 53:8, as in the American Standard Version is much weaker than the Septuagint (LXX); and that may have accounted for the fact of the New Testament quotation's following the LXX. In our version, Isaiah 53:8 becomes a rather long sentence, stressing the fact that Christ died instead of the Old Israel, to whom the stroke was due. Of course, this is true enough; but if this indeed is the correct rendition, why was not the vicarious nature of Jesus' death stated in the previous stanza? It is the "sufferings" which are discussed here? We may read it either way; and it is true either way!

"And they made his grave with the wicked, and with a rich man in his death ..." (Isaiah 53:9). This is the most amazing prophecy in Isaiah. The significant fact is that the word "wicked" here is plural, and the words "rich man" are singular.[17]
"Those who condemned Christ to be crucified with two malefactors on the common execution ground, `the place of a skull' meant his grave to be with the wicked (of course, that is the reason why so many soldiers were assigned to the task of crucifixion; they would dig the graves. - J.B.C.), with whom it would naturally have been, but for the interference of Joseph of Arimathea. The Romans buried crucified persons with their crosses near the scene of their crucifixion."[18]
This does not prophesy that Christ would be buried in two graves, but that "they" would make two graves. There is no way that this prophecy could have been fulfilled by one grave; two are absolutely required!

There is a great deal more than appears in the lines here. Jonah also, the great Old Testament type of Jesus, being the only one of the Old Testament specifically cited and identified as a type of Himself by the Lord, had two graves. There is hardly room in a work of this kind for a full account of that; but the reader is referred to Vol. 1 (Joel, Amos, Jonah) in our series of commentaries on the minor prophets, pp. 345-347.

Verse 10
THE FIFTH STANZA
"Yet it pleased Jehovah to bruise him; he hath put him to grief: when thou shalt make his soul an offering for sin, he shall see his seed, he shall prolong his days, and the pleasure of Jehovah shall prosper in his hand. He shall see of the travail of his soul, and shall be satisfied: by the knowledge of himself shall my righteous servant justify many; and he shall bear their iniquities. Therefore will I divide him a portion with the great, and he shall divide the spoil with the strong; because he poured out his soul unto death, and was numbered with the transgressors: yet he bare the sin of many, and made intercession for the transgressors."
"He shall prolong his days ..." (Isaiah 53:10). For one who was indeed put to death, this is undeniably a prophecy of his resurrection from the dead. By no other means, whatever, could it be said that of one who had poured out his soul unto death that he would "prolong his days." As Christ himself stated it: "I am the first and the last and the Living one; and I was dead, and, behold, I am alive forever more, and I have the keys of death and of Hades" (Revelation 1:18).

This stanza points to the glorification which God appointed for the Suffering Servant after the sufferings ended, constituting the problem that remained insoluble for the pre-Christian prophets. See 1 Peter 1;10-12. Added to the exaltation prophesied in the first stanza, the eternity of The Lord Jesus Christ is clearly visible.

This last stanza makes the worldwide success of Christ the marvel of all ages. He shall see his seed, number his followers in the countless millions; he shall prolong his days, be raised from the dead; the pleasure of Jehovah shall prosper in his hand, 1e., righteousness shall prosper in the world; he shall justify many, 1e., countless millions shall be saved from their sins through him; I will divide him a portion with the great, Jesus Christ shall attain worldwide and perpetual "greatness." In connection with this it should be remembered that all history falls into A.D. and B.C, and that more great and beautiful buildings have been constructed and dedicated to his glory in a single century than were ever erected and dedicated to all the kings and potentates who ever lived in the previous millenniums of human history, etc.

"He was numbered with the transgressors and made intercession for the transgressors" (Isaiah 53:12). This prophecy was fulfilled by the Saviour himself when he prayed for those who nailed him to the cross, "Father, forgive them, for they know not what they do" (Luke 23:34).

Once, as this writer traveled southward on the Missouri-Pacific from St. Louis to Little Rock, a Unitarian noticed my reading the New Testament; and he said: "You Christians have your arithmetic all wrong. How could the atoning sacrifice of one man wipe out the sins of billions of men'"?.

The reply was: "Indeed, you are right. The sacrifice of one man would not even wipe out that one man's sins, much less the sins of all men. Your mistake, Sir, is in your failure to see that Jesus Christ was in no sense whatever only one man. He was and is The Son of God, God manifested in the flesh; and that Holy Being's atoning sacrifice was more than sufficient to wipe out the sins of all the myriads of men who ever lived." This answer left the questioner without reply.

54 Chapter 54 

Verse 1
In this chapter, our sacred author turns from the atoning sufferings and death of the Son of God which won at awful and agonizing cost the hope of eternal life for the sinful race of Adam, giving every man ever born the possibility of renewing the lost fellowship with the Creator that was lost in the disaster in Eden; from all this, so magnificently presented in the previous chapter, he here turns to give us a glance of the future glories of God's kingdom under Messiah.

This chapter is not a dissertation on God's remarriage to the old whore Racial Israel, as some have vainly supposed, but an outline of the marvelous blessings in the Kingdom of Heaven, under the rule of Messiah. Kelley alleged that, "An appropriate title for this section would be `the return of the prodigal wife.' In language strongly reminiscent of Hosea, the prophet describes the restoration of Israel to God's favor."[1] Many people simply need to read the Book of Hosea again. Gomer was indeed brought back home, but no longer as the wife of Hosea. At the time of her return, her husband said to Gomer, "Thou shalt not be wife to any man, and so will I also be toward thee" (Hosea 3:3). The declaration of this passage is that "Never again shall racial Israel be the "wife" of Jehovah. Four times the Word of God emphatically declares that there is "No distinction" between Jews and Gentiles. Race has no significance whatever in God's holy religion. Despite this, the commentaries are full of the very type of inaccuracy and misunderstanding just cited.

As Barnes noted:

"This chapter contains a promise of the enlargement, moral renovation, and the future glory of the kingdom of God, especially under the Messiah. Although designed to give comfort to the captives in Babylon, it was a consolation to be derived from what would occur in distant times under the Messiah ... The design of the whole chapter is consolatory, and is a promise of what would certainly result from God's purpose of sending the Messiah into the world."[2]
"All attempts to interpret this chapter as a prophecy of the exiles' return from Babylon and the rebuilding of physical Israel as a nation and of physical Jerusalem as a city are extremely weak. Rather, the subject here is the glorious results of the Servant's sacrificial work in redeeming a spiritual people."[3]
The interpretation given by Hailey, above, harmonizes perfectly with all of the Old Testament prophecies, with all of the teachings of Jesus Christ and his apostles, and with all of the facts of human history. The church was in God's plans from the beginning, "before the world was," being definitely a part of "God's eternal purpose"; and it is no accident, makeshift, or accommodation to the rebellions and iniquities of men (Ephesians 3:9-11). Therefore the Church is prophesied in Isaiah, this very chapter being an instance of such prophecies.

The contrast that looms in this chapter "is not the state of the Gentile world contrasted with that of the Jews."[4] It is a contrast between the status of Racial Israel throughout her history as slaves in Egypt, captives in Babylon, depicted in Isaiah 52 as a wretched drunken woman with none to help her, neglected, forsaken, divorced, cast out and abandoned, a contrast between all of that and the glorious estate of the New Israel, a legitimate child of the Old Israel, now married to the Son of God Himself in the Kingdom of the Messiah.

For extensive discussion of the marriage state of the two Israel's, the Old, and the New, see our studies in the Book of Hosea, Vol. 2, in our series of commentaries on the minor prophets, pp. 53-67.

Isaiah 54:1-3
THE GREAT GROWTH OF GOD'S KINGDOM UNDER MESSIAH
"Sing, O barren, thou that didst not bear; break forth into singing, and cry aloud, thou that didst not travail with child: for more are the children of the desolate than the children of the married wife, saith Jehovah. Enlarge the place of thy tent, and let them stretch forth the curtains of thy habitations; spare not: lengthen thy cords, and strengthen thy stakes. For thou shalt spread abroad on the right hand and on the left; and thy seed shall possess the nations, and make the desolate cities to be inhabited."
Fortunately, we do not need to rely upon merely human opinion as to what is meant here. The inspired apostle Paul quoted this passage (Galatians 4:26,27) and applied it to the Church of Jesus Christ. The Jerusalem in view here is not literal Jerusalem at all, but "The Jerusalem that is above, which is free, which is our mother."

Thus, the metaphor of enlarging the dwelling places and of "spreading abroad" in all directions is a reference to the great growth and prosperity of the Christian faith. "Thy seed shall possess the nations" is a promise that the great heart of all the Gentile nations shall accept the principles of Christianity; and thus, in the sense of the value-judgments and guiding principles that shall control those nations, these shall be derived from the Judaic faith, as interpreted and extended in Christianity.

Verse 4
"Fear not; for thou shalt not be ashamed: neither be thou confounded; for thou shalt not be put to shame: for thou shalt forget the shame of thy youth; and the reproach of thy widowhood shalt thou remember no more. For thy Maker is thy husband; Jehovah of hosts is his name: and the Holy One of Israel is thy Redeemer; the God of the whole earth shall he be called. For Jehovah hath called thee as a wife forsaken and grieved in spirit, even a wife of youth, when she is cast off, saith thy God. For a small moment have I forsaken thee; but with great mercies will I gather thee. In overflowing wrath I hid my face from thee for a moment; but with everlasting lovingkindness will I have mercy on thee, saith Jehovah the Redeemer."
The false understanding of this passage as a remarriage between God and the old Racial Israel which never in any sense whatever repented and which even rebelled against God's command to return to Judah, preferring to remain in Babylon, derives from a failure to see that it was only the "righteous remnant" who would receive this consolation, believe it, and return to Judah when God commanded it. The marriage of God here would not be with the old crowd at all but with the new group "the righteous remnant" so prominent in Isaiah; and from those "Israelites Indeed," who made up the nucleus of Those who followed Christ, and from whom the New Bride of Jesus Christ would be formed.

The thing that confuses some is that the glorious promises such as these, occurring throughout the prophecy are addressed to Israel, usually understood as the physical, fleshly, racial Israel; because, indeed, those who received these promises and honored them were racial Israelites; but as McGuiggan observed, "All such promises, while addressed to the nation at large, are the heritage only of those who commit themselves to God (Isaiah 54:17; Isaiah 55:6,7 and Isaiah 57:13)."[5] However, in all of God's promises, there is an implied condition, whether specifically stated or not, and that is the condition "provided that, those receiving the promises continue in the way of God." Thus, the Israelites who would not return to Judah, as well as all of them who would not accept Jesus Christ as their Lord and Saviour, lost forever all rights and privileges of a saving relationship with God.

But Jews are racial descendents of Abraham! So what! So were the murderers of Jesus Christ (John 8); but Jesus called them the "sons of the devil," and stated categorically that, "If ye were Abraham's seed, ye would love me" (John 8:31-42).

Verse 9
"For this is as the waters of Noah unto me; for as I have sworn that the waters of Noah shall no more go over the earth, so have I sworn that I will not be wroth with thee, nor rebuke thee. For the mountains may depart, and the hills be removed; but my lovingkindness shall not depart from thee, neither shall my covenant of peace be removed, saith Jehovah that hath mercy on thee."
What is this? It is God's promise that the New Covenant, of which Christ is the Mediator, shall never be taken away, and as Jesus said, "Lo, I am with you always, even unto the end of the world" (Matthew 28:18-20).

"Words of comfort like this are not to be taken as a blanket promise that all Jews, penitent sinners and impenitent rogues alike, are to be forgiven, The glorious descriptions such as we find here (and in the final paragraph) assume penitence and obedience on the part of the people to be blessed."[6]
The glorious promises here certainly include the Divine Pledge that God's people will never again go into captivity; and some have complained that God did not keep this promise because Israel was destroyed, 1,000,000 of them murdered, and 30,000 of them sold into slavery in Egypt at the conclusion of the war in 70 A.D.; but God is faithful, and like all of his other promises, he has kept this one also. As Rawlinson explained:

"Much as the Christian Church has suffered from the world, it has never been with them like it was with captive Jews in Babylon. Here the prophet views the Jewish Church as absorbed and continued in the Christian Church, into which all the better and more spiritual members passed at the first preaching of the gospel."[7]
This alleged "failure" of God to keep his promise to the Jews, indicates that merely racial Jews were no longer "heirs of the promises" to Abraham, but that all of those precious promises were henceforth the inheritance of the saved "in Christ Jesus," a fact that Paul stated categorically in Galatians 3:29.

Verse 11
"O thou afflicted, tossed with tempest, behold, I will set thy stones in fair colors, and lay thy foundations with sapphires. And I will make thy pinnacles with rubies, and thy gates of carbuncles, and all thy border of precious stones. And all thy children shall be taught of Jehovah; and great shall be the peace of thy children. In righteousness shalt thou be established: thou shalt be far from oppression, for thou shalt not fear; and from terror, for it shall not come near thee. Behold, they shall gather together, but not by me: whosoever shall gather together against thee shall fall because of thee. Behold, I have created the smith that bloweth the fire of coals, and bringeth forth a weapon for his work; and I have created the waster to destroy. No weapon that is formed against thee shall prosper; and every tongue that shall rise against thee in judgment thou shalt condemn. This is the heritage of the servants of Jehovah, and their righteousness which is of me, saith Jehovah."
Isaiah 54:11-12, here describe "the external beauty of the kingdom of God."[8] Of course, the language is wholly metaphorical, much like the magnificent description of the "New Jerusalem," coming down out of heaven from God in Revelation 21-22. Men, many of them, at least, do not view God's church in such extravagantly magnificent colors; but this is God's view, the correct view. The Church is the most beautiful, sublime, glorious, and magnificent entity upon the planet earth. Her head is in heaven itself; and there's no other organization known among men that is worthy even to be compared with the Church.

Isaiah 54:13 is a glimpse of the inner, spiritual glory and beauty of the Church. "All thy children shall be taught of God"! Membership in the Jewish nation was via natural birth and the circumcision that followed (in the case of males) some eight days later. Thus, unless such individuals were carefully instructed and reared in their faith, they remained as persons who had no knowledge whatever of God. The words here show that a new system was being followed during the reign of Messiah. Just as Jeremiah had foretold:

"For they shall all know me (in the days of the New Covenant), from the least of them to the greatest of them, saith Jehovah: for I will forgive their iniquity, and their sin will I remember no more" (Jeremiah 35:1-35).

The simple meaning of this is that infants and children before accountability "cannot belong" to the Christian Church, for they do not "know the Lord," the presumptuous acceptance of infant church membership by some churches to the contrary, notwithstanding. One must "know the Lord" before he can become a member.

The balance of these verses speak of the peace, tranquillity, security, safety, and absence of fear among God's people in the Church.

In times past God had brought powerful enemies against his people, but never again. There indeed may arise powerful and determined enemies, but the Lord will not be with them (Isaiah 54:15). God's people shall be established in righteousness (Isaiah 54:14); but that righteousness shall not be of themselves, but of Jehovah (Isaiah 54:17).

A further word about that "righteousness" is in order. The righteousness that redeems and establishes the people of God is genuine, not imputed, or faked; it is the real thing. It is the righteousness achieved and wrought by Jehovah through Christ, the righteousness of Jesus Christ being in fact the only actual righteousness ever known on earth. Now without that righteousness, no one shall ever see God or be saved. How, then does one acquire it? Oh, it is imputed to man upon the basis of faith, some say. Ah no! That would be altogether a phony righteousness. How then, does one possess it? God's way of saving stinking sinners is not by shooting righteousness into stinking sinners, but by requiring that sinners deny themselves, confess Christ, repent and be baptized "into Christ" who is righteous, that is, by transferring sinners "into Christ." Thus, no man who ever lived can be saved except as he is identified with Christ, as Christ, and in Christ; and then, he is not saved as John Smith or Joe Bloke, but "as Christ."

55 Chapter 55 

Verse 1
Kidner stated that, in Christian terms, "The Calvary of Isaiah 53 is followed by the growing church of Isaiah 54, and the gospel call of Isaiah 55."[1] We can find no agreement whatever with commentators who try to restrict the application of this chapter to the return of the exiles from Babylon. Every word of the chapter is Messianic.

Cheyne's chapter heading here was as follows:

"An affectionate invitation to the Messianic blessings (Isaiah 55:1-5); an exhortation to put away obstacles to their enjoyment (Isaiah 55:6,7); and a renewed confident assurance of the indescribable glory and felicity which await the true Israel (Isaiah 55:8-13)."[2]
We especially appreciate Cheyne's distinguishing between the two Israels, which is the basic requirement for understanding very many portions of this great prophecy. Hailey entitled this chapter, "The Great Invitation; Free Mercy for All."[3] Jamieson entitled it, "The Call of the Gentile World to Faith, The Result of God's Grace to the Jews First."[4] Barnes named it, "A Universal Invitation for All Men to Come and Embrace the Provisions of Mercy."[5] Wardle entitled it: "The Glorious Blessings of the New Covenant which Yahweh will Make with his people."[6] There is another entitlement of the chapter which catches a very important aspect of it. Douglas identified it with, "The Kingly Office of The Servant,"[7] thus stressing the undeniable identification of the Davidic, Kingly Messiah with the Suffering Servant.

Isaiah 55:1-3
"Ho, everyone that thirsteth, come ye to the waters, and he that hath no money; come ye, buy, and eat; yea, come, buy wine and milk without money and without price. Wherefore do ye spend money for that which is not bread? and your labor for that which satisfieth not? hearken diligently unto me, and eat that which is good, and let your soul delight itself in fatness. Incline your ear, and come unto me; hear, and your soul shall live: and I will make an everlasting covenant with you, even the sure mercies of David."
"Everyone that thirsteth ..." (Isaiah 55:1). "It is not improbable that Jesus had his eye on this very passage when he pronounced the blessing upon those who hunger and thirst after righteousness (Matthew 5:6)."[8]
The great misunderstanding here is simply that of supposing that the wonderful blessings of the grace and mercy of God are unconditional! Another error is that of limiting the conditions to conform to human theories of salvation, as did Archer: "The price for admission into eternal life is repentance and faith plus nothing"![9] What about the new birth? of which Jesus said, "Except ye be born again, ye cannot see the kingdom of God." What about holiness, "without which no man shall see God"? What about "eating the flesh and drinking the blood of the Son of God"? of which Christ said, "Except ye eat my flesh and drink my blood" ye have no life in you." And what about a hundred other things which are definitely laid down as requirements for entering into life? As Dummelow pointed out, "The exhortation (Isaiah 55:6,7) here shows that the promises are conditional."[10] People who really wish to know what the conditions are should read their New Testaments instead of listening to the theories of men.

"Water, wine, milk ..." (Isaiah 55:1). "These are symbols of spiritual sustenance afforded those who live in fellowship with God."[11] It is of interest that a literal interpretation of this, as they understood it, led "to the custom of Latin Churches (but not those in Africa) of giving wine and milk to the newly-baptized."[12]
"For that which satisfieth not ..." (Isaiah 55:2). The immortal soul of man cannot be satisfied with the most wonderful things that the world has to offer. Man cannot be satisfied, with wealth, with honor, or with pleasure. "Where is the man who was ever satisfied with wealth, and who says he has enough? Where is the man who is satisfied with pleasure, vanity, or gaiety? There is a void in the human heart which such things cannot fill"[13] On William Rockefeller's tomb in Tarrytown Cemetery, New York, there is this inscription, "Our souls, Oh God, were made for thee; and never shall they rest until they rest in thee."

"I will make an everlasting covenant with you, even the sure mercies of David ..." (Isaiah 55:3). This unequivocally identifies the kingdom and covenant of the Suffering Servant with the Davidic, Kingly Messiah, the great fact which Peter stressed on the day of Pentecost when he spoke of the Resurrection of Jesus Christ as the enthronement of the Son of David (Christ) upon David's throne in heaven! As Barnes noted, "This covenant would be made with all who would come to God."[14] That New Covenant would not be identified with any race or nation, but it would be between Almighty God and all mankind!

"The sure mercies of David ..." (Isaiah 55:3). These are the promises God made to David, that of his seed one would rise up to inherit an everlasting kingdom (2 Samuel 7:12). "The promises to David, rightly understood, involve all of the essential points of the Christian covenant."[15]
CONCERNING DAVID'S THRONE
God's promise to David that of his seed one would sit upon the throne that would be established forever, just cited above, has led to all kinds of wild speculations about Jesus coming back to earth and sitting upon David's throne in Jerusalem. All such speculations are nullified by plain statements of God's Word. As to anyone of the seed of David ever more occupying his literal throne in Jerusalem, all that ended when God said of the last Davidic king, Coniah (Jeconiah), that, "No more shall a man of his seed prosper, sitting upon the throne of David, and ruling in Judah" (Jeremiah 22:30). He had an illegal successor, Zedekiah, but he was terminated; and again God said, "This also shall be no more, until he come, whose right it is; and I will give it to him." (Ezekiel 21:27). "Christ the Servant is the One, whose right it is; and the promise to David was fulfilled in his coming."[16]
This is the only place that David is named in Isaiah 40-66, "But this is enough to identify the kingly Messiah of Isaiah 7:14 with the Servant of Isaiah 42:1."[17]
This harmonizes absolutely with the declaration of Hosea that "in the latter days," that is, in the times of Messiah, Israel would return to their God and David their king would come, (Hosea 3:5), thus specifying the times of Jesus as when that would occur; and his ascension to heaven also harmonizes with the revelation that David's throne would not be in the literal Jerusalem at all, but "in heaven." (Psalms 89:35-37 in KJV).

Verse 4
"Behold, I have given him for a witness to the peoples, a leader and commander to the peoples. Behold, thou shalt call a nation that thou knowest not; and a nation that knew not thee shall run unto thee, because of Jehovah thy God, and for the Holy One of Israel; for he hath glorified thee."
The speaker in these verses is Jehovah, and the one addressed is the Christ, as indicated by the last clause, for it was God who glorified the Lord Jesus Christ.

Also, Christ was indeed the Leader and the Commander of all who would believe on his Holy Name.

"Shall run unto thee ..." (Isaiah 55:5). "This refers to the alacrity with which the Gentiles (in the future) should repair to the Messiah, that they might enjoy the blessings of his reign."[18]
Despite the fact of there being, in a sense, many covenants that God made with men, the mention here (Isaiah 55:3) of a "covenant of peace" to appear in the future applies to only one covenant. "There is no more than one gracious covenant, whose substance is this: the Servant (Christ) himself is given to us as the covenant (Isaiah 49:8; 53:6)."[19]
Verse 6
"Seek ye Jehovah, while he may be found; call ye upon him while he is near: let the wicked forsake his way, and the unrighteous man his thoughts; and let him return unto Jehovah, and he will have mercy upon him; and to our God, for he will abundantly pardon."
The call for sinners to repent and turn to God is urgent business. Note the dramatic imperatives of this chapter: "Come to the waters," "Come ye," "Come ye," "Buy and eat," "Come, buy," "Hearken diligently," "Eat that which is good," "Incline your ear," "Come unto me," "Hear," "Seek ye Jehovah," "Call ye upon him," "Forsake the wicked way," "Forsake unrighteous thoughts," - there are twenty of these in the first seven verses! It is as if God is standing and screaming for men to heed his word and be saved.

The balance of the chapter, and beginning right here in Isaiah 55:7, is devoted to the reasons why men should heed the Divine call to repentance, there being five of these: (1) "God will abundantly pardon" (Isaiah 55:7). (2) "My thoughts are not your thoughts," etc., (Isaiah 55:8). (3) A third for introduces this reason, "God's ways are superior to men's ways as the heavens are higher than the earth" (Isaiah 55:9). (4) "God's Word will accomplish its purpose anyway, regardless of what men do" (Isaiah 55:10-11). (5) The fifth and final for occurs in Isaiah 55:12, where the fifth reason for heeding God's call is cited as the everlasting joy and success which shall reward it (Isaiah 55:12-13).

"Seek ye Jehovah ..." (Isaiah 55:6). Barnes made the following deductions from this imperative: "It is implied here that: (1) men are by nature ignorant of God, otherwise they should not have been commanded to `seek'; (2) if men will obtain God's favor, they must seek it; (3) the invitation to seek God is open to all men; and, (4) the knowledge of God is of inestimable value."[20]
Cheyne noted that these verses apply to the captives in Babylon, and that they mean that, "God here urges his people to make sure that they are of the True Israel."[21]
"He will have mercy ... he will abundantly pardon ..." (Isaiah 55:7). This definitely identifies the chapter with the times of the New Covenant, because forgiveness is the hallmark of the New Covenant only (Jeremiah 35:31-35). We like McGuiggan's comment on God's willingness to forgive sinners:

"God is so different. Men (and there's a message here for all of us) are not inclined to be forgiving. Men drink in forgiveness by the bucketful, and spoon it out under pressure."[22]
These verses indicate that, "The response to Jehovah's call involves a complete change of both lifestyle and heart; one must completely renounce evil activities and thoughts; when one does that, God will pardon and forgive all of his sins."[23]
Verse 9
"For as the heavens are higher than the earth, so are my ways higher than your ways, and my thoughts than your thoughts. For as the rain cometh down and the snow from heaven, and returneth not thither, but watereth the earth, and maketh it bring forth and bud, and giveth seed to the sower, and bread to the eater; so shall my word be that goeth forth out of my mouth: it shall not return unto me void, but it shall accomplish that which I please, and it shall prosper in the thing whereto I sent it."
This is one of the most remarkable passages in the word of God, especially the declaration that God's Word will always accomplish the thing whereto God sent it. This is exactly the thing Paul referred to when he said, "The gospel is a savor (an odor) of life unto life in them that are saved and an odor of death unto death in them that perish" (2 Corinthians 2:15-17).

Paul's wonderful metaphor here is derived from the custom of the Roman Triumphal Processions in which tremendous quantities of incense were burned along the parade route. Those destined to die in the arena, following the triumph, and those to be released by the clemency of the triumphal Emperor, naturally viewed the tremendous odors of the day in different lights. For other interesting studies on this see Vol. 7 (1,2Corinthians) in my New Testament Series of Commentaries, pp. 324-326.

Yes, God's Word will either destroy the persons who hear it and do not obey it, or it will redeem the ones who receive it and obey it. The utmost caution, therefore, should be exercised in the study o f the Word of God. Just as the same sunshine will melt butter or harden putty, the same glorious gospel of Christ will either redeem or condemn them that hear it.

Verse 12
"For ye shall go out with joy, and be led forth with peace: the mountains and the hills shall break forth before you into singing: and all the trees of the fields shall clap their hands. Instead of the thorn shall come up the fir-tree; and instead of the briar shall come up the myrtle-tree: and it shall be to Jehovah for a name, for an everlasting sign that shall not be cut off."
When the Lord uprooted his vineyard, took away the hedge, broke the wall, and laid it waste, briars and thorns came up (Isaiah 5:5,6), the Old Israel suffered; but the New Israel under the New Covenant will be abundantly blessed. It should always be remembered that no individual of the old racial Israel is excluded from the New Covenant. Any or all of them may indeed be redeemed unto everlasting life upon exactly the same terms and conditions required of all; but no member of any race whatever, even Jews, shall ever be saved upon the basis of race alone. Race is absolutely irrelevant with regard to salvation today!

Cheyne noted that the passage here is metaphorical, and that, "All such poetic figures are presentiments of the Messiah's reality."[24]
56 Chapter 56 

Verse 1
This chapter is designated by many scholars as another glimpse of the times of Messiah, but we cannot accept such an interpretation; and, although there are certain portions of the chapter which indeed are definitely applicable to "latter days" in the kingdom of heaven, there are other portions of it which are thoroughly Jewish with no application whatever to Christians or times of the Messiah. This strange mingling of separate subjects in a single passage is often found in Scripture, the great example being that spoken by Christ himself in his prophecy of the destruction of the literal Jerusalem, which is also, at the very same time, a prophecy of the end of the world (Matthew 24).

Therefore, in this chapter, all references to "the sabbath" and to "burnt-offerings and sacrifices" are directed to Jews alone; whereas, the prophecy of that "new name," better than "of sons and daughters," and the acceptability of eunuchs and "foreigners," that is, "Gentiles," into the service of God is clearly a prophecy of the Messianic kingdom.

Failure to take account of this fundamental principle of Biblical interpretation led even great scholars like Albert Barnes to make this chapter a prophecy that the Sabbath Day would be incorporated as a binding obligation in the Church of Jesus Christ.[1] The only trouble with such an interpretation is that it forces Isaiah to prophecy a lie.

In all the New Testament, or the whole Bible for that matter, there is never an instance in which the sabbath day was ever made a requirement for anyone except Jews. The apostle Paul commanded, "Let no man, therefore judge you in respect of ... a sabbath day ... For he (Christ) hath taken it out of the way, nailing it to his cross" (Colossians 2:14,15).

J. R. Dummelow has given a very convincing analysis of why this whole passage pertains to the pre-exilic Israel, and is not primarily directed either to post-exilic or Christian times:

(a) The picture here of the infatuated and self-indulgent leaders of Israel fits the pre-exilic Israel much better than it does the times of the exile (Isaiah 56:10-12). (b) The idolatrous rites alluded to (Isaiah 57:5-9) are those practiced in the later days of the Jewish monarchy (Manasseh's reign). (c) The persecution of true followers of Jehovah (Isaiah 57:1) suggests the reign of Manasseh. (d) The natural features mentioned (Isaiah 57:5,6) are Palestinian, not Baylonian. (e) The seeking of foreign alliances alluded to (Isaiah 57:6-10) fits the days of Israel's monarchy, not the times of the exile, or later.[2]
It should be noted that Dummelow treated this and the following chapters as a unit, which, of course, is correct. To the analysis given above, we wish to add the fact that the triple injunction regarding the "Sabbath" in Isaiah 56:2,4,6 of this chapter removes every possibility of the chapter's application to the times of the captivity; because nobody can believe that God would have commanded a nation of slaves in Babylon to "observe the sabbath day." What slave-master would have allowed such a thing? No, the very fact of the commandment implies that Israel could have observed it. Most of the commentators who favor other interpretations have noted this difficulty and suppose that it was some kind of "a spiritual observance" that was commanded. Who ever heard of such a thing?

The great thrust of both Isaiah 56 and Isaiah 57, is God's warnings to his apostate people, then approaching their captivity, to, "Remember ye the law of Moses my servant, which I commanded unto him in Horeb for all Israel, even the statutes and ordinances" (Malachi 4:4). Thus the very last word of Jehovah to his wicked nation, as recorded here, was exactly the same as the last word of the Old Testament to the same apostate and hardened people in the last three verses of the Old Testament, (Malachi 4:4). quoted above, namely, "Get with it, and observe the law of Moses!".

Isaiah 56:1-2
"Thus saith Jehovah, Keep ye justice, and do righteousness; for my salvation is near to come, and my righteousness to be revealed. Blessed is the man that doeth this, and the son of man that holdeth it fast; that keepeth the sabbath from profaning it, and keepeth his hand from doing anything evil."
In a word, these two verses are simply an admonition to the apostate Israelites to "Remember the law of Moses" and obey it. They were nearing the climax of their long pursuit of the utmost wickedness under Manasseh, which would result in God's removing the whole nation into captivity. The command to "keep the sabbath" is a synecdoche, standing for all of the obligations of the law of Moses. This figure is used extensively throughout both the Old Testament and the New Testament, as in the New Testament declaration that men are justified "by faith," which means the belief, acceptance, and obedience to all the obligations of the Christian religion. It will recur in Isaiah 56:4 and Isaiah 56:6.

Verse 3
"Neither let the foreigner, that hath joined himself to Jehovah, speak, saying, Jehovah will surely separate me from his people; neither let the eunuch say, Behold I am a dry tree. For thus saith Jehovah of the eunuchs that keep my sabbaths, and choose the things that please me, and hold fast my covenant: Unto them will I give in my house and within my walls a memorial and a name better than of sons and of daughters; I will give them an everlasting name, that shall not be cut off."
Notice that the words "hold fast my covenant" in Isaiah 56:4 are the same as "keeping the sabbath days," thus a reference to their keeping the whole law of Moses.

Why this special reference to "foreigners" and to "eunuchs"? Isaiah had already prophesied, "That a certain number of the seed of Hezekiah would serve as eunuchs in the royal palace of the king of Babylon" (2 Kings 20:18); and Daniel and his three faithful companions were among those who thus served.[3] There were doubtless many others of the captives who suffered the same cruel treatment. The words given here were for the encouragement of all such persons. The foreigners were included because of the likelihood that some of the Babylonians would, through human kindness, become attached to God's people and join them; and these words were also extended to encourage them.

This meant that, "The law of Deuteronomy 23:1, regarding the exclusion of eunuchs and foreigners, would be abrogated,"[4] during the times of the captivity for those who "kept the covenant."

REGARDING THAT NEW NAME
"A memorial name, a name better than of sons and of daughters ... an everlasting name that shall not be cut off ..." (Isaiah 56:5). The name here referred to is the name, Christian. Isaiah here prophesied that the name would be given, not by God's enemies, but by himself within his house and within his walls, that is, within the church, the church being the only "house" God ever had, certainly, not the Jewish Temple, which, from the beginning was contrary to God's will. Isaiah also prophesied that this memorial name would be "a new name" (Isaiah 62:2), and a name which the "mouth of the Lord" would give, and that it would be given after the "kings and the Gentiles had seen the righteousness of God," that is, after the Church of Messiah had been established and after Gentiles were accepted into it. (See the discussion of the name "Christian," in Vol. 5, (Acts) of my New Testament Series of Commentaries, pp. 333-336.)

Verse 6
"Also the foreigners that join themselves to Jehovah, to minister unto him, and to love the name of Jehovah, to be his servants, everyone that keepeth the sabbath from profaning it, and holdeth fast my covenant; even them will I bring to my holy mountain, and make them joyful in my house of prayer: their burnt-offerings and their sacrifices shall be accepted upon mine altar; for my house shall be called a house of prayer for all peoples. The Lord Jehovah, who gathereth the outcasts of Israel, saith, Yet will I gather others to him, besides his own that are gathered."
There is a very curious mingling of expressions here with applications both to the old Israel in such terms as "burnt-offerings and sacrifices" and to the New Institution in words like, "my holy mountain" and "my house of prayer." Certainly the Jewish Temple was never "a house of prayer for all peoples"; Jesus called it a "den of thieves and robbers."

"The assurances and promises here to the foreigners and eunuchs who had been excluded from the Commonwealth of Israel, are that they should be received to the full enjoyment of of the richer privileges of the Christian Church; and a specific prediction is inserted respecting the ingathering of Gentiles generally.[5]
Speaking of Isaiah 56:8, here, McGuiggan stated that, "It is clear that `outcasts' here does not mean `all Jews,' but `the righteous remnant.'"[6]
The great promise held out for eunuchs in this chapter explains why the Ethiopian eunuch of Acts 8 happened to be reading in this part of Isaiah (Isaiah 53) when he encountered Philip on the road to Gaza and was baptized into Christ.

Verse 9
"All ye beasts of the field, come to devour, yea, all ye beasts in the forest. His watchmen are blind, they are all without knowledge; they are all dumb dogs, they cannot bark, dreaming, lying down, loving to slumber. Yea, the dogs are greedy, they can never have enough; and these are shepherds that cannot understand: they have all turned to their own way, each one to his own gain, from every quarter. Come ye, say they, I will fetch wine, and we will fill ourselves with strong drink; and tomorrow shall be as this day, a day great beyond measure."
As Homer Hailey declared, "The evidence of this paragraph is far stronger for the view that Isaiah has turned from prophesying of the captivity, and that he is speaking to the people of his own day, summarizing the causes that will lead to the captivity of Israel."[7] The significance of this is that the critical allegation that, "This chapter was written at a time long after the captivity, after the Temple had been rebuilt and was the center of an elaborate ritual,"[8] is absolutely untenable. On the contrary, the Temple of Solomon, at the time envisioned here, was still standing; and the abuses mentioned were all prevalent in the days of Isaiah and afterward. These were precisely the very things that led to the captivity. There is no doubt whatever of Isaiah's authorship of all these chapters. If he had not been, Christ would never have referred to these passages, accrediting them to the great eighth century prophet, Isaiah. All of the critics on earth do not represent any authority sufficiently dependable to offset this fact.

The terrible failure of the prophets and leaders of the Jews during this period of their apostasy was deplorable. They are here referred to as dumb, lazy dogs that will not bark. They not only neglected their duties as watchmen over the religious affairs of Israel, but they were greedy for gain, interested only in the profits they might reap from their offices; and they also were given over to laziness, drunkenness, and irresponsibility. Isaiah will continue his prophecy regarding such leaders in the following chapter.

When one contrasts Jehovah's evaluation of those dumb, lazy dogs with their high social standing and the prestige which they enjoyed during their generation, it raises the question regarding so-called "Christian" writers today who contradict every line of the Holy Bible on the principles of a' system which in arrogance and conceit is called "higher criticism." Are any of Jehovah's words here applicable to them?

57 Chapter 57 

Verse 1
This is the final chapter (the 9th) in Section B of Division VI of Isaiah's prophecy; and it is composed principally of a series of severe warnings to God's people (the Jews) that nothing but disaster awaits them because of their turning away from God, their unspeakable ungodliness, idolatry, and hypocritical wickedness.

There is no doubt whatever of its having been authored by Isaiah, and the time envisioned in the chapter is that of the times of Isaiah himself, and the times immediately afterward and reaching down to the captivity, all of the sins and idolatries mentioned here being historically identified with that particular period, and to no other. This was not written by some later Isaiah in Babylon, because the geographical features (the high mountain in Isaiah 57:7) and the trees mentioned were not in Babylon, but in Judah.

The critical allegations that began in the eighteenth century to the effect that the things condemned here pertained to the post-exilic period are ridiculous and unintelligent, because only the times of Manasseh exhibit the sacrifices of children to Molech, and the gross, sensuous worship of the Canaanite Baals, with their shameless fertility rites. It has been an axiom of Biblical interpretation for ages that, The Jews never again resorted to idolatry, after their return from Babylon.

We are positively certain, therefore, that such postulations as those of Wardle that, "This chapter is an invective against the pro-Samaritan party,"[1] after the return from Babylon, are absolutely untenable and incorrect, being unsupported by any evidence whatever, and contrary to the known facts of history. It is distressing to see alleged "scholars" of our own times still parroting such old, discredited, and ridiculous shibboleths of the critical community of perverters of God's Word.

In this chapter, "The prophet proceeds to describe the national character of the Jews in his own day, and down to the time of the captivity."[2] The chapter may be divided thus: (1) the public indifference to the death of the righteous (Isaiah 57:1,2); (2) their mockery of God (Isaiah 57:3,4); (3) the practice of the grossest idolatry (Isaiah 57:5-8); (4) the extent of their seeking self-gratification (Isaiah 57:9,10); (5) Jehovah's warning to them (Isaiah 57:11,12); (6) deliverance promised to the penitent (Isaiah 57:13-18); (7) announcement of the Gospel to be preached in the Messianic age (Isaiah 57:19); (8) obstinate transgressors to be deprived of every blessing (Isaiah 57:20-21).

Isaiah 57:1-2
"The righteous perisheth, and no man lays it to heart; and merciful men are taken away, none considering that the righteous is taken away from the evil to come. He entereth into peace; they rest in their beds, each one that walketh in his uprightness."
These verses refer to the fact that from the times of Isaiah and afterward to the captivity, "Most of the few godly persons left, perished, partly through vexation at the prevailing ungodliness, partly by the horrible persecutions under Manasseh,"[3] of whom the Scriptures say, "Manasseh shed innocent blood very much, till he had filled Jerusalem one end to another; besides his sin wherewith he made Judah to sin in doing that which is evil in the sight of Jehovah" (2 Kings 21:16). We call on the critics to produce anything whatever that fits these words in that post-exilic period which they vainly assert was described by these verses!

"The righteous is taken away from the evil to come ..." (Isaiah 57:1). God here gave the reason why many of the righteous perished during those dreadful years. By their death, the righteous would escape the temptations of their godless environment, and they would not have to witness the awful punishment that would fall upon the godless nation. Thus, "Abijah's death is represented as a blessing conferred upon him by God for his piety (1 Kings 14:10-14)";[4] and the prophetess Huldah likewise promised Josiah that, "Thou shalt be gathered to thy grave in peace, neither shall thine eye see all the evil which I will bring upon this place" (2 Kings 22:20).

"Those martyrs in the times of Manasseh were actually saved from the horrors of Judah's approaching siege and captivity; and they entered into the peace of `Abraham's bosom' (Luke 16:22), there to await Christ's resurrection."[5]
Verse 3
"But draw near hither, ye sons of the sorceress, the seed of adulterers and the harlot. Against whom do ye sport yourselves? against whom make yea wide mouth, and put out the tongue? are ye not children of transgression, a seed of falsehood?"
This is a reference to the mocking behavior of the unbelieving Jews who made up the majority of that pre-exilic generation, and back to the times of Isaiah who wrote these words. As McGuiggan wrote: "This looks exactly like the times of Manasseh. There is no reason to believe, with Willis, that this is a prophetic description of the post-exilic community. There is no evidence that the post-exilic community of the Jews were involved in the idolatry described in this chapter. Harrison is surely correct when he wrote that `Canaanite Baalism was a long dead issue for the Jews by the time that the post-exilic period rolled around.'"[6] We say "Amen" to this.

Hailey's paraphrase of these lines is as follows:

"The citizens of Judah are children of idolatry, the offspring of people who forsook Jehovah for the witchcraft of the heathen; and they are the posterity of spiritual adulterers who went `whoring' after false gods. The rejection of Jehovah had resulted in apostasy and excessive wickedness."[7]
As Cheyne suggested, the implied question which the Lord directed to the mockers is this, "Judge if ye are not yourselves fitter objects of scorn than those godly persons whom you are mocking!"[8]
Verse 5
"Ye that inflame yourselves among the oaks, under every green tree; that slay the children in the valleys, under the clefts of the rocks? Among the smooth stones of the valley is thy portion; they are thy lot; even to them hast thou poured a drink-offering, thou hast offered an oblation. Shall I be appeased for these things? Upon a high and lofty mountain hast thou set thy bed; thither also wentest thou up to offer sacrifice. And behind the doors and the posts hast thou set up thy memorial; for thou hast uncovered thyself to another than me, and art gone up; thou hast enlarged thy bed, and made thee a covenant with them: thou lovest their bed where thou sawest it."
These verses are a description of the conduct of God's people who forsook him and "went whoring" after false gods. Many commentators stress that this was "merely spiritual adultery"; but the truth is that, although it was indeed spiritual adultery, it was also actual adultery and fornication of the most perverted and shameful kind. The old fertility rites of Canaanite Baalism were as licentious, vulgar, sensuous and degrading as any conduct ever known.

"Ye that inflame yourselves ..." (Isaiah 57:5). "This describes the excitement that attended the orgies which accompanied the celebration of heathen rites."[9] "The `memorial' of Isaiah 57:8 was probably a phallic symbol."[10]
"Shall I be appeased for these things? ..." (Isaiah 57:6). This is a positive statement made in the form of a question which is common in Hebrew; and it has the meaning of, "I will certainly not be appeased for these things."

Notice the reference in Isaiah 57:7 to the "high and lofty mountain," a geographical feature of Judah, not Babylon. It is this feature of these chapters that exploded the theory of "Two Isaiahs" and led to the invention of what Wardle called "Trito-Isaiah";<10b> and, as noted in our Introduction to this prophecy, once the unity of Isaiah is denied, not two, nor three, but a dozen divisions will inevitably follow.

"Among the smooth stones of the valley ..." (Isaiah 57:6). "Smooth stones, rounded by water-action were among the objects worshipped by many Semitic peoples; and they were worshipped with libations of wine and oil from their worshippers."[11] Some believe that the statues of the idol Molech were constructed of such smooth stones, that being the reason for the proximity of "slaying the children" (by which Molech was worshipped) and the "smooth stones of the valley" in adjacent Isaiah 57:5,6, in this passage. The Jews described in this chapter widely practiced the worship of Molech, some of their kings making their sons "pass through the fire to Molech," as did Manasseh. "The Phoenicians, the Carthaginians, the Cretans and other pagan nations practiced this barbarous rite; and although some have attempted to deny that the children were actually burned to death, such passages as Psalms 106:37,38; Jeremiah 7:31; and Jeremiah 19:5 prove that they were burned to death. It was practiced by the Jews in the valley of Hinnom (2 Chronicles 3; 33:6); and as would appear from this text, in other valleys also."[12] Of course, there is absolutely nothing in the post-exilic history of the Jews that even remotely suggests the type of behavior described here.

Verse 9
"And thou wentest to the king with oil, and didst increase thy perfumes, and thou didst send thine ambassadors far off, and didst debase thyself even unto Sheol. Thou wast wearied with the length of thy way; yet saidest thou not It is in vain: thou didst find a quickening of thy strength; therefore thou wast not faint."
"Thou wentest to the king ..." (Isaiah 57:9). "The word here rendered `king' is capable of being rendered `Molech,'[13] the savage old god of the Ammonites; and the passage indicates that many Jews had made him their "king" instead of Jehovah.

These verses stress two things: (1) the debasing of the people even unto Sheol by their shameless worship of pagan gods, and (2) their seeking foreign aid, instead of relying upon Jehovah. Also, Isaiah 57:10 indicates that they went far beyond their ordinary strength in such shameful activities.

Verse 11
"And of whom hast thou been afraid and in fear, that thou liest, and hast not remembered me, nor laid it to heart? have not I held my peace even of long time, and thou fearest not. I will declare thy righteousness; and as for thy works, they shall not profit thee. When thou criest, let them that thou hast gathered deliver thee; but the wind shall take them, a breath shall carry them all away: but he that taketh refuge in me shall possess the land, and shall inherit my holy mountain."
"Israel's original possession of the land was unconditional. It was given to them in fulfillment of the promise to Abraham (Genesis 12:7); and it was intended to be theirs permanently, `forever' (Exodus 32:13); but the retaining of the land was conditional (Leviticus 26:14,15)." It would appear, then, that at the time God gave these prophecies through Isaiah, there was, even that late, a possibility that Israel might repent, turn away from idols, and return to the true worship of God. Their failure to do so resulted in the captivity. These verses are an exhortation to Israel to repent, coupled with the warning that the false gods in which they trust will be utterly helpless to aid them.

Verse 14
"And he will say, Cast ye up, cast ye up, prepare the way. take up the stumbling block out of the way of my people. For thus saith the high and lofty One that inhabiteth eternity, whose name is Holy: I dwell in the high and holy place, with him also that is of a contrite and humble spirit, to revive the spirit of the humble, and to revive the heart of the contrite. For I will not contend forever, neither will I be always wroth; for the spirit would faint before me, and the souls that I have made. For the iniquity of his covetousness was I wroth, and smote him; I hid my face and was wroth; and he went on backsliding in the way of his heart. I have seen his ways, and will heal him: I will lead him also, and restore comforts unto him and to his mourners." "Isaiah 57:14 is a promise that the believing remnant shall have every obstacle to their return cleared out of the way at the coming return from captivity."[14]
"Stumbling-block ..." (Isaiah 57:14). The proud, unbelieving majority of Israel were a stumbling block to the repentance and return of the "righteous remnant" to Jehovah; and it continued in the same pattern even after the Christ came. "The pride and self-righteousness of the Jews were the stumbling-blocks in the way of their acknowledging Christ."[15]
"I will not contend forever ..." (Isaiah 57:16). Such words as these carry a sense of terrible finality and doom. These are almost the same words as those in Genesis 6:3, "My Spirit will not always contend with man." The meaning is that, since God has given man the freedom of choice, God will not force him to be obedient. The words in Genesis preceded the Great Deluge; and the words here preceded the awful captivity of Israel. When man has made his choice of rebellion against his Maker, and after God has given him time and opportunity to repent, the inevitable destruction will surely fall upon the disobedient.

"For the iniquity of his covetousness was I wroth ..." (Isaiah 57:17). As Cheyne said, "The prophet here seems to ascribe the captivity to simple covetousness."[16] However, he further explained how such a single designation is, in fact, a synecdoche; and, "It includes all of the other besetting sins of the Jews, such as violence, murder, etc."[17] This rhetorical figure is used extensively in the New Testament, where a single command is frequently made to stand for the whole Christian system. In turn, salvation, for example is said to be bestowed on the basis of faith, or hope, or baptism, or repentance, or grace, or confession; but the Word of God nowhere states that upon the basis of any one of these alone does one receive salvation. All such statements actually include all Christian obligations in any one of them singled out."

"I will heal him ..." (Isaiah 57:18). This promise pertains only to the believing penitent. God is always ready to receive the soul that with humble and contrite heart returns obediently to the fold of Jehovah. As the next verse indicates, there is also a promise of the proclamation of the Gospel in this verse.

Verse 19
"I create the fruit of the lips: Peace, peace, to him that is far off and to him that is near, saith Jehovah; and I will heal him."
The apostle Peter on the Day of Pentecost applied the expression, "to him that is far off," to the call of the Gentiles into the ranks of the Church (Acts 2:39). The literal words in the Greek here are "far from the temple," thus applying to all persons, even to those who were not Jews. Note also God's promise of healing, which is here a promise of pardon and forgiveness of sins.

Verse 20
"But the wicked are like the troubled sea; for it cannot rest, and its waters cast up mire and dirt. There is no peace, saith my God, to the wicked."
This conclusion of Section 2 of Division VI is a reiteration of the same thought found in Isaiah 48:22, being a categorical exclusion of all wicked and disobedient souls from the blessings of God's mercy. The comparison here of the wicked with the sea suggests New Testament references in 2 Peter 2:22; James 1:6; and Jude 1:1:13.

The plight of the wicked appears more sharply here than in Isaiah 48:22, because it contrasts with the glorious salvation they have refused. "Only the choice of men separates the `peace, peace' of Isaiah 57:19 from the `no peace' of Isaiah 57:21."[18]
(The end of Section II of Division VI)

58 Chapter 58 

Verse 1
(The beginning of Section C of Division VI (Isaiah 58-66)

As Kidner observed, "God's trumpet call to the formalists is related to the previous indictment in Isaiah 57:1-13";[1] and this indicates that the period of Isaiah's own times and reaching down to the captivity is the historical era to which the chapter evidently refers. Hailey, a very dependable scholar, agreed with this, and fixed the period after the invasion of Sennacherib (that is, in the times of Manasseh) as the times visible in this chapter, stating that, "This is the most reasonable of the theories."[2] Barnes' analysis indicated that this prophecy applied to, "the reign of Manasseh, at or near the time of one of the public fasts; and the fact that the external rites of religion were observed among the abominations of that wicked reign led to the severe reproof here."[3]
Most of the writers, however, it appears to us, missed the real reason for the denunciations here. Barnes thought that the rebuke was, "of their formality and hypocrisy";[4] and Archer supposed that it was due to the failure of the Jews to conform their lives to the moral requirements of true religion, writing that, "No religious observance has value (in the eyes of Jehovah) that is not supported by a godly law-abiding life."[5]
As they stand, such opinions are true enough, except that they do not address the principal reason for God's vehement denunciations. And what is that? It is simply this, "that God had never commanded all of those fasts the people were having!" The only fast God ever commanded the Jews to observe was that on the day of Atonement (Leviticus 16:29-31); and all the rest of their many fasts were purely of human origin with no divine authority or sanction whatever.

Of course, the critical community, hunting some excuse to date these chapters after the exile, point out that the Pharisees of Jesus' times fasted "a hundred times in the year" (twice a week, Matthew 9:14); but this habit of Israel's multiplying the number of their fasts was going on long before the times of the return from Babylon, as witnessed by Zechariah 7:7. The prevalence of that habit cannot be divorced from the times of Manasseh.

In view of these facts, therefore, we believe that the great sin of Israel was their departure from the Word of God in the multiplication of their fasts. Of course, we also admit their formality and hypocrisy in this; but even if they had been "sincere," which Rawlinson believed many of them were,[6] God would never have approved and accepted all of those man-commanded fast days. There are many people of our own times today who are perfectly sincere and faithful in following human forms and systems of worship who stand in the same jeopardy as did those whom God so severely condemned here. Men simply do not have the right, or the authority, to change what God has required of his human servants.

The continued strong evidence of Isaiah's authorship of all of Isaiah should not be overlooked here. As Cheyne noted, "Hoffman in particular uses this chapter as evidence of Isaiah's authorship."[7]
This is the beginning of Section 3 of Division VI of Isaiah, and Douglas professed to have found a three-fold division of this section, three chapters each, corresponding to admonitions connected with, "The kingly office of Christ in Isaiah 58-60, his priestly and prophetic offices in Isaiah 61-63, and with the final messages of Jehovah in Isaiah 64-66."[8] Such divisions do not appear very distinct to this writer, and they have not proved to be very helpful.

Isaiah 58:1-3
"Cry aloud, spare not, lift tip thy voice like a trumpet, and declare unto my people their transgression, and to the house of Jacob their sins. Yet they seek me daily, and delight to know my ways: as a nation that did righteousness, and forsook not the ordinance of their God, they ask of me righteous judgments; they delight to draw near unto God. Wherefore have we fasted, say they, and thou seest not? wherefore have we afflicted our soul, and thou takest no knowledge? Behold, in the day of your fast ye find your own pleasure, and exact all your labors."
"Voice like a trumpet ..." (Isaiah 58:1). One would not warn a man that his house was on fire in a soft casual voice. Isaiah was here commanded to deliver this warning in a manner consistent with the urgency of it. We wonder if some of the soothing, casual, and conversational voices of many of our modern preachers should not be more consistent with the urgency of the Divine call to repentance.

Isaiah 58:2 states that Israel were transgressors and sinners "as a nation, etc.," "as if they were a nation" that did righteousness and had not forsaken the ordinance of their God. Note the singular "ordinance." What was it? It was that single fast that God had commanded on the day of Atonement! That is precisely the thing they had omitted in favor of all kinds of fasts proclaimed by their false leaders. God's further word in Isaiah 58:3 notes that, "In the day of your fast (not mine), ye find your own pleasure, and exact all your labors." Some have applied this to the exaction imposed upon servants by their masters; but we fail to see how "your labors" can be applied to servants, as they have not been mentioned here. We believe the reference is to all the work and bother that the hypocritical Jews were going about in order to observe their own fast days, while neglecting God's one sacred fast day on the day of Atonement. Adam Clarke thought the reference meant that, "Some disregarded the most sacred fast (the day of Atonement); but obliged their servants to work all day long (on that day), in numberless cases, having changed the fast day into feast day!" See Footnote No. 15.

Many of the things written about the situation here are in error because they are founded upon the mistake that God is not concerned with anything except social justice. It is very significant here that the very first sin God mentions is their neglecting "God's ordinance." Of course, God is also concerned with social justice; but all social justice, in the final analysis, derives from honor paid to the Word of God and the holy worship He has commanded.

Verse 4
"Behold, ye fast for strife and contention, and to smite with the fist of wickedness; ye fast not this day so as to make your voice to be heard on high. Is such the fast that I have chosen? the day for a man to afflict his soul? Is it to bow down as a rush, and to spread sackcloth and ashes under him? Wilt thou call this a fast, and an acceptable day to Jehovah? Is not this the fast that I have chosen: to loose the bonds of wickedness, to undo the bands of the yoke, and to let the oppressed go free, and that ye break every yoke?"
"Ye fast for strife and contention ..." (Isaiah 58:4). Barnes quoted the Syriac version here which rendered the place, "In the day of your fasting, you indulge your lusts, and draw near to all your idols."[9] The strife and contention associated with those ancient fasts could have been with reference to the "new religion" of the day that the leaders had introduced to replace the old. Also, there could have been instances like that described in Philippians 1:15, in which men actually preached the gospel through envy and strife.

"Ye fast not this day so as to make your voice heard in high ..." (Isaiah 58:4). This means, "You do not keep the day of Atonement, as God has commanded," because that is the only possible day, the observance of which, was able to cause one's voice to be heard "on high." Note too the singular designation of it in the next verse, and the purpose of the day "to afflict the soul." Note also that God is speaking of the "day I have chosen," the day of Atonement being the only fast day God commanded.

"Is it to spread sackcloth and ashes under him ..." (Isaiah 58:5)? The question that follows this question requires a negative answer; and the meaning is that they were sitting on sackcloth and ashes when they required their servants to provide them a feast; and they called that a fast!

Isaiah 58:6 indicates that there were widespread violations of the requirements of social justice, which should have resulted from the "afflictions" and meditations of the day of Atonement; but that day was not being observed in the manner God commanded.

Verse 7
"Is it not to deal thy bread to the hungry, and that thou bring the poor that are cast out into thy house? when thou seest the naked, that thou cover him; and that thou hide not thyself from thine own flesh? Then shall thy light break forth as the morning, and thy healing shall spring forth speedily; and thy righteousness shall go before thee; the glory of Jehovah shall be thy rearward. Then shalt thou call, and Jehovah will answer; thou shalt cry, and he will say, Here I am."
Here is a beautiful description of what composes true righteousness. It is shaft ng one's bread with the hungry; it is bringing the homeless, the dispossessed poor, into one's house; it is clothing the naked, etc. The great fault of the human race is that people who have plenty frequently have faces of flint toward the poor, hungry, helpless and downtrodden of the earth.

"Is it not to deal thy bread ..." (Isaiah 58:7). This means, "Is not the affliction, fasting, and worship of God in such services as the day of Atonement for the purpose of causing one to be thoughtful and concerned for the less fortunate, and leading to their relief provided by the worshippers of God?

Verse 9
"If thou take away from the midst of thee the yoke, the putting forth of the finger, and speaking wickedly; and if thou draw out thy soul to the hungry, and satisfy the afflicted soul: then shall thy light rise in darkness, and thine obscurity be as the noonday; and Jehovah will guide thee continually, and satisfy thy soul in dry places, and make strong thy bones; and thou shalt be as a watered garden, and like a spring of water, whose waters fail not. And they that shall be of thee shall build the old waste places; thou shalt raise up the foundations of many generations; and Thou shalt be called the Repairer of the breach, the restorer of paths to dwell in."
Here is a continuation and enlargement upon what has already been stated. "The yoke" refers to burdens and oppressions imposed upon the less fortunate; "pointing the finger" is a reference to accusations against others; and enough of this type of evil can destroy any society on earth, or any church.

"Draw out thy soul ..." (Isaiah 58:10). "This means to impart of thy own substance to those in need."[10]
"Light in darkness ... Jehovah will guide thee ... satisfy thy soul in dry places ... make strong thy bones ... etc." All of these are promises of the wonderful blessings of God for those who will heed his word. The watered garden and the spring with unfailing waters are also metaphors of the same gracious blessings.

"Thou shalt raise up the foundations of many generations ..." (Isaiah 58:12). "The literal and spiritual restoration of Israel is meant by this; and it was prophesied that by this means marvelous results would be produced in the whole Gentile world."[11] These marvelous developments never occurred, because Israel refused to be restored spiritually, becoming instead a bitter enemy of the Messiah and opposing the preaching of his gospel with every device they could muster, including violence, murder, political intimidation, and mob violence. This was no denial of the great prophecy here. Note that tremendous IF that stands at the beginning of Isaiah 58:9b!

We believe that Rawlinson was wrong in his supposition that the returning Israelites from captivity would be the ones who would repair the breach and restore the old paths in which to dwell.[12] Man's sin is such a weight that no nation can lift itself into a state of restoration. These words point to the Messiah

Verse 13
"If thou turn away thy foot from the sabbath, from doing thy pleasure on my holy day; and call the sabbath a delight, and the holy of Jehovah honorable, and shall honor it, not doing thine own ways, nor finding thine own pleasure, nor speaking thine own words; then shalt thou delight thyself in Jehovah; and I will make thee to ride upon the high places of the earth; and I will feed thee with the heritage of Jacob thy father, for the mouth of Jehovah hath spoken it."
Again, notice that all-important IF standing at the head of Isaiah 58:13. The multiple requirement is (1) that Israel must stop doing "their own thing" on the sabbath day; (2) they must stop teaching and parroting the words of men (their own words) and begin honoring God's Word; (3) they are commanded to call the sabbath day honorable, and a delight; (4) they must actually honor the sabbath, not merely refer to it as honorable; and (5) they must actually do the things God commanded on that day.

This mention of the sabbath day positively identifies this chapter as directed to the pre-exilic generations from Isaiah and to the captivity; because Israel "could not have observed the sabbath" during the captivity. In fact the whole captivity was considered as a "sabbath" replacing the 490 years that the Israelites had skipped the observance of the sabbatical years. This recurrence of the "sabbath theme" in Isaiah is also absolutely Isaianic, being fully in accord with the plan of his prophecy, "here a little, there a little, line upon line, line upon line," etc. (Isaiah 28:10,13). See Isaiah 56:2,4,6 for my comments there.

"I will make thee to ride upon the high places of the earth ..." (Isaiah 58:14). This has not happened to the Israelites in subsequent generations from this prophecy; and the answer lies totally in the two IF's in Isaiah 58:9:b and Isaiah 58:13. On the other hand, the Jews have suffered more terrible persecutions than any other people who ever lived on earth, even down to the current century.

From 2 Chronicles 36:21, we learn that the sabbatical years had not been observed during the period of the later monarchy; and it would appear from Isaiah's commandments here that even the observance of the weekly sabbath had been neglected.[13]
None of the Old Testament references to the sabbath should be understood as binding upon Christians; however, it appears to us that it would be in keeping with the Word of God for the Lord's Day to be honored with the same love, devotion, and worship which was supposed in the Old Testament to have been given to the sabbath day. The necessity for providing rest for man and beast, as well as the weekly observance of worship and devotion were a much better condition than that provided by the mad pursuit of pleasure, sports, and so-called recreation on the part of the current godless generation. The people of this generation have legislated the Lord's Day into a day of work instead of a day of worship, apparently ignorant of how it required three centuries of Christian fidelity to God's law of worship on Sundays to win, under Constantine, the right of assembly on that day, at any other hour, than before daylight! We are very sure that future generations will pay dearly for this lack of responsibility on the part of our own.

Bishop Andrews once commented on the proper observance of the sabbath day, and applied it to the Lord's Day, which he erroneously called, "the Christian Sabbath." The application, however, we believe to be appropriate.

"To keep the sabbath in an idle manner is the sabbath of oxen and asses; to keep the sabbath in joviality (pleasure, sports, etc) is the sabbath of the golden calf; and to keep it in immorality, drunkenness, and licentiousness is the sabbath of Satan, the devil's holiday."[14]
59 Chapter 59 

Verse 1
Kelley stated that this chapter "can be best understood when it is seen in its post-exilic setting!"[1] For once we wholly agree with the critical community that the prophecies of the chapter belong completely to the post-exilic community of the Jewish nation, a long, long time post-exilic, even to the times of the Son of God, the great intercessor mentioned in the closing part of this chapter standing for Jesus Christ our Lord, and impossible of any intelligent identification with anyone else. Of course, only the great eighth century prophet Isaiah was capable of writing such a marvelous description of the times of Jesus.

And it doesn't make the slightest difference, in one sense, who actually wrote this. Even if the critics could prove some Second Isaiah, or some Fourth Isaiah, wrote it (which of course is an outright impossibility); we are absolutely certain that it was written and published in the LXX, 250 B.C.; and that fact alone makes this chapter predictive prophecy at its best. We believe, of course, that Isaiah wrote it nearly eight hundred years before these conditions described here appeared in their full extent.

Isaiah 59:1-8 describe the discouragement and dissatisfaction which the Jews of the first century felt because of their economic and political situation. They were slaves of the Romans, not actually, of course, but politically dominated by the powerful Caesars on the Tiber River. They could not even appoint their own High Priest. Powerful units of the Imperial Roman Armies were stationed in Jerusalem itself, Capernaum, Caesarea, and other strategic locations in Palestine. They did not have their own governors, these being appointed from Rome; and the vassal kings who were the titular rulers, such as Herod the Great, all held their offices under the permission of Imperial Rome. The foreign despots who ruled the Jews were often bloody and cruel tyrants; and, as the New Testament mentioned, Pilate put down an uprising in Jerusalem, mingling the blood of Galileans with their sacrifices (Luke 13:1-3).

In that dreadful situation, the Jewish leaders wanted nothing either in heaven or on earth as passionately as they wanted the restoration of that scandalous old Solomonic empire; and they had dreams that when Messiah came he would mount a white horse and chase the Romans out of the country.

If they had had the slightest understanding of Isaiah, they would have known better, of course; but they remained in darkness. When they found that Jesus did not correspond to their idea of a Messiah, they contrived his crucifixion.

Many of the people had lost heart; and, "They had begun to doubt both the goodness and the power of God. They openly complained that God's hand was shortened, so that he could not save, and that his ear was dull so that it could not hear" (Isaiah 59:1; 50:2)."[2]
The wretched condition of the hardened Israel had at this point ripened into the total and complete apostasy of the Jewish nation. Paul drew upon the description in these first 8 verses in Romans 3:10-18, describing the universal sinfulness of mankind. The parables of Jesus in some instances stress the gross wickedness of the Jewish nation. The unjust Steward, the unjust Judge, and Wheat and the Tares may be cited as examples.

Isaiah 59:1-8
Isaiah 59:1-2 here give the Lord's answer to the complaining Jews; and the next six verses (Isaiah 59:3-8) give Jehovah's indictment of the hardened nation, then nearing the time of their destruction under the judgment of God.

"Behold, Jehovah's hand is not shortened, that it cannot save; neither his ear heavy, that it cannot hear: but your iniquities have separated between you and your God, and your sins have hid his face from you, so that he will not hear. For your hands are defiled with blood, and your fingers with iniquity; your lips have spoken lies, your tongue muttereth wickedness. None sueth in righteousness, and none pleadeth in truth; they trust in vanity, and speak lies; they conceive mischief, and bring forth iniquity. They hatch adders' eggs, and weave the spider's web: he that eateth of their eggs dieth; and that which is crushed breaketh out into a viper. Their web shall not become garments, neither shall they cover themselves with their works: their works are works of iniquity, and the act of violence is in their hands. Their feet run to evil, and they make haste to shed innocent blood: their thoughts are thoughts of iniquity; desolation and destruction are in their paths. The way of peace they know not; and there is no justice in their goings: they have made them crooked paths; whosoever goeth therein doth not know peace."
No better description was ever written of the Jewish leaders in their devices against the Lord Jesus Christ than is this one. First, the Lord gave Israel the reasons why the nation was not being blessed, why they were under the heel of the Romans, and all the rest of it. It was simply the diabolical wickedness of the Jewish nation itself.

But look at the way they treated Jesus: (1) they told many lies against him; (2) they suborned liars to swear against him in his trials; (3) they made haste to shed the innocent blood of Jesus whom their governor declared to be innocent; (4) they wove a web of intrigue to get Jesus murdered clandestinely (Matthew 26); (5) they bribed the soldiers who witnessed Jesus' resurrection to lie about it; (6) they pressed false charges against him before Pilate; (7) through their friend Herod Agrippa II, they planned the murder of the apostles (Acts 12); (8) their High Priest (of all people) conspired with forty murderers determined to murder Paul, all of the chief priests and elders taking part in it (Acts 23:11-15); (9) once, they even attempted to stone Jesus. This paragraph is a perfect picture of that wicked generation.

McGuiggan described the condition of the Jewish nation at the time prophesied here: "They think and act swiftly to do evil. The innocent seem to be their special target. They have crooked minds, practice crooked actions on crooked roads of their own crooked making; and anyone foolish enough to walk with them on that crooked path finds only restlessness and destruction (Isaiah 59:7,8)."[3] The apostle Paul's description of the same people at that same period agrees perfectly with this (Romans 2:17-29,3:1:19), the topic sentence of that entire portion of Romans is the declaration that, "The name of God is blasphemed among the Gentiles because of you (the Jews)" (Romans 2:24).

The wickedness of the people of Israel had already been frequently mentioned by Isaiah; but God had commanded Isaiah to use a loud voice like a trumpet to reveal the sins of the house of Jacob; and this outline of their gross wickedness goes beyond other references to it. Here the final climax of the judicial hardening prophesied in Isaiah 6:6-12 seems to be in focus. As Henderson said. "The awful picture is applicable to that period of history immediately preceding the destruction of the Jewish polity by the Romans."[4] This is surely true, but the same conditions had prevailed for a half a millennium already when Vespasian and Titus destroyed the Jewish nation in 70 A.D. God indeed waited an additional forty years, thus giving the hardened Israel a chance to repent; but the nation had deserved that destruction for many years already when the blow finally fell.

Back in Isaiah 53:8, there is the question, "Who can describe his generation?" that is, the generation that crucified the Son of God. Indeed, it was an almost indescribable generation! The total corruption of the people took place; and even the Holy of Holies in the Temple itself was stacked full of dead bodies! Josephus devoted twenty full pages (beginning on p. 744) to a detailed description of the unbelievable wickedness that overwhelmed Judah and Jerusalem prior to the fall of the city to the Romans.[5]
In the next paragraph Isaiah identified himself with the sinful nation and confessed their sinfulness and depravity, thus, in effect, admitting that all of the hardships and disasters that had come upon Israel were fully deserved by them, due to their excessive wickedness.

Verse 9
"Therefore is justice far from us, neither doth righteousness overtake us: we look for light, but, behold, darkness; for brightness, but we walk in obscurity. We grope for the wall like the blind; yea, we grope as they that have no eyes; we stumble at noonday as in the twilight; among them that are lusty, we are as dead men. We roar all like bears, and moan sore like doves: we look for justice, but there is none; for salvation, but it is far off from us. For our transgressions are multiplied before thee, and our sins testify against us; our transgressions are with us, and as for our iniquities, we know them: transgressing and denying Jehovah, and turning away from following our God, speaking oppression and revolt, conceiving and uttering from the heart words of falsehood. and justice is turned away backward, and righteousness standeth afar off; for truth is fallen in the street, and uprightness cannot enter. Yea, truth is lacking: and he that departeth from evil maketh himself a prey."
The meaning of these verses is simple enough. The thrust of the passage is that "We, the Jewish nation, are suffering the wretched consequences of our wickedness." Take it verse by verse. Isaiah 59:9 means `We wait in vain for deliverance from the cruel Romans.' Isaiah 59:10 means that, `We stumble around like blind men, unable to discern truth everyone but us can see.' Isaiah 59:11, `In our misery we groan like suffering animals.' Isaiah 59:12-13, `Our consciences are guilty and they burden us with condemnation.' Isaiah 59:14-15a, `Justice in our land is dead and truth is not available anywhere.'

Isaiah 59:10 is especially interesting, because the blindness of Israel to the reality of Messiah when he came was simply phenomenal. Mark 10:46ff has the story of the physically blind man screaming to high heaven for "Jesus thou Son of David (the True Messiah, properly addressed), (to) have mercy on us!" and the spiritually blind public trying to silence him! Also, the blind man (having then received his sight from Jesus) said, "Herein is the marvel, that ye know not whence he is, and yet he opened my eyes" (John 9:30)! Here are two New Testament examples of truth which blind men saw clearly but which were hidden to Israel. The hopelessness of a people so blinded and hardened and deluded by wickedness was expressed by Wardle: "No gleam of hope brightens our darkness. We grope like blind men along a wall instead of treading firmly; we stumble in broad daylight."[6]
Sin is described with an impressive vocabulary in this chapter. Muilenburg wrote that, "Few chapters in the Bible are so rich and diverse in their vocabulary of sin."[7]
Verse 15
"And Jehovah saw it, and it displeased him that there was no justice. And he saw that there was no man, and wondered that there was no intercessor: therefore his own arm brought salvation unto him; and his righteousness, it upheld him. And he put on righteousness as a breastplate, and a helmet of salvation upon his head; and he put on garments of vengeance for clothing, and was clad with zeal as a mantle. According to their deeds, accordingly he will repay, wrath to his adversaries, recompense to his enemies; to the islands he will repay recompense. So shall they fear the name of Jehovah from the west, and his glory from the rising of the sun; for he will come as a rushing stream, which the breath of Jehovah driveth. And a Redeemer shall come to Zion, and unto them that turn from transgression in Jacob, saith Jehovah. And as for me, this is my covenant with them, saith Jehovah: my Spirit that is upon thee, and my words which I have put in thy mouth, shall not depart out of thy mouth, nor out of the mouth of thy seed, nor out of the mouth of thy seed's seed, saith Jehovah, from henceforth and forever."
Despite the fact of this description of Jewish wickedness having a legitimate application to ages other than that of the Messiah:

"It quite appropriately describes the moral condition of the world that laid the foundation for the necessity of Divine intervention by the Messiah. Indeed, this final paragraph of the chapter undoubtedly refers to Him. No one can attentively read this passage and doubt it. This is a most beautiful description of the Redeemer, and of the effects of his coming."[8]
Jehovah's concern at the terrible, near hopeless, condition of mankind; and the statement in Isaiah 59:16 that he "wondered that there was no intercessor" falls short of expressing the fullness of God's concern. The word should be rendered, "He was appalled."[9] The utter hopelessness of mankind had reached such a state that it even appalled God.

"He put on righteousness as a breastplate ..." (Isaiah 59:17). God does not need, nor does He resort to physical armor. He would need such things like He needs a hole in His head! People who talk about the "Battle of Armageddon" should read their Bibles. There will be no "battle," that word being in the commentaries, but not in the Biblical description of Armageddon!

The apostle Paul evidently made this verse the foundation of his describing the panoply of the Christian's armor in Ephesians 6:13-19.

As Rawlinson noted, "The Isaianic anthropomorphism is far less gross than that of Homer, in whose writings the pagan gods actually put on armor, and took up sword and shield."[10] As Jamieson noted, the Christian's armor is like that of God's, except that, "We do not possess any `garments of vengeance, or cloak of zeal.' Vengeance belongs to God (Romans 12:19)."[11]
As frequently observed in all the prophets, the first advent and the second advent of Christ are often telescoped together in the vision of the sacred writers, mentioning characteristics of both in the single reference. Here, the vengeance upon God's enemies is an ear-mark of the last advent, not the first; but, in the sense that God's word is the judge of all men; and since Christ brought God's Word in the first advent, it does have an application.

"A Redeemer will come to Zion, and unto them that turn from transgression in Jacob ..." (Isaiah 59:20). No passage in the Bible could more clearly distinguish the impenitent and disobedient transgressors of the hardened, deluded, and blinded Israel, and mark their exclusion from the blessings of the New Covenant, than does this verse. True, the Lord would come to Zion, but not to all the Jewish nation, only "unto them that turn from transgression in Jacob."

As Archer pointed out:

"Redeemer here is [~go'el], `kinsman-redeemer,' which involves a blood relationship (into which it would have been impossible for God to enter, except through the Incarnation of Christ)."[12]
Note the passages here which apply to Jesus Christ: (1) he is the one who is the covenant (Isaiah 35 prophesies the Christ who is the New Covenant, but the word `covenant' is not used); (2) the Spirit of God is upon him (Matthew 3:16f); (3) God put his words in Jesus' mouth (John 12:49,50); (4) Heaven and earth shall pass away but Jesus' words shall not pass away (1 Peter 1:24,25). These very things have already been stated many times in Isaiah, as in Isaiah 55:3; 42:6; 49:8; 54:10; 42:1; 61:1. The tremendous meaning here is that:

"There will always be a seed (a remnant) holding faithfully to God's Word, passing it on from one generation to the next. This promise has been fulfilled in the Christ who received his words from the Father, in the gospel, and in the true church of Christ."[13]
Cheyne correctly identified Isaiah 59:21 as, "A special word of promise to the True Israel,"[14] thus making that necessary distinction so vital in studying this prophecy, namely, that of always determining which Israel is meant.

Before leaving this chapter, it should be noted that Isaiah is here going forward with exactly what he promised in Isaiah 28:10,13, that is, "precept upon precept, precept upon precept, line upon line, line upon line, here a little and there a little, here a little and there a little." All of these themes, all of them, had previously been mentioned at least half a dozen times. This is true of practically everything in these final seventeen chapters; and this identifies them, absolutely, as the writings of Isaiah. This chapter affords a good example of what we mean. See the next paragraph.

The hardening of Israel was foretold in Isaiah 6:6-12; God's righteousness (his breastplate) appears in Isaiah 11:5; 42:6, etc.; sins hide God's face from the wicked as in Isaiah 8:17; the Redeemer here is mentioned in Isaiah 7:14; 9:7, etc.; the new covenant is gloriously prophesied in Isaiah 35. The deficiency of the spider web as a covering and the inability of the people to cover them with their works (Isaiah 59:6) is an echo of Isaiah 28:20 where the bed was too short and the blanket too narrow!

The application of this chapter to the period of Jesus' personal ministry is required by the references to the Repairer and the Restorer (Isaiah 58:12) and that of "The Redeemer" (Isaiah 59:20), bracketing, as it were, the whole chapter and identifying it with the times of Christ.

60 Chapter 60 

Verse 1
This chapter begins a discussion of the glorious state of the New Israel, that is, the Church of Jesus Christ, during the reign of Christ upon this earth, a reign that began on the first Pentecost after the Resurrection of the Son of God. For ages, this has been the accepted position of Christian commentators on this prophecy. As Lowth expressed it:

"The subject of this chapter is the great increase and flourishing state of the church of God, by the conversion and accession to it of the heathen nations; which is set forth in such ample and exalted terms as plainly show that, the full completion of this prophecy is reserved for future times."[1]
Barnes agreed with this, and called it, "A description of the Golden Age under the Messiah," stating also that, "The description continues to the end of the next chapter."[2]
Some scholars, of course, disagree. Payne applied it to the nation of Israel, calling it, "Jerusalem's future glory."[3] Henderson identified the chapter, "Mainly, with the future glory of the Jews."[4] All such interpreters have completely overlooked the "judicial hardening" of Israel (the literal nation) pronounced, not only by Isaiah, but by Christ himself, and quoted no less than four times in the New Testament.

Difficult as some of the questions that arise here may be, the traditional interpretation appears to be absolutely correct.

The light which suddenly bursts upon mankind in this chapter, "Will appear at a time when the nations dwell in darkness; and, in the midst of that distressing condition, Jehovah will arise upon Zion in the person of His Son; in Christ, the glory of God will be revealed."[5]
We agree with Jamieson who declared that, "The language is too glorious to apply to anything that has yet happened;"[6] and this surely fits the application of some of the things related here to heaven itself. However, there are actually no words too glorious to apply to the Church of our Lord which was purchased with his own blood, and in which alone, men of Adam's condemned descendants may be fully restored to fellowship with their Creator, and attain, at last, to eternal life in heaven. No words are too wonderful for that!

The division of the chapter naturally fails into five parts, very nearly the same length each, and which Rawlinson entitled: "(1) Zion's brightness and increased numbers (Isaiah 60:1-4); (2) Zion's immense wealth (Isaiah 60:5-9); (3) Zion's reconstruction (Isaiah 60:10-14); (4) Zion's prosperity (Isaiah 60:15-18); and (5) Zion's crowning glories (Isaiah 60:19-22)."[7]
The "Zion" of this chapter is by no stretch of imagination the hardened, blinded, and deluded Israel of the flesh. "Zion" here refers to the New Israel, the heavenly Jerusalem, which is our mother, and especially to the church of God in Christ.

Isaiah 60:1-3
"Arise, shine; for thy light is come, and the glory of Jehovah hath risen upon thee. For, behold, darkness shall cover the earth, and gross darkness the peoples; but Jehovah will arise upon thee. And nations shall come to thy light, and kings to the brightness of thy rising."
"Arise, shine; for thy light is come ..." (Isaiah 60:1). "This prophecy received its highest fulfillment at the coming of Christ, the true Light of the World, which was followed by a great ingathering of the nations to the church of God."[8]
We must not be deceived by the literal language of this chapter, "Which is that of the Old Testament ordinances and of the literal Jerusalem; it will need translating into the terms of the `Jerusalem above' (Galatians 4:26) ... and also of the radiant city of heaven (Revelation 21)."[9]
"Darkness shall cover the earth ..." (Isaiah 60:2). The birth of Christ did indeed occur at a time of universal spiritual darkness of the human race. (1) The Gentile nations were sunk in the grossest and most shameful idolatry. (2) The Jewish nation was in no better position, despite their possession of God's Law, which they had formalized and perverted; and by their transgression of it dishonored God, leading to the blasphemy of God on their account by the whole Gentile world (Romans 2:23-24). (3) The vain philosophy of the Greeks and Romans provided no relief from the awful darkness of that era.

"Nations shall come to thy light, and kings to the brightness of thy rising ..." (Isaiah 60:3). The religion of Jesus Christ dispersed the darkness that lay over the minds of men; and all nations turned to it. From that near-universal acceptance of Christ, the whole world was divided into B.C. and A.D.; and the holy light that came from the face of Christ was the "Star" that created what men call civilization; and when that Light is obscured, (Which may God prohibit), what is called "civilization" will disappear from the earth!

The mention of "kings" coming to the brightness of the rising of that Light received a token fulfillment at the birth of Christ, when the "wise men" from the East (the "three Kings of Orient") came with gifts of gold, and frankincense, and myrrh; but the ultimate fulfillment came when the wisest and greatest of earth believed on Him and received his word.

It should be noted, as Douglas observed, that the vocabulary of this passage is practically identical with Isaiah 9:2.[10] As we shall see, this is a recurring phenomenon in this chapter, indicating the correctness of the title that author gave his book, "Isaiah One, and His Book One."

Verse 4
"Lift up thine eyes round about, and see: they all gather themselves together, they come to thee; thy sons shall come from far, and thy daughters shall be carried in the arms. Then thou shalt see and be radiant, and thy heart shall thrill and be enlarged; because the abundance of the sea shall be turned unto thee, the wealth of the nations shall come unto thee. The multitude of camels shall cover thee, the dromedaries of Midian and Ephah; all they from Sheba shall come; they shall bring gold and frankincense, and shall proclaim the praises of Jehovah. All the flocks of Kedar shall be gathered together unto thee, the rams of Nebaioth shall minister unto thee; they shall come up with acceptance on mine altar; and I will glorify the house of my glory. Who are these that fly as a cloud, and as the doves to their windows? Surely the isles shall wait for me, and the ships of Tarshish first, to bring thy sons from far, their silver and their gold with them, for the name of Jehovah thy God, and for the Holy One of Israel, because he hath glorified thee."
Douglas pointed out vocabulary correspondence in Isaiah 2:2-4; 11:12; 21:16,17; 9:4; 10:26; 2:6-22; and in Isaiah 23:1,6.10,18),[11] with this paragraph. The same author pinpointed such correspondence throughout these last twenty-seven chapters with earlier chapters in Isaiah, making it a practical certainty that Isaiah is the author of the whole prophecy.

Kidner pointed out that the priestly terms of Isaiah 60:7 "preclude a literal interpretation of the chapter, because the New Testament reveals that there can be no return to a worship based upon such things as `rams ... altar ... and house,' which are but a shadow of the good things to come (Hebrews 10:1)."[12]
These verses undoubtedly depict the glorious wealth that shall characterize Christianity, an amazing truth evident in all generations. This very day, all over the world, let the Christian nations (however imperfectly they deserve the title) be compared with the nations that are in darkness, either because they never accepted the truth, or because they rejected it and reverted to their old ways; and the result is astounding. Compare Ethiopia, India, China, etc. with England, Western Europe, and North America; and behold the difference. Russia is indeed a great nation; but they rejected Christianity; and today, they are rapidly slipping backward into the impoverished state that always belongs to the rejection of Christianity. The United States is feeding them via the sale of 200,000.000 metric tons of wheat a year! To us, this remarkable passage speaks more of this colossal truth than of anything else.

This very year (1989-1990), Russia is authorizing the shipment of millions of Bibles into their nation. The new leadership, at last, seems to have discovered the cause of the nation's failure and are attempting to remedy it.

Verse 10
"And foreigners shall build up thy walls, and their kings shall minister unto thee: for in my wrath I smote thee, but in my favor have I had mercy on thee. Thy gates also shall be open continually; they shall not be shut day nor night; that men may bring unto thee the wealth of the nations, and their kings led captive. For that nation and kingdom that will not serve thee shall perish; yea, those nations shall be utterly wasted. The glory of Lebanon shall come unto thee, the fir tree, the pine, and the box-tree together, to beautify the place of my sanctuary; and I will make the place of my feet glorious. And the sons of them that afflicted thee shall come bending unto thee; and all they that despised thee shall bow themselves down at the soles of thy feet; and they shall call thee The City of Jehovah, The Zion of the Holy One of Israel."
This paragraph speaks of the contrast between the punishment and desolation brought upon the Old Israel because of their wickedness, and the glorious prosperity and blessing to be inherited by the New Israel, contingent in the case of the New Israel as it was in the case of the Old upon their continuity in the way of righteousness; and, without any doubt, many of the blessings to be associated with the New Covenant have not yet been realized fully because of the constant tendency of the human race to sin and rebellion against God.

Just as God's promise to Abraham of a posterity that would be as numberless as the stars of heaven was never fully realized because of the sins of the people, there must, in like manner, be many blessings of the Messianic Age that will fall short of God's intentions because of man's wickedness.

The building of walls and gates here could not possibly be construed as literal, because with gates that never closed night or day, walls would be useless. What is meant is that in the Lord's Kingdom of Messiah, "God openeth and no man shutteth, and shutteth and none openeth" (Revelation 3:7).

People represented here as bowing down to the soles of the feet of the Old Israel is fulfilled in the person of the Ideal Israel, who is Jesus Christ. Since Christ is the New Israel, all of his followers being "in him" and part of him, all who worship Christ are, in that act, bowing down to Israel, not to the old wicked Israel, of course, but to Christ the True Israel. The Biblical confirmation of this principle is seen in Revelation 3:9.

People who try to find the rebuilding of the walls and gates of literal Jerusalem here should note that, "Nehemiah commanded, "Let not the gates of Jerusalem be opened until the sun be hot; and while they stand on guard, let them shut the doors, and bar ye them" (Nehemiah 7:3). The gates mentioned here were never shut, either day or night.

Verse 15
"Whereas thou hast been forsaken and hated, so that no man passed through thee, I will make thee an eternal excellency, a joy of many generations. Thou shalt suck the milk of the nations, and shall suck the breast of kings; and thou shalt know that I, Jehovah, am thy Saviour, and thy Redeemer, the Mighty One of Jacob. For brass I will bring gold, and for iron I will bring silver, and for wood brass, and for stones iron. I will also make thy officers peace, and thine exactors righteousness. Violence shall no more be heard in thy land, desolation nor destruction within thy borders; but thou shalt call thy walls Salvation, and thy gates Praise."
The glories of the future Israel revealed in these chapters (Isaiah 60-61) should have been infinitely comforting to the captives in Babylon; because they emphasize a number of great principles. (1) God is not unmindful of the welfare of his people, and all of their humiliation and suffering shall be made up to them (if they are faithful) a thousand-fold. (2) Nothing can thwart the eternal purpose of God. Satan indeed may win victories over any given generation, but God is forever winning the Great War against evil. (3) The walls that have been destroyed will be rebuilt. (4) Those who have hated God's people will return, along with their seed, to adore and honor them. (5) God's judgment against the wicked will take place dramatically before the eyes of the whole world.

Note the correspondence of Isaiah 60:17 with Isaiah 9:9,10, and with later verses in that chapter. Also, Isaiah 60:18 is but a restatement in different words of Isaiah 26:1-3. Isaiah is doubtless the author of both passages, and of the whole prophecy.

Verse 19
"The sun shall be no more thy light by day; neither for brightness shall the moon give light unto thee: but Jehovah shall be unto thee an everlasting light, and thy God thy glory. Thy sun shall no more go down, neither shall thy moon withdraw itself; for Jehovah will be thine everlasting light, and the days of thy mourning shall be ended. The people also shall be all righteous; they shall inherit the land forever, the branch of my planting, the work of my hands, that I may be glorified. The little one shall become a thousand, and the small one a strong nation: I, Jehovah, will hasten it in its time."
That wonderful tomorrow when God's people will no longer have need of sun or moon for light, when God's glory shall be the light, and the Lamb of God the Lamp of the New Jerusalem, when all mourning is ended and eternal joy will prevail, that great condition will be realized, not upon earth, but in heaven. And when shall this occur? God states in Isaiah 60:22 that, "He will hasten it in its time." The time is not known to men in our generation.

One thing stands out starkly enough, "Only the righteous, only those who are the shoot of God's planting, and the work of his hands will participate in Zion's glorious future."[13]; Isaiah 60:21 emphasizes this truth.

It is clear enough that Revelation 21 is based upon the promises of this chapter; and there also we read the identity of the Zion mentioned here. It is the New Jerusalem; it is The Bride, the Lamb's Wife; it is the Holy City Jerusalem, coming down out of heaven from God.

There are many things men cannot know about heaven. The eventual activity of the saints of God in heaven is not revealed in the Bible. We do not know if the Holy City promised here and in Revelation 21-22 is the same as the New Heavens and the New Earth promised by Christ and the apostles. Although Christ promised to destroy our earth by fire at the end of the age, we do not know if this is a cosmic destruction that shall remove our earth from its orbit, or a refurbishing of it, as in the case of the flood. Either condition would fit the word "destroy." Many believe that our earth will be destroyed in a cosmic sense.

Some have built up speculations about what they call the Millennium; but all of the Biblical passages bearing upon the reign of Christ show that, (1) it is in progress now (Matthew 28:18-20); (2) the second advent will not be the beginning of the reign of Christ, but the end of it (1 Corinthians 15:25-28); (3) there is no such thing as a rapture that shall allow God's people to escape the great tribulation (Acts 14:22); (4) the general resurrection will be the occasion of the final judgment (Matthew 25); (5) Christ's reign on the throne of David refers to his resurrection, and not to his return to literal Jerusalem (Acts 2:31). (6) The so-called `Great Tribulation' is the current dispensation (Revelation 7; Revelation 14). For these and many other valid reasons, we cannot agree that any of this chapter refers to what some call "The Millennium." (For a more complete discussion of this subject, see my article on "Millennium" in Vol. 12 of my New Testament Series of Commentaries (Revelation), pp. 448-454.)

61 Chapter 61 

Verse 1
The interpretation of this chapter derives from no less an authority than the Head of our Holy Religion, Jesus Christ himself, of whom Luke wrote, as follows:

"And he (Christ) came to Nazareth, where he had been brought up: and he entered, as his custom was, into the synagogue on the sabbath day, and stood up to read. And there was delivered unto him the book of the prophet Isaiah. And he opened the book and found the place where it was written. The Spirit of the Lord is upon me, Because he anointed me to preach good tidings to the poor; He hath sent me to proclaim release to the captives, And recovering of sight to the blind, To set at liberty them that are bruised. To proclaim the acceptable year of the Lord. And he closed the book, and gave it back to the attendant, and sat down; and the eyes of all in the synagogue were fastened upon him. And he began to say unto them, Today hath this scripture been fulfilled in your ears" (Luke 4:16-21).

The quotation which Jesus read to the people that day is that of the first verse of this chapter, read apparently from the LXX, because the line about "recovering of sight to the blind" is from that version of the Old Testament, not from the ASV.

Chapter and verse divisions of the Old Testament were not known when Jesus read this passage; but there can be little or no doubt that Christ here identified himself and his ministry with the entire passage which includes this chapter.

We feel very strong disapproval of those "scholars" whose writings refuse to recognize the Suffering Servant, the Messiah, the Christ, as the speaker here. This writer has just finished reading a half dozen of them, marveling at the pains they take to "Kiss the calf" (Hosea 13:2), that is, declare their allegiance to the critical enemies of the word of God, by accepting their impossible proposition that the opening word s of this chapter refer to the prophet Isaiah as the speaker.

"That the speaker here is not Isaiah, but the Great Messiah is an interpretation that derives from the highest possible authority, the words of Jesus of Nazareth ... No principle of accommodation, or of secondary application can at all satisfy any other view. The Christ unequivocally applied the passage to his own commission."[1]
Isaiah 61:1-3
"The Spirit of the Lord Jehovah is upon me; because Jehovah hath anointed me to preach good tidings to the meek; he hath sent me to bind up the broken-hearted, to proclaim liberty to the captives, and the opening of the prison to them that are bound; to proclaim the year of Jehovah's favor, and the day of vengeance of our God; to comfort all that mourn; to appoint unto them that mourn in Zion, to give unto them a garland for ashes, the oil of joy for mourning, the garment of praise for the spirit of heaviness; that they may be called trees of righteousness, the planting of Jehovah, that he may be glorified."
"The Spirit of the Lord Jehovah is upon me ..." (Isaiah 61:1). This is a reference to the baptism of Christ (Matthew 3:16f), upon which occasion the Spirit of God in the form of a dove descended and alighted upon Jesus, remaining upon him. Nothing like this is written of Isaiah. Jesus Christ alone possessed the Spirit of God without limitation (John 3:34).

Furthermore, as Hailey noted, "The message and work of the Speaker here far transcend those of a prophet, even Isaiah; they are characteristic of deity."[2] Also, as Rawlinson noted, "It is contrary to the entire spirit of Isaiah's writings for him to have glorified himself in such language as that which appears here."[3] Without any question whatever, we have here another passage like the others labeled "The Song of the Servant." This writer is happy to identify himself as among those mentioned by Kelley: "Some have interpreted these verses as a fifth Servant Song (Isaiah 42:1-4; 49:1-6; 50:4-9; 52:13-53:12)."[4] This interpretation is required by simple logic. The Suffering Servant is Christ; this passage refers to Christ; therefore, the passage refers to the Suffering Servant, regardless of the fact that the title does not appear in the passage!

"To preach the gospel to the poor (the meek in the ASV) ..." (Isaiah 61:1). Our Lord referred to this paragraph when he replied to John the Baptist's inquiry, "Art thou he that should come, or look we for another"? (Matthew 11:3-4), again identifying himself as the speaker here.

To the generation of the exiles in Babylon who first received Isaiah's prophecy, the dramatic import of these words is that God would release them from their Babylonian bondage; but when Christ applied these words to himself, that bondage had ended long ago; and it was evident that Christ referred to an even greater deliverance of men, their deliverance from the captivity and bondage of sin. Our Lord did not come to earth on a mission of getting people out of jail!

"The opening of the prison to them that are bound ..." (Isaiah 61:1). "This must be interpreted spiritually, as John the Baptist had to learn."[5] There is no record of Jesus' having procured the release of anyone from an actual prison.

"The year of Jehovah's favor ..." (Isaiah 61:2). This is a reference to the year of Jubilee; and from this has come the recognition that the reign of Messiah is the earth's "Jubilee" from the darkness of paganism.

"The planting of Jehovah ..." (Isaiah 61:3). This identifies the "trees of righteousness" in the passage as members of the body of Christ (See Isaiah 60:21).

Verse 4
"And they shall build the old wastes, they shall raise up the former desolations, and they shall repair the waste cities, the desolations of many generations."
Although fulfilled in a token manner by the return from Babylon, the true meaning here goes far beyond that. The apostles and prophets of the first century Church applied such passages spiritually, as follows:

As it is written, After these things I will return and build again the tabernacle of David, which is fallen; and I will build again the ruins thereof (Acts 15:16).

Verse 5
"And strangers shall stand and feed your flocks, and foreigners shall be your plowmen and vinedressers."
That there should be a new society in which the Jews would be the favored upper crust, and that the Gentiles would do all of their menial work is a perverted interpretation of these words. As Barnes explained it: "The idea is that it would be a time of signal spiritual prosperity, and that it would be so great and glorious as if foreigners were to come in among the people and take over the whole labor of attending their flocks and cultivating their fields."[6]
Verse 6
"And ye shall be named the priests of Jehovah; men shall call you the ministers of our God: ye shall eat the wealth of the nations, and in their glory shall ye boast yourselves."
If there had been any doubt of this chapter's application to the reign of Messiah, the question would have been settled here. Only the members of the Church of the firstborn were ever designated collectively as "priests of God" (1 Peter 2:5,9; Revelation 5:10). "Neither will there be a clergy distinct from the laity, for all will be called the ministers of our God."[7]
Verse 7
"Instead of your shame ye shall have double; and instead of dishonor they shall rejoice in their portion: therefore in their land they shall possess double; everlasting joy shall be unto them. For I, Jehovah, love justice, I hate robbery with iniquity; and I will give them their recompense in truth, and I will make an everlasting covenant with them. And your seed shall be known among the nations, and their offspring among the peoples: all that see them shall acknowledge them, that they are the seed which Jehovah hath blessed."
Here we have a recapitulation of the marvelous blessings to be attained through Messiah, presented here in literal, materialistic terms, but undoubtedly having a spiritual meaning.

Note Isaiah 61:8, where robbers are promised God's vengeance in the same breath with the promise of God's everlasting covenant. A covenant with the robbers? Certainly not. This is characteristic of Isaiah and of all the prophets, that the blind, deluded, deaf, and hardened Israel is frequently mentioned in the same sentence with the Ideal Israel of the "righteous remnant." The "covenant" is definitely a reference to Christ. Many able scholars seem to be totally unaware of this.

Speaking of the middle verses of this chapter, McGuiggan stated, "We need to bear in mind that this is all a description of the glory of the Jew."[8] In fairness, we do not know exactly what was meant by this; but it should be remembered that in the Dispensation of the Love of Christ, "there is no distinction" between Jew and Gentile, none whatever. If, by the Jew, one means racial Jews, nothing could be further from the truth. Race has no bearing whatever upon salvation, neither guaranteeing it to anyone whomsoever, or denying it to anyone whomsoever!

Verse 10
"I will greatly rejoice in Jehovah, my soul shall be joyful in my God; for he hath clothed me with the garments of salvation, he hath covered me with the robe of righteousness, as a bridegroom decketh himself with a garland, and as a bride adorneth herself with her jewels. For as the earth bringeth forth its bud, and as the garden causeth the things that are sown in it to spring forth: so the Lord Jehovah will cause righteousness and praise to spring forth before all nations."
These verses also must be identified with the New Covenant in Christ. Only "in him" is there salvation. The only true righteousness this world ever knew is "in Christ"; and those who wish to share in it must do so in the way God has directed. For any who hope to be clothed with the garments of righteousness mentioned here, there is one way for it to happen, "As many of you as have been baptized into Christ have put on Christ, and "putting on Christ" is equivalent to putting on the righteousness of Christ. The righteous life pledged in the ceremony is also required.

Before leaving this chapter, we note that Douglas has cited at least twenty close resemblances and correspondences between this chapter and the chapters of Isaiah prior to Isaiah 40.[9]
62 Chapter 62 

Verse 1
The big thing in this chapter is the New Name God promised to give his people in Isaiah 62:2; and much to the surprise of this writer, none of the writers we have consulted on this subject has anything convincing to say about it. Only one writer, namely, the 19th-century Adam Clarke, knew what it was (and is); and his total comment was less than four short lines; but he did tell us what the new name is, CHRISTIAN.[1]
True to Isaiah's pattern of "here a little and there a little" (Isaiah 28:10,13), the prophet here returns to the revelation regarding that new name, mentioned also in Isaiah 56:5, where the passage affirms that: (1) the name will be given by God Himself, (2) within his walls and in his house, in his Church, (3) a memorial name, (4) a name better than that of sons and of daughters, and (5) an ever-flaming name that shall never be cut off.

We find ourselves absolutely astounded that so many present-day commentators profess not to know what God's name for his people really is. We shall certainly attempt to clarify that.

This chapter, of course, is a continuation of the same theme which has dominated several of the preceding chapters, namely, the blessings of God under the New Covenant. The speaker is thought to be Jehovah, the Servant, or the prophet Isaiah; but regardless of which is correct, the message is that of God Himself. "The close connection with the preceding chapter is evident."[2]
Isaiah 62:1-2
"For Zion's sake will I not hold my peace, and for Jerusalem's sake I will not rest, until her righteousness shall go forth as brightness, and her salvation as a lamp that burneth. And the nations shall see thy righteousness, and all kings thy glory; and thou shalt be called by a new name, which the mouth of Jehovah shall name."
Terms like salvation, and righteousness, identify the period envisioned as that of the New Covenant in Christ. Some very significant additional information about that `name' which God promised his people appears in this passage: (1) it shall be a new name; (2) it will be given at a time when the Gentiles have been accepted into the family of God, and when kings have become aware of God's salvation, and (3) there is a repetition here of the fact that God Himself will give the name. These statements, added to those in Isaiah 56:5, make seven earmarks by which that New Name may be positively and unerringly identified. We shall discuss them in order, beginning with the five from Isaiah 56:5.

THE NEW NAME IS THE NAME "CHRISTIAN"
1. It was given by God Himself. This means that God assigned it, commanded it, and ordered his children to wear it. Where? In the Holy Scriptures, where all the rest of his commandments are recorded. "Let none of you suffer as a thief, or a murderer, or an evildoer, or as a meddler in other men's matters"; but if a man suffer as a CHRISTIAN, let him not be ashamed; but let him glorify God in this name (1 Peter 4:15,16). To be perfectly candid about it, this command of God through the apostle Peter is as plain, definite, and binding upon the followers of Christ as are the other commandments in the same verses, namely, "Thou shalt not kill"; and "Thou shalt not steal."

Since the name was given and commanded by God Himself, this means that the name "Christian" was not invented and applied by the enemies of Christianity, as some vainly and erroneously assert. There is no way that men could intelligently assert that Satan would have assigned any name to the followers of Christ that contained a memorial to the Son of God as does the name Christian.

As to the question of how men can glorify God in the name Christian, the answer is "by wearing it," applying it to themselves, and using it to the exclusion of unauthorized, sectarian, and divisive names.

2. The name "Christian" was given by God "within his walls, within his house," This means that it was assigned and worn first within the church of our Lord, that being the only "house" God ever had. And where was that? It occurred at Antioch where, "The disciples were called Christians first in Antioch" (Acts 11:26).

The appearance of the name Christian in Antioch was no casual, accidental, or insignificant occurrence. It came as the result of a number of very impressive developments. God selected a very important person to bring that name and bestow it upon the disciples, namely, Paul the mighty evangelist of the New Testament, the reason for that choice evidently being the truth that the Twelve Apostles seemed unlikely, at that time ever to meet the conditions under which the New Name would require to be given (see under No. 7, below). (a) Thus Paul was converted in Acts 9; and in that very chapter God revealed that the apostle Paul was that "chosen vessel unto me (God), to bear my (God's) name before the Gentiles and kings, and the children of Israel" (Acts 9:15). The use in this passage of the very phraseology of this chapter in Isaiah declares the evident truth that the apostle Paul was to be the "Name Bearer," who would be the person through whom the New Name would be given to the church. (b) But as we shall see under 7, below, the Gentiles were first to be accepted into God's fellowship before the New Name would be given. Very well, the basis of that general acceptance of Gentiles took place in Peter's baptism of the house of Cornelius, as recorded in Acts 10. (c) Then in Acts 11, the New Name appears. Note the remarkable progression: Acts 9, the name bearer was converted and designated; Acts 10, a great Gentile congregation appeared in Antioch; and Acts 11, the disciples were called Christians first in Antioch! It is simply impossible to believe that all of these events fell into such a pattern accidentally. Some will wonder at our reference to Paul as the person "through whom" God delivered the New Name; but the last portion of Acts 11 shows this to be the case. When the Church in Jerusalem heard of the Gentiles being accepted into the faith in Antioch, they sent Barnabas, who was inspired by the Holy Spirit. Barnabas immediately went to Tarsus and brought Paul to Antioch, where a great Gentile church was gathered in about a year. Significantly, it was after Paul's arrival, that the New Name was given.

3. The name "Christian" is a memorial name, appropriately memorializing the holy Head and Redeemer of the body of his Church. The mention of the marriage tie several times in this chapter is appropriate in connection with the sublime truth that all of the members of the Bride of Christ should indeed wear the name of their bridegroom, the Lord Jesus Christ. Nothing could possibly be more appropriate in this context than the New Name, CHRISTIAN!

4. The New Name was promised to be a name better than that of sons and of daughters; and whatever is included in such a declaration, it has to mean that the New Name will be different from that of sons and of daughters.

5. The New Name was to be "an everlasting name that would never be cut off." The name "Christian" qualifies under this characteristic also, because followers of Christ are today wearing the name "Christian," just as Paul attempted to persuade Herod Agrippa to do (Acts 26:28) during the first century of our era.

6. It was promised to be a New Name, and this is a most important qualification. This means that it could not be "Hephzibah," which Adam Clarke and others suggested as a possibility,[3] or Beulah, as some Bible concordances affirm; because neither of these was a new name. Hephzibah was the name of the mother of Manasseh, and our text also declares that "Beulah" would be the name of "the land," not of the people of God. This same qualification eliminates all thought of "disciples" being the New Name, because that is a very old name. In the days before Christ, the Pharisees, and the Sadducees, and the Herodians, and John the Baptist all had their "disciples."

7. The appearance here, in conjunction with the promise of the New Name, of the declaration that the kings and the Gentiles should see the righteousness of God, as well as the mention of the very same things by Ananias upon the occasion of Paul's baptism when the "Name-bearer" was designated, is a powerful indication that the New Name would never be given until Gentiles were generally accepted into God's Church; and, as we have seen, the name was never given until a great Gentile congregation had been gathered in Antioch. This accounts for the use of the term "disciples" as the name of Christ's followers throughout the gospels and throughout most of Acts of Apostles. Significantly, after the Book of Acts, no sacred writer ever used the word "disciples" again as a designation of the Lord's people. The apostle John, for example, used "disciples" dozens of times in the Gospel, but never used it all in the four other books that he wrote later!

We do not believe that "disciples" is a proper term at all when used in place of the word Christian. What is wrong with the name God gave, commanded, and that he requested we should use to glorify God "in this name"?

McGuiggan is an able writer; and his suggestion that this New Name might have something to do with the name "Of the Father, and of the Son, and of the Holy Spirit," into which Christians are baptized,"[4] is interesting. However, my own conviction is that the name "Christian" is indeed "the name of the Father and of the Son and of the Holy Spirit," in the sense of being the name that originated with the Godhead, was commanded by the Father, memorializes the name of Christ, and is received by the power of the Holy Spirit.

Verse 3
"Thou shalt also be a crown of beauty in the hand of Jehovah, and a royal diadem in the hand of thy God. Thou shalt no more be termed Forsaken; neither shall thy land be termed any more Desolate: but thou shalt be called Hephzibah, and thy land Beulah; for Jehovah delighteth in thee, and thy land shall be married. For as a young man marrieth a virgin, so shall thy sons marry thee; and as the bridegroom rejoiceth over the bride, so shall thy God rejoice over thee."
There is no indication whatever that the prophecy professes in these verses to reveal the New Name, which, as we have seen, would not be revealed until the times of Messiah when Gentiles became followers of Christ. Rather, the subject is the glory and honor and happiness that shall mark the righteousness and redemption to be received in the future. As Cheyne said, "For the present, Jehovah reserves the mystic name of the New Jerusalem to himself."[5]
"A crown of beauty in the hand of Jehovah ..." (Isaiah 62:3). Crowns are not worn on the hand, and some have questioned the appropriateness of this statement; "But with no propriety whatever could it be said that the church is a crown of beauty `on the head' of Jehovah."[6] The form of the metaphor honors that truth.

"So shall thy sons marry thee ..." (Isaiah 62:5). This impossible comparison of sons marrying their own mother is resolved when it is understood that the "sons of Israel, their mother" will not at all marry the Old Israel, but the New Israel which is Christ. There is a prediction here of that sacred relationship between Christ and his holy Bride, the Church.

Verse 6
"I have set watchmen upon thy walls, O Jerusalem; they shall never hold their peace day or night: ye that are Jehovah's remembrancers, take ye no rest, and give him no rest, till he establish, and till he make Jerusalem a praise in the earth. Jehovah hath sworn by his right hand, and by the arm of his strength, Surely I will no more give thy grain to be food for thine enemies; and foreigners shall not drink thy new wine ... for which thou hast labored: but they that have garnered it shall eat it, and praise Jehovah; and they that have gathered it shall drink it in the courts of my sanctuary."
The marvelous protection promised here was directed to the nation of Israel upon their return from Babylon, and they have an ultimate application to God's people of all ages in the Church of the Redeemer. The great tragedy, as far as the Old Israel is concerned is that they appear to have accepted these glorious promises as inevitably applying to themselves without any regard whatever to the kind of lives they lived. The passage of the Old Testament that Israel seemed never to have believed, or even to have heard of it, is in Jeremiah 18:7-10, where it is revealed that "all of God's promises" are contingent, absolutely, upon faithful human obedience to the will of God. The "faith only" Protestants of our own generation need to heed the warning that Israel ignored.

"Watchmen upon thy walls, O Jerusalem ..." (Isaiah 62:6). Dummelow believed these to be, "Angelic beings who report to Jehovah what happens on earth, and who intercede for mercy to Zion."[7] The problem we find with this view is that it contradicts the New Testament picture of the one intercessor for men, Christ, certainly not a corps of angels! It is much more likely that Jehovah is here speaking of the spiritual Jerusalem, not the old Jerusalem at all. The walls of this New Jerusalem are called "Salvation" and "Praise," as in Isaiah 26:1; 49:16; 60:18. In which case, "The watchmen are not Old Testament priests, prophets, or angels, as thought by some; but they are the apostles and prophets of the New Testament, evangelists, pastors, and teachers, whose work is the perfecting of the saints (Ephesians 4:11-12)."[8]
It is significant that the watchmen are commanded to pray to God day and night and to keep on praying until God indeed accomplishes all of the wonderful promises he has given to his people. Why does God need to be solicited to do that which he has already promised to do? Even in the New Testament we find the example of the importunate widow commended to us by Christ himself, because of her constant petitioning of the unjust judge. We do not pretend to know the answer to this problem. We do know, however, that it is the will of God that his servants pray without ceasing (that is, regularly and faithfully); and therefore, we are certain that such commandments have been given by God for the benefit of his human children.

Verse 10
"Go through, go through the gates; prepare ye the way of the people; cast up, cast up the highway; gather out the stones; lift up an ensign for the peoples. Behold, Jehovah hath proclaimed unto the end of the earth, Say ye to the daughter of Zion; Behold, thy salvation cometh; behold, his reward is with him, and his recompense before him. And they shall call them the holy people, The redeemed of Jehovah: and thou shalt be called Sought out, A city not forsaken."
"Here the inhabitants of Jerusalem are urged to go out through the gates of the city and to prepare a highway for the return of the exiles."[9] The trouble with all such literal understanding of such prophecies is that it would be more than a hundred years after the return of the exiles before the literal Jerusalem would ever have an effective system of walls and gates. It seems more likely that the thing meant would refer to the diligence of the Church in her preparation and efforts to evangelize mankind.

"Behold thy salvation cometh ..." (Isaiah 62:11). This was the message of God's great proclamation throughout the whole earth, that the long awaited salvation of Israel was soon to take place. Historically, this was literally the truth. Many long centuries had elapsed after the weeping parents of our fallen race were expelled from Eden; but when Isaiah wrote, the far greater time of waiting for "The Seed of Woman" who would bruise the head of Satan had already expired; and the meaning here is that the Messiah indeed would hasten his arrival upon the earth.

"They shall call them the holy people, the redeemed of Jehovah ..." (Isaiah 62:12). This, alas is what God planned for His people after the exile; but it never took place, due to their wickedness. As Paul stated, the name of God was blasphemed all over the Gentile world, because of the wickedness of the Jews (Revelation 2:24). The Jews simply forgot to read Jeremiah 18:7-10, or at least forgot to heed it.

Rawlinson pointed out that the universal love and appreciation of the racial Israel has never taken place, and suggested that, "Perhaps the prophecy may be considered still to await its complete fulfillment."[10] Many scholars suppose that some future fulfillment of this may yet occur "in the Millennium," or "when national Israel is converted," or "when the fulness of the Gentiles has come in" or at some such other time; but we have never been able to find any sufficient grounds for such hopes in the Sacred Scriptures. God has only one plan for salvation; and that is in Christ. Therefore, when and if Israel (that is racial, or national Israel) is ever redeemed it will be in the same manner as that by which God saves all men. "There is no distinction between Jews and Gentiles in the New Dispensation."

The full understanding of the fact that racial origin has no bearing whatever upon salvation is so important that we submit here four testimonials from the sacred authors of the New Testament, a single word from any one of them being worth more than a thousand libraries of human speculations.

The Apostle Paul stated that:

For the scripture (the Old Testament) saith, Whosoever believeth on him shall not be put to shame. For there is NO DISTINCTION between Jew and Greek: for the same Lord is lord of all, and is rich unto all that call upon him. For whosoever shall call upon the name of the Lord shall be saved (Romans 10:11-13).

But now apart from the law, a righteousness of God hath been manifested, being witnessed by the law and the prophets; even the righteousness of God through faith in Jesus Christ unto all them that believe; for there is NO DISTINCTION; for all have sinned and fall short of the glory of God (Romans 3:21-23).

The Apostle Peter declared that:

"Brethren, ye know that a good while ago God made choice among you that by my mouth the Gentiles should hear the word of the gospel and believe. And God who knoweth the heart bare them witness, giving them the Holy Spirit, even as he did unto us; and made NO DISTINCTION between us (Jews) and them (Gentiles), cleansing their hearts by faith (Acts 15:7-9)."

Again when Peter was at first unwilling to go to the house of Cornelius because he was a Gentile, God corrected Peter on this; and when Peter arrived, he explained:

The Spirit bade me go, making NO DISTINCTION (between Jews and Gentiles) (Acts 11:12).

These four references are among the most important in the New Testament:

NO DISTINCTION...Romans 3:12
NO DISTINCTION...Romans 10:12
NO DISTINCTION...Acts 11:12
NO DISTINCTION...Acts 15:9
63 Chapter 63 

Verse 1
This chapter is particularly distinguished by a brief, cameo-like description of the final judgement in the first six verses. As we should have expected, the critical writers, who have never yet found a description of the judgment day that they thought was not out of place, have declared this one to be, "Isolated from the context,"[1] and as, "Having no immediate connection with what goes before or what follows."[2] Some have even supposed the passage to be, "A mere fragment that, by mistake, found its way into this portion of the book,"[3] a view which, however, the same author rejected, admitting that, "There is great propriety in the paragraph's appearance where it is."[4] Barnes also wrote that the chapter belongs where it is, and that, "It should not have been separated from Isaiah 64."[5]
The interpretation of the first six verses has taken a number of directions. As Lowth pointed out, "Many interpreters suppose that Judas Maccabeus is prophesied here"; but he concluded. "This prophecy has not the slightest relation to Judas Maccabeus."[6]
Many others have understood these verses as a reference to Jesus Christ, a position maintained by the late, illustrious G. C. Brewer. Douglas, Archer, Lowth and others have subscribed to the same view; and Jamieson, quoting Gesenius, gives the answer as to "Who" this mighty one is, as "The Messiah."[7] We accept this as the only valid interpretation.

We deeply respect this interpretation and are able to accept it, because we construe the paragraph as a prophetic picture of the final judgment, depicted in terms of God's summary destruction of the Edomites. The apostle John's unmistakable references to this passage in Revelation lend convincing proof of the accuracy of this view.

See the notes below for difficulties attending this interpretation.

Isaiah 63:1-6
"Who is this that cometh from Edom, with dyed garments from Bozrah? this that is glorious in his apparel, marching in the greatness of his strength? I that speak in righteousness, mighty to save. Wherefore art thou red in thine apparel, and thy garments like him that treadeth in the winevat? I have trodden the winepress alone; and of the peoples there was no one with me: yea, I trod them in mine anger, and trampled them in my wrath; and their lifeblood is sprinkled upon my garments, and I have stained all my raiment. For the day of vengeance was in my heart, and the year of my redeemed is come. And I looked, and there was none to help; and I wondered that there was none to uphold: therefore mine own arm brought salvation unto me; and my wrath, it upheld me. And I trod down the peoples in mine anger, and made them drunk in my wrath, and I poured out their lifeblood on the earth."
The first objection to our interpretation is that Christ did not come from Edom. Very well, he did not. However, Edom in this passage does not stand for any literal place on earth; but Edom and its peoples are a symbol of the whole earth and its sinful enemies of God's people. "They are a type of the last and bitterest foes of God's people, as revealed in Isaiah 34:5f."[8] See my introduction to Isaiah 34, where the propriety of choosing the Edomites as typical of all of God's enemies is discussed. Rawlinson was doubtless correct when he wrote that, "The Edomites represent the world-power; and the `day of vengeance' may be one still future."[9]
Cheyne represented the "victorious warrior" here as "Jehovah";[10] and, of course, Isaiah 63:2 of the text shuts us up to just two options. The "mighty one," traveling in the greatness of his strength, must positively be one or the other, either Jehovah himself, or the blessed Lord Jesus Christ. Only one of these could have declared, "I that speak in righteousness, mighty to save." Note too that this is, by definition, a judgment scene; and, from the New Testament we learn that, "God hath committed judgment unto the Son of God" (John 5:22; 9:39). This of course, drives us squarely back to the proposition that the mighty warrior here is none other than Christ.

Another objection is that, in this scene, Christ's garments are red with blood, but not his own blood. It is the blood of God's enemies that stains them here. Oh yes, as Kidner said, "The garments red with blood may indeed remind the Christian of Calvary, but the meaning is given in Revelation 19:15."[11]
"And I saw the heaven opened; and behold, a white horse, and he that sat thereon called Faithful and True; and in righteousness, he doth judge and make war. And his eyes are a flame of fire, and upon his head are many diadems; and he hath a name written which no one knoweth but he himself. And he is arrayed with a garment sprinkled in blood: and his name is called the Word of God. And the armies which are in heaven followed him upon white horses, clothed in fine linen, white and pure. And out of his mouth proceeded a sharp sword, that with it he should smite the nations: and he shall rule them with a rod of iron; and he treadeth the winepress of the fierceness of the wrath of God, the Almighty. And he hath on his garment and on his thigh a name written, KING OF KINGS; AND LORD OF LORDS" (Revelation 19:11-16).

Here, of course, is the key to the proper interpretation. The passage (Isaiah 63:1-6) is a prophecy of the final judgment of mankind, a judgment in which the Mighty Warrior with the garment red with the blood of his enemies, shall be the chief executive. This is one of the noblest and most astounding of all the prophecies in Isaiah. No vocabulary is rich enough adequately to describe the wonders and glory of this passage.

Ewald, as quoted by Cheyne, stated that, "This highly dramatic description unites depth of emotion with artistic perfection. What wonderful force of phraseology and pictorial power! It is impossible to read it without shuddering with reverence. No wonder the Seer on Patmos interwove some of these striking phrases into one of the most sublime, but most awful, passages of the Apocalypse!"[12]
The terrible slaughter of the race of Adam, (that is, the vast majority of them) that awaits our rebellious race, now on a collision course with disaster, is frequently mentioned, but not always in such terminology as we have here. The blood shedding is not often mentioned in that terminology; but it is mentioned often enough. The Great Supper metaphor is used in Revelation 19:17-18, where dead bodies are represented as covering the earth. The treading of the winepress of God's wrath, mentioned in Revelation 14:17-20, speaks of the blood reaching to the horses' bridles and extending two hundred miles. The fall of Babylon the Great, identified with the so-called Battle of Har-Magedon (Revelation 16:16) is also understood as an occasion of great destruction of Adam's race.

In view of all these consideration, Gleason Archer's interpretation of these verses appears to be trustworthy:

"Divine judgment will be executed upon the world-power. Edom here, as in Isaiah 34:5f, typifies the rebellious world as implacably hostile to God's people. Christ's garments stained with blood are red by the blood of God's enemies to be slain at Armageddon (Revelation 19:13) ... The scene here is the same as in Revelation 14:18,19. A Christ-rejecting, Gospel-spurning world leaves the Lord no other alternative but to send terrible and fearful destruction when the time of his longsuffering is past.[13]
Verse 7
"I will make mention of the lovingkindness of Jehovah, and the praises of Jehovah, according to all that Jehovah hath bestowed on us, and the great goodness toward the house of Israel, which he hath bestowed on them, according to his mercies, and according to the multitude of his lovingkindnesses. For he said, Surely, they are my people, children that will not deal falsely: so he was their Saviour. In all their affliction he was afflicted, and the angel of his presence saved them: in his love and in his pity he redeemed them; and he bare them and carried them all the days of old."
The words in this paragraph are the background for God's terrible disappointment in Israel. God mentioned here his personal love of Israel, the mercies without number conferred upon the chosen people, the constant and remarkable evidences of his lovingkindnesses, his bearing their sorrows and afflictions, and his constant concern for their well-being. Look at what God supposed would be the result of all this loving care. He said, "Surely, the children of these people will not lie or deal falsely!" (Isaiah 63:8). "There was a condition, however, that if God was to abide among them, Israel would be required to hearken unto God's voice (Deuteronomy 6:3; Jeremiah 7:23; Ezekiel 11:20)); but God was disappointed in them."[14]
The near-universal extent of wickedness is emphasized by the statement that "There was none to help" (Isaiah 63:5). However, it is probably best to view such statements as hyperbole for the sake of emphasis. The use of this figure of speech is frequent in both the Old Testament and the New Testament.

"They are my people, children ..." (Isaiah 63:8). Here God "picks up the metaphor of his being the `father' of his people, corresponding to the opening theme of Isaiah (Isaiah 1:2,4),"[15] thus affirming once more the unity of these final chapters with the very first chapter, identifying the book as one, and the author as one.

"The angel of his presence saved them ..." (Isaiah 63:9). "Inasmuch as Christ accompanied Israel in the wilderness (1 Corinthians 10:4), and is the `image of God' (2 Corinthians 4:4,6; Colossians 1:15) and `the effulgence of his glory' (Hebrews 1:3), the angel of God's presence here is probably the Word of God that became flesh (John 1:1)."[16]
Verse 10
"But they rebelled and grieved his holy Spirit: therefore he was turned to be their enemy, and himself fought against them. Then he remembered the days of old, Moses and his people, saying, Where is he that brought them up out of the sea with the shepherds of his flock? where is he that put his holy Spirit in the midst of them? that caused his glorious arm to go at the right hand of Moses? that divided the waters before them, to make himself an everlasting name? that led them through the depths, as a horse in the wilderness, so that they stumbled not? As the cattle that go down into the valley, the Spirit of Jehovah caused them to rest: so didst thou lead thy people, to make thyself a glorious name."
"They rebelled and grieved his holy Spirit ..." (Isaiah 63:10). "In these chapters we have the angel of God's presence (the Son of God), the Holy Spirit, and God Himself, the three persons of the Godhead, all working in behalf of Israel; their rebellion, therefore, was against the total Godhead."[17]
It is generally believed that under the Law of Moses the people did not enjoy the blessed reception of the Holy Spirit, as is true of Christians; and there is nothing here that is contrary to that view. The text clearly states that, "They grieved the holy Spirit", and (when they did) he (the holy Spirit) turned to be their enemy and fought against them. Some translators have rendered the word "grieved" here "vexed," or "rebelled against." In the New Testament, Christians are represented as "receiving" the Holy Spirit (John 20:22), and others as "resisting" the Holy Spirit (Acts 7:51) "blaspheming" the Holy Spirit (Matthew 12:31), "lying" to the Holy Spirit (Acts 5:3). "insulting" the Holy Spirit (Hebrews 10:29), "grieving" the Holy Spirit (Ephesians 4:30), or as "quenching" the Holy Spirit (1 Thessalonians 5:19). Isaiah 63:10b here indicates that Israel, as a people, "quenched the Holy Spirit."

Barnes' comment on Isaiah 63:10b is that, "The Holy Spirit abandoned them for their sins, and left them to reap the consequences."[18]
"Then he remembered the days of old, Moses and his people ..." (Isaiah 63:11). "Most commentators regard the antecedent of `he' here as `Israel.'"[19] The things that came to Israel's mind in those days were the marvelous deliverances which God had brought to them in the Exodus. "Where is he that brought them up out of the sea ...?" (Isaiah 63:11). "This question was often spoken in derision by Israel's foes."[20] Under their reduced circumstances, it was a plaintive cry indeed..

"The shepherds of his flock ..." (Isaiah 63:11). These were Moses and Aaron.

"His holy Spirit in the midst of them ..." (Isaiah 63:11). That is, in the midst of Moses and Aaron.

Verse 15
"Look down from heaven, and behold from the habitation of thy holiness and thy glory: where are thy zeal and thy mighty acts? the yearning of thy heart and thy compassions are restrained toward me. For thou art our Father, though Abraham knoweth us not, and Israel doth not acknowledge us: thou, O Jehovah, art our Father; our Redeemer from everlasting is thy name."
"Thou art our Father ..." (Isaiah 63:16; 64:8). "The triple repetition of these words give this prayer its special intensity, as Israel's sense of estrangement struggles with their desire for acceptance."[21]
Beginning with Isaiah 63:15, and to the end of the chapter, "We have Israel's earnest prayer for God to look down from heaven and save them, because he is their `Father.'"[22]
The ground of Israel's appeal is that God is their `Father'; which, of course, was true enough; but Isaiah's prophecy had answered the questions they raised about God's apparent indifference to them in the very first chapter of his great prophecy. "They had rebelled against God (Isaiah 1:2)."

Verse 17
"O Jehovah, why dost thou make us to err from thy ways, and hardenest our heart from thy fear? Return for thy servant's sake, the tribes of thine inheritance. Thy people possessed it but a little while: our adversaries have trodden down thy sanctuary. We are become as they over whom thou never barest rule, as they that were not called by thy name."
The judicial hardening of Israel announced in Isaiah 6:9,10, at this time, "had been going on ever since."[23] And from the appearance of Isaiah 63:17, it would seem that some of the people, no doubt a few of those faithful souls in the `righteous remnant' were fully aware of what was happening. "It was as easy for the Israelites to believe that he had hardened their hearts as that he had once hardened the heart of Pharaoh."[24] We believe that only the `righteous remnant' at that Point in Israel's history were capable of any such discernment. The near hopeless state of the nation as a whole surely appears in this.

We interpret these last two or three verses as words of the `righteous remnant,' who indeed did understand the situation in which the secular nation found itself. As Lowth expressed it:

"The Israelites were saying, `Not only have our enemies taken possession of Mount Sion, and trodden down thy sanctuary; even far worse than this has befallen us. Thou hast long since utterly cast us off; and dost not consider us as thy peculiar people.'[25]
This, of course, is a true appraisal of the situation that began to be discussed in Isaiah 1:2; 6:9,10, etc.

64 Chapter 64 

Verse 1
This chapter is a continuation of the previous one, containing a prayer, which McGuiggan called, "a half-hearted confession and prayer,"[1] which Cheyne identified as the "prayer of the prophet in the name of"[2] the captive nation, and which Barnes criticized as being concerned more with, "God's execution of wrath upon his foes, rather than with his conferring blessings upon his people."[3] The fact of this prayer having been composed in the times of the prophet Isaiah would, it seems to us, favor the view of Cheyne. That being the case, we should understand the prayer as altogether sincere.

"All this is seen in vision; and, though a hundred fifty years would occur before it would be realized, yet, according to the prophetic manner, he described the scene as actually passing before him."[4]
Isaiah 64:1-4
"Oh that thou wouldest rend the heavens, that thou wouldest come down, that the mountains might quake at thy presence, as when fire kindleth the brushwood, and the fire causeth the waters to boil; to make thy name known to thine adversaries, that the nations may tremble at thy presence? When thou didst terrible things which we looked not for, thou camest down, the mountains quaked at thy presence. For from of old men have not heard, nor perceived by the ear, neither hath the eye seen a God besides thee, who worketh for him that waiteth for him."
Isaiah's prayer here calls for nothing less than a recurrence of the great wonders that accompanied the Exodus from Egypt. It could be that the prophet supposed God would require the same type of wonderful miracles in the deliverance of the captives from Babylon. At any rate, that is exactly what he requested here.

"That the mountains might quake ..." (Isaiah 64:1). This is a reference to what happened at Sinai.

"When thou didst terrible things ..." (Isaiah 64:3). The last two words here are, "A standing phrase, as in Deut. 10:21,2 Samuel 7:23, and Psalms 106:22, for the wonders of the Exodus."[5]
Isaiah 64:4 stresses the unique nature of God's care for Israel and the scope of the wonders God wrought upon her behalf. "Nowhere else among men had there ever been such blessings imparted, such happiness enjoyed, or so many proofs of love and affection, as for the benefit of Israel."[6]
"Neither hath the eye seen ..." (Isaiah 64:4). Lowth noted that commentators generally suppose that Paul was quoting from this passage in 1 Corinthians 2:9, adding that, "It seems very difficult, if not impossible, to reconcile them."[7]
All such suggestions, implying that Paul garbled, misquoted, or otherwise erred in such alleged quotations are based upon a common error, noted frequently in comments on Paul's writings. As an inspired, plenary apostle of Christ, Paul was not "quoting" Scripture at all here, he was "writing" Scripture. What was more natural than that some of the phraseology of earlier prophecies should also occur in his own? The purpose of Paul in 1 Corinthians 2:9 was utterly unlike that of Isaiah here. Isaiah was saying that "eye had not seen," etc. and the things God had already done for Israel. Paul was speaking of the wonderful things that "eye had not seen," etc. the wonderful things that God had laid up in the future for them that love him. There also are a number of instances of this same error on the part of commentators which we have cited in the New Testament. (See Vol. 8 (Galatians) in my New Testament Series of Commentaries, pp. 186-188.) It would be well to keep this in mind every time one encounters an allegation that Paul "misquoted" some passage of Scripture!

Verse 5
"Thou meetest him that rejoiceth and worketh righteousness, those that remember thee in thy ways: behold, thou wast wroth, and we sinned, in them have we been of long time; and shall we be saved? For we are all become as one that is unclean, and all our righteousnesses are as a polluted garment: and we all do fade as a leaf; and our iniquities, like the wind, take us away. And there is none that calleth upon thy name, that stirreth up himself to take hold of thee; for thou hast hid thy face from us, and hast consumed us by means of our iniquities."
Isaiah 64:5 in the very oldest manuscripts of the Hebrew text is damaged to the point of its being impossible to know exactly what is meant by it. There is little or no reason to trust the emendations that have produced the various statements printed here in recent versions as the last half of the verse.[8] The first part of the verse is clear enough. God will accept and bless those who work righteousness.

"All our righteousnesses are as a polluted garment ..." (Isaiah 64:6). This is inferior to the KJV which has, "All our righteousnesses are as filthy rags." "The word rendered `garment' or `rags' here has the literal meaning of "vestis menstruis polluta", that is, a soiled cloth of the type used by women in their monthly periods."[9] The reference could not be to "garments," but to "rags."

"There is none that calleth upon thy name ..." (Isaiah 64:7). "This is hyperbole, emphasizing the general apathy that had come over all the people."[10]
Verse 8
"But now, O Jehovah, thou art our Father; we are the clay, and thou our potter; and we all are the work of thy hand."
This is the third time in this prayer (See Isaiah 63:16) that the appeal has been directed to God as the Father of his people. Isaiah did not presume to plead any merit on Israel's part, but appealed only to God's gracious covenant promises.

Douglas has pointed out the following correspondences between this chapter and the early chapters of the prophecy. "Isaiah 64:4 is like Isaiah 8:17; 30:18. Isaiah 64:6 is like Isaiah 30:22; 28:1; 27:8. Isaiah 64:7 is like Isaiah 27:5; 8:17; 29:16; 19:25; etc."[11]
We have called attention here, once again, to the inimitable work of Douglas, the great scholar who so many years ago wrote that remarkable book, "Isaiah One; His Book One." A full account of all that he did cannot be included in a work of this kind. But this little excerpt here is given as an example of what he has done for practically every portion of the whole prophecy. It exposes the shallowness and the inefficiency of those critical advocates of multiple authors for Isaiah.

Yes, Jehovah was the Creator and Father of Israel; but, "He is the Father of only his spiritual people. It should be remembered that a potter can mold a vessel only as the clay yields to his hands; if he is unable to make a vessel unto honor, then he makes one unto dishonor."[12] Paul's comment on this fact as applied to Israel is that, "God, willing to make his power known, endured with much longsuffering the vessels of wrath (Israel) fitted unto destruction" (Romans 9:22). Also, in this connection, John Locke wrote, "By the vessels of wrath fitted for destruction (Romans 9:22) God manifestly means the nation of the Jews."[13]
Verse 9
"Be not wroth very sore, O Jehovah, neither remember iniquity forever: behold, look, we beseech thee, we are all thy people."
Isaiah's great prayer here is a model in many respects; but like all language, there is a line in it that might have been misunderstood, especially by the wicked majority of Israel. That line is the last clause of Isaiah 64:9.

"We are ALL thy people ..." (Isaiah 64:9). While true enough if understood as an assertion that all of us are created by God, it is a serious error for it to be construed that "all of the nation of the Jews" were God's people. That, however, was exactly the way the Jews took it. This was the fundamental error of the whole nation, for they believed that the total population, regardless of their ungodliness, were heirs of the promises to Abraham; but this was never the case at all. The great New Testament principle that, "They are not all Israel who are of Israel," (Romans 9:6), seems never to have been comprehended by the Jews. Only those of like faith and character of Abraham were ever, in any sense whatever, the chosen people.

Verse 10
"Thy holy cities are become a wilderness, Zion is become a wilderness, Jerusalem a desolation. Our holy and our beautiful house, where our fathers praised thee, is burned with fire; and all our pleasant places are laid waste. Wilt thou refrain thyself for these things, O Jehovah? wilt thou hold thy peace, and afflict us very sore?"
"Thy holy cities ..." (Isaiah 64:10). Only Jerusalem was ordinarily honored with the title of "Holy City"; but here the term is extended to include all the cities of Judah. This is not out of keeping with the rest of the Old Testament, because in Zechariah 2:12, the whole land of Judah is called the Holy Land.

"Our beautiful house (the Temple) is burned with fire ..." (Isaiah 64:11). As Hailey noted, believers in the multiple authorship of Isaiah, "Ascribe this portion of the book to the times after the exile,"[14] according to the critical dictum that God could not have prophesied the burning of the temple until after the event. It is high time the critics invented another "dictum." The Old Testament prophesied the birth of Christ in Bethlehem about 800 years before the event! Furthermore, Isaiah authored hundreds of prophecies that are even far more wonderful than foretelling the burning of the temple, centuries, and even millenniums before they happened; and some of those events have not even happened yet! "The Bible abounds in declaring events long before they occur, speaking of them as though they had already taken place."[15] The burnt temple in this passage is an example of this. We have often mentioned Isaiah's prophecy of the two graves of Jesus (Isaiah 53:9).

"Wilt thou refrain thyself ...?" (Isaiah 64:12). The prayer closes with a series of questions, "Wilt thou refrain thyself?, wilt thou hold thy peace? wilt thou afflict us sorely? wilt thou refuse to come to our aid? wilt thou decline to come to us? wilt thou not save us from our calamities? Not all of these are formulated into words, but all of them are implied. The prayer closes with these questions, which, on the face of things required negative answers to all of them. That answer was forthcoming from God Himself in the next chapter. Moreover, God gave the reasons for his answer.

65 Chapter 65 

Verse 1
This chapter, along with the final chapter, deals with a number of different subjects, regarding some of the most remarkable of the themes Isaiah has discussed throughout the prophecy.

Regarding the divisions of this chapter, we have (1) God's reply to the complaints visible in Israel's prayer for deliverance (Isaiah 65:1-7); (2) regardless of the total destruction awaiting the irreligious majority, a faithful remnant shall be redeemed (Isaiah 65:8-12); (3) a mingling of threats to the unfaithful and promises to the faithful (Isaiah 65:13-16); (4) a glorious depiction of the age of Messiah (Isaiah 65:17-25).

Isaiah 65:1-7
"I am enquired of by them that asked not for me; I am found by them that sought me not: I said, Behold me, behold me, unto a nation that was not called by my name. I have spread out my hands all the day unto a rebellious people, that walk in a way that is not good, after their own thoughts; a people that provoke me to my face continually, sacrificing in gardens, and burning incense upon bricks; that sit among the graves, and lodge in the secret places; that eat swine's flesh, and broth of abominable things in their vessels; that say, Stand by thyself, come not near to me, for I am holier than thou. These are a smoke in my nose, a fire that burneth all day. Behold, it is written before me: I will not keep silence, but will recompense, yea, I will recompense into their bosom, your own iniquities, and the iniquities of your fathers together, saith Jehovah, that have burned incense upon the mountains, and blasphemer me upon the hills: therefore will I first measure their work into their bosom."
Kidner understood the first two verses here as, "An answer to the complaint of Isaiah 63:19."[1] This, of course does not deny the application of the passage to the call of the Gentiles (Romans 10:20). There is also an answer to the complaint of Isaiah 64:9 that God has "hidden his face," making himself hard to find. As McGuiggan noted, "Why, God had even been found by people who did not even ask for him ."[2] No, the problem lay not with God but with the Jews.

Hailey also observed that there is also an answer to the plea of Israel that they are "all" God's people. This is capable of two different meanings, both of which are erroneous: (1) that Israel constituted the totality of God's people, and (2) that all of the fleshly nation were indeed the people of God. Neither proposition was true, except in the rather loose sense that God created all men. Hailey wrote: "Jehovah's reply is that he is rejecting them (Israel),"[3] and that the Gentiles will also be called as God's people.

These seven verses are, "A castigation of the rebellious idolaters among them (which were the majority of the nation) and a warning that God's punishment must one day fall. However the innocent are not to suffer with the guilty (Isaiah 65:8-12)."[4] In no other section of Isaiah does the divided state of Israel appear any more sharply than here. Throughout the prophecy, we have repeatedly stressed the Two Israels to whom Isaiah is addressed, these being, The Reprobate Majority, and the Faithful Remnant. Cheyne called them, "The polytheistic party, and the true believers."[5]
In somewhat stronger terms, Archer referred to these verses: "This is a scathing indictment of the hypocritical Jewish nation of Isaiah's day, professing to be a holy and righteous people (Isaiah 65:5), and yet practicing all of the execrable abominations of the heathen. This description would be altogether inappropriate for the post-exilic Israel, which had abandoned idolatry forever."[6]
"I have spread out my hands all day ..." (Isaiah 65:2). "This means that God had invited them sincerely."[7] Cheyne stated that it was, "A gesture of prayer. What a condescension on God's part!"[8]
"Burning incense upon bricks ..." (Isaiah 65:3). All of the things mentioned here were associated with idolatry, and the pagan shrines in the gardens and groves of the heathen. The command of God was that sacrifices should be offered upon altars of unhewn stone (Exodus 20:24,25) and at the place where God had recorded his name. Sacrificing upon bricks was therefore wrong on two counts; it was in the wrong place, and the altar was not properly constructed.

"Continually ... and to my face ..." (Isaiah 65:3). "There was no attempt at concealment;"[9] and like the antediluvian, there was no intermission in their sinful deeds. They were wicked all the time, continually.

"That sit among the graves ..." (Isaiah 65:4). This was an action associated with witchcraft, necromancy, seeking "familiar spirits" among the dead, and all kinds of shameful activity connected with idolatry. Also, "The verse alludes to the custom of sleeping in sepulchres or vaults of idol temples to learn the future through dreams."[10]
"That eat swine's flesh ..." (Isaiah 65:4). This was specifically forbidden to Jews in Leviticus 11:7; and the mention of this here is proof that the period of Jewish history in view here is positively pre-exilic; because after the exile, the Jews had renounced idolatry and all such things for ever. This is elaborated in the apocryphal book of 2Maccabees (chapters 6,7), where is recorded the names of many Jewish martyrs who refused to bow to the edict of Antiochus Epiphanes who attempted to force Jews to demonstrate their renunciation of their religion by eating swine's flesh.

"That say, Stand by thyself ... for I am holier than thou ..." (Isaiah 65:5) is a reference to some idolatrous practice the renegade Jews had entered into, "A heathen mystery ... Idolatry was bad enough, but that heathen idolaters should assume superiority over God's `holy ones' was worse."[11]
"I will recompense, yea, I will recompense ..." (Isaiah 65:6) The verbs here are repeated, after the Hebrew manner of strong emphasis. Jehovah had just concluded in the previous verses a list of the excessively wicked and abominable deeds of the Israelites, which constitutes a list of particulars, explaining why God would most surely punish them.

"That have burned incense upon the mountains, and blasphemed me upon the hills ..." (Isaiah 65:7). "The hills and mountains here are a Palestinian feature,"[12] It was a specialty of the Canaanite Baalism that many of their shrines were located on high hills and mountains, especially if a grove of trees was available in such locations. That is the reason that such shrines were generally called "high places." The orgiastic, licentious rites associated with those fertility cults were as shameful and debasing as anything ever associated with pagan worship. There can be no doubt whatever, that the attractiveness of such worship for the Jews was fundamentally that of sexual gratification.

Verse 8
"Thus saith Jehovah, as the new wine is found in the cluster, and one saith, Destroy it not, for a blessing is in it: so will I do for my servants' sake, that I may not destroy them all. And I will bring forth a seed out of Jacob, and out of Judah an inheritor of my mountains; and my chosen shall inherit it, and my servants shall dwell there. And Sharon shall be a fold of flocks, and the valley of Achor a place for herds to lie down in, for my people that have sought me."
The terse message of these verses is: Yes, Israel shall indeed be destroyed, but not all of them. Those who shall inherit God's holy mountain shall be those, and only those, who have "sought" the Lord (Isaiah 65:10).

"Destroy it not ..." (Isaiah 65:8). "The vintagers when they see a cluster with only a few sound grapes in it say, `Destroy it not, for a blessing is in it,' so for the sake of those who are faithful to God,"[13] he will not destroy all of Israel. Kidner noted that in this passage Isaiah united the themes of "The Righteous Remnant," and that of "The Vineyard,"[14] joining many other scholars in stressing the evidences of the unity of the whole prophecy. On this verse, Hailey wrote that, "The Canaanites were cast out of the land because of moral corruption (Deuteronomy 9:3-5); and Israel would retain it only upon the condition of their faithfulness to God (Leviticus 18:24-30; Deuteronomy 4:37-40)."[15]
Verse 11
"But ye that forsake Jehovah, and forget my holy mountain, that prepare a table for Fortune, and that fill up mingled wine unto Destiny; I will destine you to the sword, and ye shall all bow down to the slaughter; because, when I called, ye did not answer; when I spake, ye did not hear; but ye did that which was evil in mine eyes, and chose that wherein I delighted not."
Here we have an outcropping of the Jews propensity for worshipping "the host of heaven" (Acts 7:42). "The planet Jupiter was worshipped as the god Fortune; and the planet Venus was worshipped, sometimes as Second Fortune, or as Destiny."[16] "In due course, those who worship Destiny will indeed receive their well-merited destiny. Note the word-play."[17] Note the stern words, "I will destine you to the sword."

Verse 13
"Thus saith the Lord Jehovah, Behold, my servants shall eat, but ye shall be hungry; behold my servants shall drink, but ye shall be thirsty; behold, my servants shall rejoice, but ye shall be put to shame; behold, my servants shall sing for joy of heart, but ye shall cry for sorrow of heart, and shall wail for vexation of spirit. And ye shall leave your name for a curse unto my chosen; and the Lord Jehovah will slay thee; and he will call his servants by another name: so that he that blesseth himself in the earth shall bless himself in the God of truth; and he that sweareth in the earth shall swear by the God of truth; because the former troubles are forgotten, and because they are hid from mine eyes."
Isaiah 65:13-14 here enumerates a number of contrasts between the blessings of God upon the righteous and the punishments of God upon the wicked. Also, in Isaiah 65:15, the ultimate fate of those who reject God will issue in their name's becoming a curse. The thought is that, the name of the wicked nation has so defamed and degraded the name of Israel that God will have to invent an altogether New Name, called here "another name" for his people. Again we have that "here a little and there a little:" pattern of this prophet's writings, this being the third passage where the "new name" is promised. See the special article under Isaiah 62:2.

Verse 17
"For behold, I create new heavens and a new earth; and the former things shall not be remembered, nor come to mind. But be ye glad and rejoice forever in that which I create; for behold, I create Jerusalem a rejoicing, and her people a joy. And I will rejoice in Jerusalem, and joy in my people; and there shall be heard in her no more the voice of weeping and the voice of crying. There shall be no more thence an infant of days, nor an old man that hath not filled his days; for the child shall die a hundred years old, and the sinner being a hundred years old shall be accursed. And they shall build houses and inhabit them; and they shall plant vineyards, and eat the fruit of them. They shall not build and another inhabit: they shall not plant and another eat: for as the days of a tree shall be the days of my people, and my chosen shall long enjoy the work of their hands. They shall not labor in vain, nor bring forth for calamity; for they are the seed of the blessed of Jehovah, and their offspring with them. And it shall come to pass, that before they call, I will answer; and while they are yet speaking, I will hear. The wolf and the lamb shall feed together, and the lion shall eat straw like the ox; and dust shall be the serpent's food. They shall not hurt nor destroy in all my holy mountain, saith Jehovah."
What is the meaning of this remarkable paragraph? We know that it cannot refer to that New Jerusalem coming down out of heaven from God (Revelation 21-22), because sinners here are represented as living to be a hundred years old! There shall be no sinners in heaven. Moreover, "It is not eternal life which is envisaged here, but longevity."[18] Furthermore, the necessity of agricultural pursuits and for the continuation of the building industry for the purpose of feeding and housing mankind cannot be fitted into the picture of the New Jerusalem at the conclusion of the New Testament.

Many writers go overboard with their declarations that here is the promise of the Millennium. This can be true, only if the Millennium is properly understood as one of the names of the current Dispensation of the grace of God, not a literal thousand years, but embracing all of the time between the two advents of Jesus Christ.

Taking this chapter as a whole, the situation, first to last, must be identified with the current era of "the last times," as indicated by the apostle Peter on Pentecost (Acts 2:16); because it is the era in which the Gentiles are called to accept the gospel (cf. Romans 10:20), and it is the era when God's people are no longer Israelites but are called by "another name" (Isaiah 65:15). Therefore, we accept the designation of Douglas as correct. He designated these last nine verses as, "The Overflowing Blessings in the Messianic Age."[19]
The great difficulty of accepting this understanding of the passage lies in the first verse (Isaiah 65:17) where the "new heavens and the new earth" are promised; because the apostle Peter clearly identified this promise with the final judgment of mankind, the destruction of the earth with fire, in which "the heavens shall pass away with a great noise, and the elements shall melt with fervent heat, and the earth and the works that are therein shall be burned up" (2 Peter 3:7-10).

Both sacred writers are obviously correct. The new heavens and the new earth mentioned by Isaiah here are indeed associated with the Messianic age, but coming at the end of it, its termination, rather than being identified with the period of probation, which constitutes the extended middle portion of the Messianic period, stretching from the first advent to the second advent. It will be remembered that Peter referred to the current dispensation as "the last days" (Acts 2:16,17); and it is a characteristic of all the prophets that events during the Messianic age are telescoped in the prophetic visions so that events, actually separated by millenniums of time, are often mentioned as if they occurred simultaneously. That is exactly what we believe to be evident here.

Another helpful factor in understanding what is written here is seen in the limitation of such promises as, "They shall not hurt nor destroy in all my holy mountain" (Isaiah 65:25), to conditions "within all God's holy mountain," that is, within the holy Church of Messiah, It is within that sacred fellowship that the lion shall eat straw like the ox, and the wolf and the lamb shall lie down together, as stated in Isaiah's earlier reference to the Messianic Age (Isaiah 11:6-9). Of course, what is meant is that the changes in men's lives, due to their obedience of the gospel, will be "As great as if,"[20] the nature of fierce animals should be so changed.

This reference to the lion and the wolf, along with its counterpart, has a number of utilities: (1) again we have an instance of "here a little and there a little," so often seen in Isaiah; (2) it identifies this passage as pertaining to the age of Messiah, as is the case in Isaiah 11:6-9; (3) and it serves to illustrate the unity of the prophecy and its authorship by Isaiah. See our notes on Isaiah 11:6-9, above.

The wonderful blessings pertaining to God's people which are cited in these verses, along with Isaiah 65:10 (above) refer to spiritual privileges, despite their being expressed here in the terms of material prosperity. Quite obviously in the passage, the natural laws of birth and death, and other conditions of our earth-life still prevail during the age of Messiah, in which we most assuredly live.

Of course, death itself shall finally be conquered; but when this finally occurs, Christ will render back to the Father the kingdom of heaven; and such shall mark the termination and not the beginning of the Messianic Age (1 Corinthians 15:24-28).

"The new heavens and the new earth," like many other prophecies has an immediate and a remote fulfillment, the first being the creation of "an utterly new environment" in the first advent of Christ and the preaching of the Gospel to Jews and Gentiles alike. The remote and final fulfillment is yet to occur when God will shake the earth the second time, signifying its "removal" (Hebrews 12:27), when the present earth and the works within it are "burned up" (2 Peter 3:7-10), when the "elements shall melt with fervent heat," and when has arrived that final "day of judgment and destruction of ungodly men." It is freely admitted that these sensational promises could all be interpreted figuratively; but this writer, along with many others, clings to the conviction that cosmic disturbances of the most tremendous and far-reaching nature are most surely associated with the final Judgment Day in the Word of God.

The word "new" is significant in these chapters. There is to be a"new" heaven and earth, a "new" nature in the people of God, and a "new" name. Is not all of this what Paul spoke of? when he wrote: "If any man is in Christ, he is a new creature: the old things are passed away. Behold, they are become new" (2 Corinthians 5:17).

On Isaiah 65:20. here, Rawlinson noted that, "The remarkable thing in this paragraph is that death and sin are represented as continuing."[21] Nevertheless, "Death was spoken of as being `swallowed up in victory' in one of Isaiah's earlier descriptions of Messiah's kingdom."[22] (See Isaiah 25:8 and my comment there). This harmonizes with what we have written above, namely, that both are correct. Sin and death prevail throughout the period of probation (the present dispensation) until the end of it, at which time the judgment and the new heaven and the new earth will appear. Death will be swallowed up in victory when the dead of all generations arise in the judgment to confront the Son of God upon the throne of his glory (Matthew 25). All of these are associated with the Messianic Age.

66 Chapter 66 

Verse 1
This chapter ends the inspiring trilogy penned by Isaiah, all of them dealing with events certain to take place in Israel in the days following the death of the great prophet, such as the destruction of their nation, their captivity, and many other events reaching all the way down to the birth of Messiah, the establishment of Christianity, the call of the Gentiles, the second destruction of Jerusalem by the Romans, and even to the final judgment day itself.

All of the doodling engaged in by critics about how many authors produced these chapters, or particularly what dates should be assigned to various chapters, etc., is of no importance at all. The fundamental facts are indisputable, these being: (1) that every line of this great book was printed in the Greek language about 250 years before the Son of God was born, in what is called the Septuagint (LXX) Version. A vast number of the prophecies in Isaiah were fulfilled long after that date, absolutely destroying the critical dictum regarding the impossibility of predictive prophecy; (2) the subject matter, the vocabulary, the style, and the spirit of Isaiah dominate every paragraph of the whole prophecy; and (3) our Lord Jesus Christ and his holy apostles had the utmost respect for the whole prophecy, fight down to this very last chapter, quoting from it, by inspiration adding to it, and by attributing it repeatedly to Isaiah. In our opinion, the critical enemies of the Word of God totally discredited both themselves and their system by their vain efforts to divide and discredit Isaiah.

A summary of this chapter must be especially heeded in the interpretation of it. Adam Clarke declared that, "These last two chapters relate to the calling of the Gentiles, the establishment of the Christian church, the reprobation of the apostate Jews, and their destruction executed by the Romans."[1] Lowth concurred in this analysis.[2] "This final chapter points to the final days of Judah and the coming glory of Zion in the new dispensation."[3]
Cheyne described the first five verses here as, "A declaration by Jehovah that he requires no earthly habitation, and that he is displeased with the service of unspiritual worshippers, followed by a solemn antithesis between the fate of the persecutors and the persecuted (Isaiah 66:1-5)."[4]
The big thing in this chapter is not fleshly Israel at all, but the Church which is the New Israel. Payne understood this, writing, "Here we have a warning to Jews that, `not all who are descended from Israel belong to Israel' (Romans 9:6), and an appeal to all men, `Be not faithless, but believing' (John 20:27)."[5]
There were among the Jews of that period some who trusted the sanctity of the temple and the security of Zion as a guarantee of their salvation without regard to their wickedness; and these lines are directed against such thoughts.

Isaiah 66:1-4
"Thus saith Jehovah, Heaven is my throne, and the earth is my footstool: what manner of house will ye build unto me? and what place shall be my rest? For all these things hath my hand made, and so all these things came to be, saith Jehovah: but to this man will I look, even to him that is poor and of a contrite spirit, and that trembleth at my word. He that killeth an ox is as he that slayeth a man; he that sacrificeth a lamb, as he that breaketh a dog's neck; he that offereth an oblation, as he that offereth swine's blood; he that burneth frankincense, as he that blesseth an idol. Yea, they have chosen their own ways, and their soul delighteth in their abominations: also I will choose their delusions, and will bring their fears upon them; because when I called, none did answer; when I spake, they did not hear: but they did that which was evil in mine eyes, and chose that wherein I delighted not."
"What manner of house will ye build me? ..." (Isaiah 66:1). Some have construed this paragraph as revealing God's displeasure with the Jewish Temple. However that may be, there is no doubt that in Israel, the more discerning souls had long been familiar with the truth that "God dwelleth not in temples made with hands." The martyr Stephen quoted this passage (Acts 7:50,51); and Solomon, upon the dedication of the temple he built, said, "Will God indeed dwell on earth? Behold, the heaven and heavens of heavens cannot contain thee; how much less this house that I have builded" (1 Kings 8:27). Christ called it a "den of thieves and robbers"; and it will be recalled from 2 Samuel 7 that the idea of building God a temple was never God's idea, at all, but was associated altogether with human origin in David. If it had been God's design, he would never have commanded its destruction twice. And yet, in Haggai, we learn that God commanded the rebuilding of the temple, that, no doubt, being due to the fact that, in their condition, they needed such a device, because of their fanatical preference for such things.

"He that killeth an ox, as he that slew a man ..." (Isaiah 66:3).

This means that a man who is without poverty of spirit and not having a contrite heart who offers an ox, "is not any more pleasing to God than a murderer would be."[6] The following major clauses in Isaiah 66:3,4, are reiterations of the same thought in different terminology.

Kelley pointed out that there is another interpretation of this passage, making it, "The most violent rejection of the Temple cultus to be found in the Old Testament. It places the sacrifice of an ox, etc., on the parity with the murder of a man."[7] We reject this view, because God could not have been but pleased with one who offered an ox as a sacrifice, if offered from an humble and contrite heart and according to the Law of Moses. In our studies of the prophets, we have frequently encountered the writings of scholars who try to make it out that God cared nothing for the observance of forms, sacrifices and ceremonies, but only for "social justice." This is a false view. What God condemned was insincere and hypocritical worship. God indeed is concerned for "social justice"; but, in the final analysis, all moral and social justice derives from the holy commandments of God, properly honored, respected, and obeyed.

Verse 5
"Hear the word of Jehovah, ye that tremble at his word: Your brethren that hate you, and cast you out for my name's sake, have said, Let Jehovah be glorified, that we may see your joy; but it is they that shall be put to shame. A voice of tumult from the city, a voice from the temple, a voice of Jehovah that rendereth recompense to his enemies."
An outstanding thing here is that, "These verses presuppose a schism within the Jewish community, with the faithful believers being persecuted and cast out by their own brethren."[8] There is nothing new about this development; throughout Isaiah, the two Israels of God have been clearly visible.

This prophecy, without any doubt, applies to the total destruction of Jerusalem and the Jewish temple by the Romans in 70 A.D., whether or not there might have been earlier applications. The mention of the temple, however, points strongly to the Roman destruction. Kelley also observed that the voice of Jehovah coming from the temple "emphasized that those being judged were the Israelites."[9] This, of course, is true. That destruction signaled the end of the Jewish nation for a period of about two millenniums, a cessation forever of the daily sacrifices, the total and final destruction of their temple, the end of their government, and the physical death of more than a million of the people. There is no wonder that Peter referred to that event as "the end of all things" (1 Peter 4:7); and as far as the Jewish Dispensation was concerned, it surely was!

"These verses are an address to the pious and persecuted part of the nation (that is, the righteous remnant); and it is designed for their comfort and consolation, and contains the assurance that God would appear in their behalf."[10] In that terrible destruction of Jerusalem to which we have applied the passage, God did indeed appear upon behalf of the saints; and he made it possible for every Christian to escape with his life, before the city was ravaged. (See the full discussion of this in Vol. 1 (Matthew) of my New Testament Series of Commentaries, pp. 386,387.)

Isaiah's reference here to brothers persecuting brothers, "Is one of the earliest allusions to purely religious persecution and theological hatred. The intolerance of Isaiah 66:5 was acted out, almost to the letter, in John 9:24,34,"[11] in the record of the man born blind.

What we have in these verses is a continuation of what Isaiah wrote in Isaiah 13.

Verse 7
"Before she travailed, she brought forth; before her pain came, she was delivered of a man-child. Who hath heard such a thing? who hath seen such things? Shall a land be born in one day? shall a nation be brought forth at once? for as soon as Zion travailed, she brought forth her children. Shall I bring to the birth, and not cause to bring forth? saith Jehovah: shall I that cause to bring forth shut the womb? saith God."
The student should not be confused with the profusion of Old Testament terminology throughout the remainder of this chapter. Such things as the temple, animal sacrifices, new moons, sabbaths, etc., clearly concerned the Old dispensation; but, "Isaiah 66:7-9 clearly concern the end-time."[12] Such expressions as "Who hath heard such a thing"? stress the newness of what is being revealed here.

The rapidity of the rise and expansion of Christianity "Will mock the slow processes of history."[13] This is prophesied by the metaphor of birth without travail. This was fulfilled, "By the far-flung commonwealth of the Christian Church springing up all over the Roman empire in a single generation."[14]
"She was delivered of a man-child ..." (Isaiah 66:7). The oldest Christian understanding of this passage identifies it with the birth of the Christ. "This was the position of Jerome";[15] and we have never seen any improvement on that view. The New Testament quotation of the word man-child (Revelation 12:5) from Isaiah 66:7 requires our understanding of this as a reference to this designation; but the New Testament references have a double emphasis on the masculinity of the child, "a son, a man child." Alexander Campbell translated it, "She bore a masculine son."[16] Albertus Pieters rendered the words, "A son, a he-man, a fierce assertion of the virility of Christ."[17] The words give the lie to the pretended artistic representations of Jesus Christ, always showing our Lord as a weak, effeminate-looking homosexual! The mother in this analogy is the Jewish race, fulfilling God's promise to Abraham (Genesis 12:3), as proved by Matthew 1:1.

Verse 10
"Rejoice ye with Jerusalem, and be glad for her; rejoice for joy with her, all ye that mourn over her; that ye may suck and be satisfied with the breasts of her consolations; that ye may milk out, and be delighted with the abundance of her glory. For thus saith Jehovah, Behold, I will extend peace to her like a river, and the glory of the nations like an overflowing stream: and ye shall suck thereof; ye shall be borne upon the side, and shall be dandled upon the knees. As one whom his mother comforteth, so will I comfort you; and ye shall be comforted in Jerusalem. And ye shall see it, and you r heart shall rejoice, and your bones shall flourish like the tender grass: and the hand of Jehovah shall be known toward his servants; and he will have indignation against his enemies."
Kidner called this "an exuberant family scene,"[18] describing the joys and consolations of the "Jerusalem that is above, which is our mother" (Galatians 4:26).

"Ye shall be borne upon the side ..." (Isaiah 66:12). This is a reference to the custom of mothers to carry their little ones upon the hip. All of the scenes described here are intimate and tender references to motherhood. "Direct fellowship with God and full involvement in His church"[19] are depicted here. Certainly, the old Jerusalem is not in this place at all.

Verse 15
"For, behold, Jehovah will come with fire, and his chariots shall be like the whirlwind; to render his anger with fierceness, and his rebuke with flames of fire. For by fire will Jehovah execute judgment, and by his sword, upon all flesh; and the slain of Jehovah shall be many. They that sanctify themselves and purify themselves to go unto the gardens, behind one in the midst, eating swine's flesh, and the abominations, and the mouse, they shall come to an end together, saith Jehovah."
"Jehovah will come with fire ..." (Isaiah 66:15). This is a reference to the final judgment of God upon the rebellious race of Adam. The prophet Zephaniah devoted his prophecy largely to this event; and Paul and Peter both stressed the "fire" of that Great Day.

"You that are afflicted rest with us at the revelation of the Lord Jesus from heaven with the angels of his power in flaming fire, rendering vengeance to them that know not God, and to them that obey not the gospel of our Lord Jesus: who shall suffer punishment, even eternal destruction, from the face of the Lord and form the glory of his might" (2 Thessalonians 1:7-9).

The heavens that now are, and the earth, by the same word have been stored up for fire, being reserved against the day of judgment and destruction of ungodly men (2 Peter 3:7ff).

The Adamic race is on a collision course with disaster, due to their rejection of God and their preference for wickedness; and in these verses, we have the inspired account of how Almighty God will deal with the situation. His promises are certain to be fulfilled.

"That sanctify themselves ... to go unto the gardens, behind one in the midst ..." (Isaiah 66:17). This refers to the people who rebelled against God's Word and worshipped after the pagan rites of the old Canaanite fertility cults, "behind one in the midst." On these words, Wardle noted that, "This means that they followed the actions of `one in the midst,' probably a leader of the ceremonies (Ezekiel 8:11); and in the mystic meals, they ate food regarded by the Law as unclean."[20]
Verse 18
"For I know their works and their thoughts: the time cometh, that I will gather all nations and tongues; and they shall come, and shall see my glory. And I will set a sign among them, and I will send such as escape of them unto the nations, to Tarshish, Pul, and Lud, that draw the bow to Tubal and Javan, to the isles afar off, that have not heard my fame, neither have seen my glory; and they shall declare my glory among the nations. And they shall bring all your brethren out of all the nations for an oblation unto Jehovah, upon horses, and in chariots, and in litters, and upon mules, and upon dromedaries, to my holy mountain Jerusalem, saith Jehovah, as the children of Israel bring their oblation in a clean vessel into the house of Jehovah. And of them also will I take for priests and for Levites, saith Jehovah."
Following the terrible picture of the judgment in Isaiah 66:15-17, this paragraph returns to the glory of the New Dispensation, the rescue of the righteous remnant of Israel who, after accepting Christ, appear here as missionaries of the Gospel to the "ends of the earth," as did Paul and others. The names of Tarshish, Pul, and Lud here, the actual location of which is not known, merely indicate the worldwide preaching of the Gospel. It was in Paul's plans to go to Spain (where Tarshish was located); and presumably he made the journey.

The proof of the focus in this paragraph is God's promise here that priests of God will be enrolled from among the Gentiles. This came to pass in the designation of all Christians as "kings and priests unto God" (Revelation 1:6; 1 Peter 2:5,6).

"And I will set a sign among them ..." (Isaiah 66:19). The only "sign" that our Lord ever gave to the unbelieving Jews was "The sign of the prophet Jonah, that like as Jonah was in the belly of the fish three days and three nights, so shall the Son of Man be in the heart of the earth three days and three nights" (Matthew 12:39-40), in short, the Resurrection of Christ! We believe those writers are wrong who refer this promise to some miraculous wonder that Christ is supposed to perform at the beginning of the Millennium. The miracle of His Resurrection appeared at the beginning of the real Millennium, namely the Christian Dispensation.

"They shall bring all your brethren from all the nations ..." (Isaiah 66:20). "The middle wall of partition has been broken down (Ephesians 2:14). Gentiles from all the nations will be brought with redeemed Jews (from that righteous remnant) as brethren, as one new man, unto Jehovah."[21] There is no longer any distinction whatever in the sight of God between Jews and Gentiles.

The scene here of all nations making pilgrimages to Jerusalem to worship God should not be misunderstood. Christians are not come, nor shall they ever come, "Unto a mount that might be touched (nor to a city that can be touched) ... but ye `Christians' are come unto Mount Zion, and unto the city of the living God, the heavenly Jerusalem ... to the general assembly and church of the firstborn who are enrolled in heaven and to God the judge of all, and to the spirits of just men made perfect, and to Jesus the mediator of a new covenant" (Hebrews 12:18-24). It is a tragic misinterpretation to find in this glorious prophecy the restoration of the old Jerusalem, the rebuilding of the temple, and other things sometimes erroneously imported into these verses!

Verse 22
"For as the new heavens and the earth which I will make, shall remain before me, saith Jehovah, so shall your seed and your name remain. And it shall come to pass, that from one new moon to another, and from one sabbath to another, shall all flesh come to worship before me, saith Jehovah. And they shall go forth and look upon the dead bodies of the men that have transgressed against me: for their worm shall not die, neither shall their fire be quenched; and they shall be an abhorring unto all flesh."
Rawlinson mentioned that Isaiah 66:22 is usually taken to be a promise of some special pre-eminence of the Jew over the Gentile in the final kingdom of the redeemed; but Paul noted that all such privileges were already abolished in his day (Colossians 3:11).[22] In this connection, see also our extended remarks on this at the end of Isaiah 62.

"Where their worm dieth not, and the fire is not quenched ..." (Isaiah 66:24). There can be no doubt that the reference here is to the eternal punishment that shall be the destiny of the wicked at the judgment. The most important comment on this verse ever made was made by Christ himself.

"It is good for thee to enter into the kingdom of God with one eye, rather than having two eyes to be cast into hell; where their worm dieth not, and the fire is not quenched" (Mark 9:47,48).

Some interpreters have referred to the statement about the worms and the fire as applicable only to the dead corpses which are presented here as part of the final judgment scene; but, as Dummelow noted, "The thought also includes the torment of the ungodly in hell, which seems to have the sanction of our Lord's teaching (Mark 9:48)."[23]
As Hailey and others have pointed out, the magnificent trilogy of these final twenty-seven chapters concludes all three divisions of it with a word to the wicked. "In the first two, we have in Isaiah 48:22, and in Isaiah 57:20, `There is no peace to the wicked.' And here an even darker picture portrays the destruction of sinners."[24]
Many scholars have reached the conclusion of their studies of this incredibly beautiful and powerful prophecy with feelings of deep emotion and thanksgiving; and this writer also must confess his deep emotion of gratitude and thanksgiving that God has now granted the reaching of another milestone in our studies of his precious Word.

God's blessing in the giving of sufficient strength and health for the task is a source of utmost joy and thanksgiving. Just a year ago from August of 1989, when these lines are being written, it appeared that I would never be able to walk again. How merciful God has been, and how thankful I am for the tender care and concern of my wife Thelma who guided me to a measure of health sufficient for these labors. I do not feel capable of writing a sufficient testimonial to the blessings and mercies of God's grace in such things; and therefore, as Albert Barnes did so long ago, I shall borrow the following words from Vitringa:

"I am now deeply affected and prostrate before God's throne, giving humble thanks to God the Father through His Son Jesus Christ, through the Holy Spirit, for the grace and light with which he endowed me, his unworthy servant, in completing the commentary on Isaiah, praying earnestly that God will pardon those errors into which inadvertently I may have fallen, and also that God will use this work, such as it is, to the glory of his name and the use of his church, and the consolation of God's people; and unto Him be the glory throughout all ages, world without end. Amen."[25]
